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Preface to the Digital Edition
Why Digitize Soothill?

Like all other graduate students for the past generation or who chose to embark on a
professional career in the study of East Asian Buddhism, | was strictly warned by my mentors
against relying on the Soothill and Hodous'Dictionary of Chinese Buddhist Termsas a primary
research tool. There were two main reasons for this. First, the dictionary is an extremely dated
work, having reached completion during the mid 1930's, several decades before a serious
profession of Buddhology had formed itself in the West. Western language information on
Buddhism available to its compilers was extremely limited, and even in East Asian languages
there were few reliable and comprehensive lexicons available. Thus the understanding of the
philosophical terminology coming out of such systems as Madhyamika and Yogacara--which
had only barely come to be understood in the West, tended to be simplistic, if not completely
erroneous.

The second reason for pushing graduate students away from this work is related to the
necessity of getting them involved as quickly as possible in dealing with resources from the
original Asian traditions--in this case, the original texts and secondary resources from China,
Korea, Japan, and Vietnam. Beyond this, the constraints imposed by the printing technology of
the 1930's have always made the dictionary somewhat difficult to use, with many of the entries
in the dictionary being embedded inside other entries. There is also the difficulty brought about
by the usage of vertical bars to indicate the repetition of Chinese characters. There is also
somewhat of a dearth of useful indexing.

Despite these shortcomings, the fact is that just about every serious scholar of East Asian
Buddhism has a copy ofthe Soothill/Hodous dictionary in her/his personal library (perhaps
stashed somewhere next to a copy ofMathews). This is an indication of an important fact about
the dictionary: there is a very large amount of solid information contained within it that can't
readily be found elsewhere. Most notably information on Indian and Central Asian place names,
personal names, temple names and so forth, but also lots of information on hybrid Sanskrit and
transliterations that one will not find in any other dictionary, East Asian or otherwise.

| made the decision to digitize the dictionary upon finding out that it had fallen into the public
domain, coupled with the realization that its content could do much to supplement that of my
own long-term Buddhist lexicographical project, theDigital Dictionary of Buddhism[DDB (http://
www.acmuller.net/ddb)]. Obtaining a grant from the Japan Society for the Promotion of Science
[JSPS] | spent, along with a number of assistants, two years in the task of digitizing this material
and adding it to the DDB.

| became, in the process of this task, quite likely the only other person besides Soothill, Hodous,
and their editorial staff, to read the dictionary in its entirety, and as a result of this concentrated
exposure to it, | was led, as a fellow lexicographer, to come away with an immense respect for
efforts of its compilers. Very early in the age of attempts at mixed Chinese-Roman typesetting,
and several decades before the advent of copy machines, these two men, working on different
continents, sent their handwritten manuscript back and forth by ship over the Atlantic ocean no
less than four times.



Serious scrutiny has led me to the conclusion that the work is, at least in terms of its translations
from Chinese sources, fairly sound. Using modern computing technology in the process of
adding this material to the DDB, we were able to benefit from the presence of digitized versions
of theFanyi mingyi jiand theDing Fubao, which were checked (along with a wide range of other
digitized resources) on the addition of each entry. This allowed us to add a good amount of
information to the DDB from these sources that Soothill and Hodous—no doubt in the interest of
economy—Ieft out. This also allowed us to see clearly that both men held a very solid command
of classical Chinese. Their renderings from these sources are accurate, insightful,and nuanced.
They also extensively and painstakingly consulted the other reference works that were available
to them at the time, such as the lexicons by Eitel and Monier-Williams (see Soothill's Preface for
a discussion of sources). Making extensive use of Eitel, they were able to add a sizable amount
of geographical location information for place names contained in the various travel records of
Chinese monks who went to India and Central Asia.

As noted above, the most obvious area of difficulty in terms of content was that concerned with
Buddhist philosophy. Soothill and Hodous were apparently not yet aware at of the complex
nature of the relationship between theParamarthanand Xuanzang Yogacara (theschools of
Idealism), but more telling (and historically, interesting) is the fact that they had not yet even
sufficiently grasped the distinctions between Yogacara and Vajrayana, as these two traditions
are conflated in a number of places. Also, not surprising for the time period in which they
worked and their backgrounds, much of their thinking was informed by Christian theology, and
this is sometimes reflected in their renderings of Buddhist concepts. On the other hand, since
Soothill was one the early translators of theLotus Sutra, it is not surprising to note that there is
a strong presence of Lotus and Tiantai related terminology in this work, most of it rendered with
sufficient accuracy.

Status of the Digital Document and Treatment of its Contents

| started this project with only the intent of absorbing its data into the DDB in a supplementary
fashion, and it was not until halfway through the process of digitization that it occurred to me
that a separate digital version of the dictionary made publicly available onthe Internet could be
of sufficient value to merit paying attention to the proper preservation of its original format. Thus,
unfortunately, during the early stages, almost all attention was paid to devising the most efficient
strategies for preparation of the material for entry into the DDB. This preparation included the
changing of Chinese transliterations into Pinyin, as well as correction of Sanskrit diacritics, and
amendments in diacritical style according to the modern norms used the DDB. However, even
this was not done with consistency, as sometimes these changes were made in the Dictionary
source files, and sometimes only after they had been added to the DDB.

The major format change one will see in this version is that of the places where Soothill/Hodous
had included numerous entries under a single entry heading. For ready absorption into the DDB
using computer programming, these were broken down into separate entries. As it turns out, it
makes the dictionary much more readable, so | don't see that this will be a problem. Also, our
replacement of the vertical bars with the actual Han characters they were used to indicate will
make for much easier reading than in the printed original.

Corrections to the material are usually only found in the equivalent DDB entry. Since we have
already gone through the correcting and editing process once while adding the material to
theDDB, it does not seem worth it, for our purposes, to go back and try to return to Soothill



material to its precise original format. But if someone would like to do that job, they are certainly
welcome to do so. There is little doubt that the addition of the material to the DDB in a more
readily accessible, searchable format is something that Profs. Soothill and Hodous would have
themselves happily welcomed. Prof. Soothill's attitude toward the usage of his work in future
projects is well expressed as follows:

Lack of time and funds has prevented our studying the Canon, especially historically, or
engaging a staff of competent Chinese Buddhist scholars to study it for the purpose. We are
consequently all too well aware that the Dictionary is not as perfect or complete as it migh tbe.

Nevertheless, it seems better to encourage the study of Chinese Buddhism as early as possible
by the provision of a working dictionary rather than delay the publication perhaps for years, until
our ideals are satisfied—a condition which might never be attained.

We therefore issue this Compendium—for it is in reality more than a Dictionary—in the hope
that many will be stimulated to devote time to a subject which presents so fascinating a study in
the development of religion.

The basic digital document is structured in XML, using the recommendations for print
dictionaries provided by the Text Encoding Initiative [TEI]. This will allow for its transformation
into various formats for implementation on the Web, and elsewhere. While the major portion of
the work of development of the structure in the usage of TEI2 was done by Charles Muller, a
significant housecleaning of this structure was done by Michael Beddow in the process of final
production. The XSLT transformation was done based on the TEI stylesheets developed by
Sebastian Rahtz.

Acknowledgments
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Professor Soothill's Preface

AS compilers of the first Dictionary of Chinese Mahayana Terms, we are far from considering
our attempt as final. Our desire has been to provide a key for the student with which to unlock
a closed door. If it serves to reveal the riches of the great Buddhist thesaurus in China, we will
gladly leave to others the correction and perfecting of our instrument. It was Dr. E. J. Eitel, of
The London Missionary Society, who over sixty years ago, in 1870, provided the first means
in English of studying Chinese Buddhist texts by hisHandbook for the Student of Chinese
Buddhism. It has been of great service; but it did not deal with Chinese Buddhist terminology



in general. In form it was Sanskrit-Chinese-English, and the second edition unhappily omitted
the Chinese-Sanskrit Index which was essential for the student reading the Chinese Sutras.A
reprint of the second edition, incorporating a Chinese Index, was published in Japan in 1904,
but is very scarce.

Lacking a dictionary of Chinese Buddhist terms, it was small wonder that the translation of
Chinese texts has made little progress, important though these are to the understanding of
Mahayana Buddhism, especially in its Far Eastern development. Two main difficulties present
themselves: first of all,the special and peculiar use of numerous ordinary Chinese terms; and,
secondly, the large number of transliterated phrases.

In regard to the first difficulty, those who have endeavoured to read Chinese texts apart from
the apprehension of a Sanskrit background have generally made a fallacious interpretation, for
the Buddhist canon is basically translation, or analogous to translation. In consequence, a large
number of terms existing are employed approximately to connote imported ideas, as the various
Chinese translators understood those ideas. Various translators invented different terms; and,
even when the same term was finally adopted, its connotation varied, sometimes widely, from
the Chinese term or phrase as normally used by the Chinese. For instance,klesaundoubtedly
has a meaning in Sanskrit similar to that of 814, i. e. affliction, distress, trouble.

In Buddhism affliction (or, as it may be understood from Chinese, the afflicters, distressers,
troublers) means the passions and illusions; and consequently fan-nao in Buddhist phraseology
has acquired this technical connotation of the passions and illusions. Many terms of a similar
character will be noted in the body of this work.

Consequent partly on this use of ordinary terms, even a well-educated Chinese without a
knowledge of the technical equivalents finds himself unable to understand their implications.

A difficulty equally serious is the transliteration of Sanskrit, adifficulty rendered far greater by the
varied versions of many translators. Take, for instance, the wordBuddhaand its transliteration
as 1#; #Pe; ZFe, FE, F5HE, 2Hfe, 2B, P, FPE, )R, and so on. The pages of the Chinese
canon are peppered with such transliterations as these from the Sanskrit, in regrettable variety.
The position resembles that of Chinese terminology in Modern Science, which was often
transliteration twenty or thirty years ago, when | drew the attention of the Board of Education in
Peking to the need of a regulated terminology for Science. Similarly, in pages devoid of capitals,
quotation-marks, or punctuation, transliterated Sanskrit-into-Chinese may well seem to the
uninitiated, whether Chinese or foreign, to be ordinary phrases out of which no meaning can be
drawn.

Convinced, therefore, that until an adequate dictionary was in existence,the study of Far
Eastern Buddhist texts could make little progress amongst foreign students in China, | began
the formation of such a work. In 1921 | discovered in Bodley's Library, Oxford, an excellent
version of the BiFE & &5 Fan | ming | Chi, i.e. Translation of Terms and Meanings, composed
by A2 Fa-yln, circa the tenth century A.D. At the head of each entry in the volume | examined,
some one, | know not whom, had written the Sanskrit equivalent in Sanskrit letters. These
terms were at once added to my own card index. Unhappily the writer had desisted from

his charitable work at the end of the third volume, and the remaining seven volumes | had
laboriously to decipher with the aid of Stanislas Julien'sMéthode pour déchiffrer et transcrire
les noms sanscrits qui se rencontrent dans les livres chinois, 1861, and various dictionaries,
notably that of Monier Williams. Not then possessed of the first edition of Eitel's Handbook, |



also perforce made an index of the whole of his book. Later there came to my knowledge the
admirable work of the Japanese #H 58t Oda Tokund in his ##{ X & #; and also the Chinese
version based upon it of T #&{® Ding Fubao, called the ##£2 X B8t in sixteen volumes; also the
{# 2/ EEE in one volume. Apart from these, it would have been difficult for Dr. Hodous and
myself to have collaborated in the production of this work. Other dictionaries and vocabularies
have since appeared, not least the first three fascicules of theHObogirin, the Japanese-Sanskrit-
French Dictionary of Buddhism.

When my work had made considerable progress, Dr. Y. Y. Tsu called upon me and in

the course of conversation mentioned that Dr. Hodous, of Hartford Theological Seminary,
Connecticut, U.S.A., who had spent many years in South China and studied its religions, was
also engaged on a Buddhist Dictionary. After some delay and correspondence, an arrangement
was made by which the work was divided between us, the final editing and publishing being
allotted to me. Lack of time and funds has prevented our studying the Canon, especially
historically, or engaging a staff of competent Chinese Buddhist scholars to study it for the
purpose. We are consequently all too well aware that the Dictionary is not as perfect or
complete as it might be.

Nevertheless, it seems better to encourage the study of Chinese Buddhism as early as possible
by the provision of a working dictionary rather than delay the publication perhaps for years, until
our ideals are satisfied—a condition which might never be attained.

We therefore issue this Compendium—for it is in reality more than a Dictionary—in the hope
that many will be stimulated to devote time to a subject which presents so fascinating a study in
the development of religion.

My colleague and collaborator, Dr. Hodous, took an invaluable share in the draft of this work,
and since its completion has carefully read over the whole of the typed pages. It may, therefore,
be considered as the commonwork of both of us, for which we accept a common responsibility.
It seemed scarcely possible for two men living outside China, separated by 2,000 milesof
ocean, and with different mentalities and forms of expression, to work together to a successful
conclusion. The risky experiment was hesitatingly undertaken on both sides, but we have been
altogether happy in our mutual relations.

To Dr. F.W. Thomas, Boden Professor of Sanskrit, Oxford University, | am deeply indebted for
his great kindness in checking the Sanskrit terminology. He is in no way responsible for the
translation from the Chinese; but his comments have led to certain corrections, and his help in
the revision of the proper spelling of the Sanskrit words has been of very great importance. In
the midst of a busy life, he has spared time, at much sacrifice, to consider the Sanskrit phrases
throughout the entire work, except certain additional words that have since come to my notice.
As an outstanding authority, not only on the Sanskrit language, but on Tibetan Buddhism

and the Tibetan language, his aid has been doubly welcome. Similarly, Dr. Hodous wishes
specially to thank, his colleague at Trinity College, Hartford, Conn., Dr. LeRoy Carr Barret, for
the generous assistance he rendered in revising the Sanskrit terms in his section of our joint
work, and for his well-considered and acceptable comments and suggestions.

Dr. Lionel Giles, Keeper of the Department of Oriental Printed Books and MSS., British
Museum, illustrious son of an illustrious parent, has also our special appreciation, for he
magnanimously undertook to read the proofs. He brings his own ripe scholarship and



experienced judgment to this long labour; and the value and precision of the Dictionary will
undoubtedly be enhanced through his accurate and friendly supervision.

Next, we would most gratefully acknowledge the gift of Mrs. Paul de Witt Twinem, of Trenton,
New Jersey, US.A. She has subscribed a sum of money which has made the publication of our
work possible. To this must be added further aid in a very welcome subvention from the Prize
Publication Fund ofthe Royal Asiatic Society. Such a practical expression of encouragement by
fellow-orientalists is a matter of particular gratification.

Our thanks are due to Mr. Zu-liang Yih E#&2, who with accuracy, zeal, and faithfulness

has written the large number of Chinese characters needed. To the Hon. Mrs. Wood | am
grateful for help in the exacting task of transcribing. As to my daughter, Lady Hosie, | have no
words to express my personal indebtedness to her. Without her loving and unflagging aid as
amanuensis, | should have been unable to finish my part in this work, which-so the authors
hope-will once again demonstrate the implicit and universal need of the human spirit for religion,
and its aspirations towards the Light that "lighteth every man that cometh into the world".

W. E. SOOTHILL.
Oxford, England, 1934.

PROFESSOR HODOUS'S PREFACE

After the Dictionary went to press, Professor Soothill died. The work on the Dictionary, however,
was completed. For ten years we worked together, he at Oxford and | at Hartford, and the
manuscript crossed the Atlantic four times. During his semester in New York as Visiting
Professor in Columbia University and on my brief visit to Oxford, we had opportunity to consult
together on some outstanding problems. The work of organizing the material and harmonizing
the differences was done by Professor Soothill. He was well equipped to undertake the task of
producing a Buddhist Dictionary, having a thorough knowledge of the Chinese language. His
Pocket Chinese Dictionary is still in use. He knew Chinese culture and religion. He possessed
a keen sense for the significant and a rare ability to translate abstruse terms into terse English.
But even more valuable was his profound insight into and deep sympathy with the religious life
and thought of another people.

The text and the indexes were again finally revised during his last long iliness by Lady Hosie
under his supervision. He was able also to appreciate the kind collaboration of Dr. Lionel Giles
on the earlier proof-sheets. But his death meant a vastly increased amount of work for Dr. Giles
who, on the other side of the Atlantic from myself, has had to assume a responsibility quite
unexpected by himself and by us. For two to three years, with unfailing courtesy and patience,
he has considered and corrected the very trying pages of the proofs, while the Dictionary was
being printed. He gave chivalrously of his long knowledge both of Buddhism and of the Chinese
literary characters. He adds yet another laurel to the cause of Chinese learning and research.
And in the same way Professor F.W. Thomas bore the brunt of the Sanskrit proof-reading.

We have indeed been fortunate to have had our work checked in extenso by such exacting
scholars.

To Sir E. Denison Ross, who kindly looked over the proofs, and added certain welcome
corrections, our thanks are due. Also we would wish to acknowledge the help of Mr. L. M.
Chefdeville, who, putting his experience of various Oriental languages at our disposal, made



many helpful suggestions, especially as regards the Indexes. Nor do we forget the fidelity and
careful work of the printers, Messrs. Stephen Austin and Sons, who collaborated with us in
every way in our desire to produce a volume a little worthy of its notable subject.

Our object is well expressed by my late colleague. The difficulties in the production of the
book were not small. Buddhism has a long history. Its concepts were impregnated by different
cultures, and expressed in different languages. For about a thousand yearsBuddhism
dominated the thought of China, and her first-rate minds were occupied with Buddhist
philosophy. For a period it lagged; but today is in a different position from what it was a
generation ago. Buddhism is no longer a decadent religion and in certain countries it is making
considerable progress. It is therefore to be hoped that this Dictionary will help to interpret
Chinese culture both through the ages and today.

LEWIS HODOUS.

Hartford, Connecticut, 1937.
METHOD AND NOTES

1. The rule adopted has been to arrange the terms, first, by strokes, then by radicals, i. e.: -
(a) By the number of strokes in the initial character of a term; then,
(b) According to its radical.

Thus % will be found under seven strokes and under the { radical; 5% under eight strokes and
the J radical; & under thirteen strokes and the /i radical. A page index is provided showing
where changes in the number of strokes occur.

2. A list of difficult characters is provided.
3. An index of the Sanskrit terms is given with references to the Chinese text.

4. A limited number of abbreviations have been used, which are self-evident, e.g. tr. for
translation, translator, etc.; translit. for transliteration, transliterate, etc.; abbrev. for abbreviation;
intp. for interpreted or interpretation; u.f. for used for.Eitelrefers to Dr. Eitel'sHandbook of
Chinese Buddhism;M.W.to Monier-Williams'Sanskrit-English Dictionary;Keithto Professor

A. Berriedale Keith'sBuddhist Philosophy;Gettyto Miss Alice Getty'sThe Gods of Northern
Buddhism; B.D. to the f#822 X&¥88; B.N. to Bunyiu Nanijio's Catalogue.

5. Where characters are followed by others in brackets, they are used alone or in combination;
e. g.in T2 (1IE3%) the term +2 may be used alone or in full +& IE%.

6. In the text a few variations occur in the romanization of Sanskrit and other non-Chinese
words. These have been corrected in the Sanskrit index, which should be taken as giving the
correct forms.

In this Dictionary it was not possible to follow the principle of inserting hyphens between the
members of Sanskrit compound words.



1. ONE STROKE

eka. One, unity, monad, once, the same; immediately on (seeing, hearing, etc.).

One by one, each, every one, severally.

— A&
Sixteen 'feet' form, or image, said to be the height of the Buddha's body, or 'transformation'

body; v. X A& 5.

ekagra,aikagrya. Undeflected concentration, meditation on one object; v —1T = Bk.

—
A hall of spread tables; idem—3%&.
—f -t

One being recognized as 'mean' then all is of the 'mean’; the three aspects of reality,
noumenon, phenomenon, andmadhya, are identical in essence; v. 1L & 5.

— 5

ekayana, Oneyana, the Oneyana, the vehicle of one-ness.

— 3

The one Buddha-yana. The One Vehicle, i.e. Mahayana, which contains the final or complete
law of the Buddha and not merely a part, or preliminary stage, as in Hinayana. Mahayanists
claim it as the perfect and only way to the shore ofparinirvana. It is especially the doctrine of the

EELK Lotus Sitra; v. K3E.
— 3R Z Bk

The pearl of the Oneyana, i.e.The Lotus Scripture.

—RER

The Tiantai, or Lotus School of the perfect teaching, or the one vehicle; v. X & R.

— R
The one-vehicle family or sect, especially the Tiantai or Lotus School.

— 3k

(—3&3%F9) The one vehicle method as revealed in theLotus Sitra.

—FREHX
The One Vehicle in its final teaching, especially as found in theLotus Sutra.

—RAE



— R HE (or — 3 L) Another name for theLotus Sitra, so called because it declares the one
way of salvation, the perfect Mahayana.

—RER

The one-vehicle enlightenment.

—REEMH
One of the five divisions made by Z1# Guifeng of the Huayan # & or Avatamsaka School; v.
.

—h

A Shingon term for Amitabha.

—hz%

Future life in the Amitabha Pure Land.

—ANEEBAEE

One man's untruth is propagated by a myriad men as truth;famae mendacia.
— |

A human lifetime; especially the lifetime of Sakyamuni on earth.

—R=&

The three sections, divisions, or periods of Buddha's teaching in his life- time, known as &%,
i.e.the R, FS, 5%, and ix&Esitras; ER7, i.e. BEE, EE and ZE#Esitras; and i@
7, i.e. the YEBR#E; they are known as introductory, main discourse, and final application. There
are other definitions.

—RERH#E
The five period of Buddha's teachings, as stated by Zhiyi & &8 of the Tiantai School. The five are
EHE, ME, HE, BRE, EEESR the last two being the final period.

— R
The whole of the Buddha's teaching from his enlightenment to hisnirvana, including Hinayana
and Mahayana teaching.

— L —401x
idem —P9FP9.

— Pt R

A Buddha-cosmos; a world undergoing transformation by a Buddha.

— b3

The Mahayana, or one-Buddha vehicle, especially the teaching of theLotus Sutra.

— L
(— B L); idem— 1t 5 A Buddha-domain; or a one-Buddha region; also the Pure Land.



— S5

One Buddha or many Buddhas, i.e. some Hinayana Schools say only one Buddha exists in the
same aeon; Mahayana says many Buddhas appear in the same aeon in many worlds.

—FL
A Buddha's Pure Land, especially that of Amitabha.
— R

(— 3’ [a])sakrdagamin. Only one more return to mortality, v. &f and FH[g].

—RR
v. MR.

— {8 2 {&

A particle, the very least.

— %=

Thr’ee honoured ones in one light or halo—Amitabha, AvalokiteSvara, and Mahasthamaprapta;
or Sakyamuni, Bhaisajya the #&E and % L his younger brother.

—REE

An atom of dust on a hare's down ($asorna). A measure, the 22,588,608,000th part of ayojana.

—[E=
The first anniversary of a death; any such anniversary; also —/&=x.
— =g

In carving an image of Buddha, at each cut thrice to pay homage to thetriratna. —£ =i and —
= =& indicate a similar rule for the painter and the writer.

VAN
— oK
A school founded by ZZ Anhui, teaching [U:i8 2 — 4 & that cognition is subjective.
— D ERE
A one-tenthbodhisattva, or disciple; one who keeps one-tenth of the commandments.
—14]
sarva. All, the whole; &, i&, &.
— 41—
That all things are mind, or mental.
— VYt ESERS
The most honoured of all the world-honoured; a title of Vairocana; v. E&.
—tIARE

The most honoured among men, especially Vairocana; v. E.



— Y145
trikona. The sign on a Buddha's breast, especially that on Vairocana's; the sign of the Buddha-

mind; it is a triangle of flame pointing downwards to indicate power overall temptations; it is also
— 5B & EN the sign of omniscience.

— e
The assembly of all the Buddhas, a term for the twomandalas, or circles; v. A5 and, £ /IR,
i.e. the Garbhadhatu and the Vajradhatu.

— 4B —
v. —Bl—+4].

— 04K

sarvatathagata, all Tathagatas, all the Buddhas.

— IR E

The highest of the 108 degrees ofsamadhipractised bybodhisattvas, also called KX Zz2

= Bksinyasamadhi, i.e. of the great void, or immateriality, and &l = Bkvajrasamadhi,
Diamondsamadhi. Asamadhion the idea that all things are of the (same) Buddha-nature.

— {0 ISR EE
The talismanic pearl of all Buddhas, especially one in the Garbhadhatumandalawho holds a
lotus in his left hand and the talismanic pearl in his right.

— YD A0SR A4 TE E]

The sign of the assurance of attaining Buddhahood.

— Y] a2k & E

A sign of the wisdom of all buddhas, a triangle on a lotus in the Garbhadhatu group.

— Y] A 3R ER £ N BA PR = EE it

A Vairocana-samadhi, in which the light of the Tathagata-eye streams forth radiance. Vairocana
by reason of thissamadhiis accredited with delivering the 'true word' which sums up all the
principles and practices of the masters.

— YD IR E A E FEE =R
A lotus-samadhiof Vairocana from which Amitabha was born. It is a Tathagata meditation, that
the fundamental nature of all existence is pure like the lotus.

— Y0 a0 2R & W E 5
The original oath of every Tathagata, when as with the roar of a lion he declares that all
creatures shall become as himself.

—E

sarvajiia; v. B%, i.e. ## & Buddha-wisdom, perfect knowledge, omniscience.

— 8



The state or place of such wisdom.

— 1 & &
The thesaurus of —4#] % Buddha.

—t1E A
or —t{]%& #& Buddha.

—IE R
or —H1E M The vehicle of —t]& (Mahayana), which carries men to the — {1 & .

— &

sarvajfata, omniscience, or the state or condition of such wisdom.

— B
The 59th chapter of the I E4#E.

—EE
The wisdom of all wisdom, Buddha's wisdom, includingbodhi, perfect enlightenment and purity;
K ZE great pity (for mortals); and 5 {& tact or skill in teaching according to receptivity.

—t{1E49

The state or abode of all wisdom, i.e. of Buddha; 4 is ¥ Z.

—tIEX

e BB E 1R E Sarvajfiadeva, thedeva(i.e. Buddha) of universal wisdom.

— )&

The Buddha-wisdom mind.

—t1E=

The all-wise one, a title of Vairocana; v. E.

—EMS

The one who completely fills all the ‘four realms' (dharmadhatu), a doctrine of the & School.
-8

sarvabhava. All things or beings; tr. of the name of Visvabhi; v. E.

—vEE

— 4R 4 All sentient beings.

—ERA

The Mulasarvastivadah, a branch of the Sarvastivadin sect, which asserted the reality of things.
—EA

All phenomena, the phenomenal; all that is produced by causative action; everything that is
dynamic and not static.



— B

The realistic School, Sarvastivadah, a branch of the Vaibhasika, claiming Rahula as founder,
asserting the reality of all phenomena: R — {15 %F; EE S IB; EEMFARKEREL, —IFE

= &B. It divided, and the following seven schools are recorded, but the list is doubtful: —
Mulasarvastivadah — ]G #RAE8. Kasyapiyah MZE B #, also known as Suvarsakah & ik 3¢
FIEE: BEFL IR, B FHLDED: and EBEEF. Dharmaguptah SE B EB; SEHSh; 7=E2B. Mahisasakah
or Mahi$asikah EEEEZE 20 E; MEBEMEE; WY E LR, {LihEB; [E#hES. Tamrasatiyah.
Vibhajyavadinah % BIER 8. Bahusrutiyah Z2IWE 24 or 2 EE.

— i

sarvada. iE#&1Z One who gives his all; all-bestowing.

— 4%

—t1&%; —tIF Esarvadharma. All things; all laws, existences, or beings.
— LA

One of the three signs in themandalaof the Shingon School — the sign of producing all things or
realms.

—tIESRREE
The 'true word' of assurance of Vairocana and of all the eight classes of beings, as the symbol
through which all may attain the sure Buddha-wisdom.

—tIERBER

Buddha's self-manifestation to all creation.

— YRz
sarvadharma-sunyata, the emptiness or unreality of all things.

— Y (& A 1 BA
A sign for overcoming all hindrances, i.e. by making the sign of a sword through lifting both
hands, palms outward and thumbs joined, saying Hail! Bhagavat! Bhagavatsvaha!

— VR
Absolutely free or unhindered, e.g. like air; illimitable, universal.

— B X

All beings become Buddhas, for all have the Buddha-nature and must ultimately become
enlightened, i.e. —tIR4E BB #. This is the doctrine of developed Mahayana, or
universalism, as opposed to the limited salvation of Hinayana and of undeveloped Mahayana;
FZELHER, EEBEEE—THR# if there be any who hear thedharma, not one will fail to
become Buddha.

—IEER

The sects which maintain the unreality of all things; v. +5R.

—fIESE



All the 'true word' rulers, shown in the Garbhadhatu and Vajradhatu groups.

—4{IEE N

= A
The first Sanskrit letter 'a’; it is pronounced 'an' by the Shingon School and emphasized as the
heart of all wisdom. In India 'a’ is the 'name of Vishnu (especially as the first of the three sounds
in the sacred syllableomoraum), also of Brahma, Siva, and Vaisvanara (Agni)' M. W.

—tIREY =Bk

Thesamadbhi, or trance, which brings every kind of merit for one's adornment.

—tEE

see = &.

—tEH
The 8th of the /A& q.v.

L
The Tripitaka K& or ##E, i.e. the whole of the Buddhist Canon. The collection was first
made in China in the first year of B§ & A.D. 581. See B. N.

— &M
Sarvarthasiddha, or Siddhartha; all wishes realized, name given to Sakyamuni at his birth; v. &,

(=3

—t18
— {058 5%; — Y09 All things, idem —413%.

— IR

samanta. Everywhere, universal; a universaldhyana.

—tIRETHEES

The Shingon or "True word' that responds everywhere.

—tIREZX
The Father of all the living, Brahma & £.

—YIREER B

Sarvasattva-priya-darsana. The Buddha at whose appearance all beings rejoice. (1) A fabulous
Bodhisattva who destroyed himself by fire and when reborn burned both arms to cinders, an act
described in theLotus Satraas the highest form of sacrifice. Reborn as Bhaisajyaraja & . (2)
The name under which Buddha's aunt, Mahaprajapati, is to be reborn as Buddha.

—VIRERR
Sarvasattvaujohari. Lit. subtle vitality of all beings; the quintessence or energy of all living
beings. A certainraksasi, wife of a demon.

— IR ERRE RS

sarvasattva-papa-prahana. Asamadhion a world free from all the evil destinies.



—tIEES &6
idem —t1H&Ep.

— 5
All Buddhas.

— Y0 & H]

trikona. A triangle above a white lotus, apex downward, of pure white colour, representing
wisdom as a flame which burns up all passion and overcomes all opposition; the symbol of
every Tathagata. It is specially connected with Vairocana. Also — 41482 EN; 55480 ED.

Py
— 7l
v. &, Aksetra, a land, a Buddha-realm or chiliocosm.

A
— AR
Aksana, the shortest space of time, a moment, the 90th part of a thought and 4,500th part of a
minute, during which 90 or 100 are born and as many die.

—1t
The teaching and influence of a Buddha during one Buddha-period; also the teaching of the
whole truth at once; also an instantaneous reform.

— (L HRZ 3K
The Five Tastes or periods of the Buddha's teaching as defined by the Tiantai School, i.e. the

B e, 5%, i%E and SEEEEH q.v. and v. TLlK.

—F
sahasra; a thousand.
~F=H

1,200.

—F=-gYE
The 1,200 merits or powers of the organs of eye, tongue, and mind predicted in theLotus Sutra,
but, generally, the merits therein predicted to all six organs.

—H

A seal, sign, symbol.

— g
The sixth of the nine Vajradhatu groups.

—Hl—4—4E—
'One is all and all is one." Expressing the essential unity of all things; a tenet of the Huayan and
Tiantai schools.

—Bl1=



One is (or includes) three; especially the oneyana(the Buddha vehicle) is, or includes the three
vehicles, i.e.bodhisattva,pratyekabuddha, andsravaka.

—B1+

One is ten, or, if one then ten, one being the root or seed of numbers, and containing all the
rest. There are many other forms, e.g. —/0:BEl—4]0» and so on.

—XBE
lksvaku Viridhaka or Videhaka, translated by H#E Sugar-cane king, also HE& 4
Suryavamsa, an ancient king of Potala and ancestor of the Sakya line.

—4a
A word, or sentence; —f ¥ a subordinate or explanatory word or sentence; i is also used for

.
— AKX

For but one sentence of the Truth willingly to cast oneself into the fire.

—AESE

With one word to make clear the whole Law.

—&H
An organism, a cosmos, or any combined form, e.g. a man, a world.

—[a]
One direction, each direction; with single mind, the mind fixed in one direction undistracted; e.g.
—[EEFEA LA (The land of that Buddha is) everywhere pure; no women are there.

— R
The EZR Shin or Pure-land Shin Sect founded by Shinran, in Japan, whose chief tenet is
unwavering reflection on Amida (by repeating his name).

e

A monastery wholly Hinayana.

— [ R 5R=F

A monastery wholly Mahayana.

— @i

A confirmatory reply to a question, e.g. Do not all die? All die.

— ]
v. — .

_u;k

One, or the same flavour, kind or character, i.e. the Buddha's teaching.

— BRI



Completely, exhaustively, e.g. as water can be poured from one bottle to another without loss,
so should be a master's pouring of the Law into the minds of his disciples.

(_

0 B0

|

B #&)vargalk ZR; a chapter, or division (of asatra).

—RB=
Anniversary of a death; also —JEE8 and —[E 2.
—IE— X

A spit or a puff, i.e. as futile as thinking that a man could puff out a burning world and blow it
again into complete existence, or could with a spit or a puff put it out.

— 5

A call, shout, deafening shout.

—maE

A four-character line of agatha, or verse.

ER

A world of four great continents surrounding a Mt. Sumeru.

— [
A cause; the cause from which the Buddha-law arises.

— i
The one ground; the same ground; the Buddha-nature of all living beings i.e. as all the plants
grow out of the one ground, so all good character and works grow from the one Buddha-nature.

—&g
One meal a day taken before noon and without rising from the seat; it is the 5th of the 12dhitas.

—i5
One region, realm, order, or category.

— IR =5
The three axioms in the one category; the three are Z=, &, and #, which exist in every
universe; v. =&. It is a principle of the Tiantai E#X.

—F PG
Four different ways of looking at the same thing. Similar to —/kKP4 & i.e. one and the same
reality though seen from different aspects.

-

A grain of dust, an atom, a particle.

—EER



The whole in an atom, a universe in a grain of dust, one grain of dust is a microcosm of the
universal whole.

—

Akalpaduring which a human lifetime increases from ten years to 80,000 years and then
decreases back to ten. At the end of the first century the increase is to 11 years; at the end

of the second century to 12 years, and so on till a lifetime lasts 80,000 years; then decrease
follows in the same ratio till 10 is reached. The whole period of accretion and declension covers
a smallkalpa, i.e. 16,800,000 years; also called F 3.

—iE8
The setting up of altars before the Vajradhatu and Garbhadhatumandalas, each erected and
worshipped separately; also —1&##.

—=
The summer retreat in India of, 90 days, from the 16th of the 4th moon to the 15th of the 7th; v.
M.

—KR=FHR

A great chiliocosmos or universe of the three kinds of thousands of worlds. The three F

are termed —F; FF; XF. A great chiliocosmos is also termed =F X Fitt 5 q.v. Each

world consists of its central mountain Sumeru, surrounded by four continents, its seas

being surrounded by a girdle or wall of iron; 1,000 such worlds make a small chiliocosmos;
1,000 of these make a medium chiliocosmos; 1,000 of these make a great chiliocosmos, or
1,000,000,000 worlds. Later Buddhists increased this number to a figure with 4,456,489 digits. It
is a Buddha-universe.

—KE
The great house, i.e. the burning house (of the world) in theLotus Satra; also X .

—KE

The one great salvation vehicle of theLotus Sutra, the Mahayana.

— K5

The one great work of a Buddha, universal enlightenment and release; also a life, or lifetime.

— lll]

The oneru, i.e. thebhitatathata, or absolute, as the norm and essence of life. The Bl true
suchness, or true character, or reality; the & nature of things or beings. The whole of things
as they are, or seem; a cosmos; a species; things of the same order. Name of a celebrated
monk, Yiru. V. —&; —E.

—mEE

One of the 33 representations of Guanyin ascending on the clouds.

— JNEEFE
Immediate experiential enlightenment by the Tathagata truth; the immediate realization that all
is E bhitatathata.



|_L|
—F
One word; a magic or esoteric word.

=
—F=ig
Three homages at every word one copies of thesutras.

I-LI
—F Xk
The 'Single-word MafjusrT, the magic word is &[0 *f&]; or 8812 IUE; or WiZMN&X, and is used
to avoid difficult parturition and to heal arrow-wounds. The image used is of a youthful smiling
Mafijusri, wearing the felicitous pearl, with one tress on his head, hence also called —& 3 %k.

= zog

—FiE

A cryptic single-word reply to a question, requiring meditation for its apprehension; it is a Chan
or Zen method.

—F ek
(—F&£#WIE%) The one word golden-wheel magical method (Shingon), the one word isbhrim;

also —F & W EE.

—RE
A monasterial family party, i.e. when a monk, on becoming head of a monastery, invites its
inmates to a feast.

L]
bl - = = §
e

Yining, a monk who went to Japan in 1299; v. — L.

—

B
The one reality; thebhitatathata; idem —#, — K.

—B5Rk
The one method, of salvation, the —& School.

—EE*x

The Tathagata's perfect vehicle, i.e. that of the Lotus Scripture.

—BER
The one real and perfect school, i.e. the Tiantai or Lotus School.

—HHR
The state or realm of —E&; the realization of the spirituality of all things; it is the X% &
thetathagata-dharmakaya.

—&HM

The state ofbhutatathata, above all differentiation, immutable; it implies the Buddha-nature, or
the immateriality and unity of all things; B2 32 #& — & 5|, B 5 E =2 #8; it is undivided unity
apart from all phenomena.



— B

;I\\\

The one reality being indivisible is apart from all transient (or empty) forms, and is therefore
styled the formless, e.g. the invisible.

— 5

The one precious thing, the spirit, or intelligent nature; the intelligent mind (behind all things).
— /N

A smallkalpa; a period of the growth and decay of a universe. See —i8 — & and 2.

—

A hill; a monastery; Yishan, the name of a Chinese monk who voyaged to Japan in A.D. 1299
and who was also styled —Z Yining.

—

An appearance, a lifetime, the period of an individual existence, also —Hi and —4JE.
—1*

One passage, or time, once; on one superficial going.

—

A particle of dust; an atom, the smallest particle, a microcosm of the universe.

— I

With the whole mind or heart; one mind of heart; also thebhutatathata, or the whole of things;
the universe as one mind, or a spiritual unity.

—OBE

With undivided mind to call on the name (of Guanyin).

— =2
[G1§8 =R The Tiantai 'three doubts' in the mind of abodhisattva, producing fear of illusion,
confusion through multiplicity of duties, and ignorance, i.e. R2&; EE¥ and &8 q.v.

—h=F

One mind and three aspects of knowledge. The BlI#X separates the three aspects into Z=, 1§,
and A q.v.; Tiantai unifies them into one immediate vision, or regards the three as aspects of
the one mind.

— D=8
The Tiantai insight —/0:=%; also simultaneous vision of past, present, and future; also called

E@=8, TI2E=8.
— e E A

EltE A The infrangible-diamond rules of allbodhisattvas and Buddhas, a term of Tiantai School,
founded on the ZXHA#E.



A
Aksana, or thought; a concentration of mind; a moment; the time of a thought, of which there are
varying measurements from 60ksanaupwards; theFan-yi-ming-yimakes it oneksana. A reading.
A repetition (especially of Amitabha's name). The Pure-land sect identify the thought of Buddha
with Amitabha's vow, hence it is an assurance of salvation.

—=2TE

Not a thought arising; beyond the necessity of thinking, as in the case of a Buddha.

—&=7F
In one thought to survey or embrace the 3,000 worlds, or a chiliocosmos with all its forms of
existence; to see the universe as a thought; it is a Tiantai mode of meditation.

— 2K
At one thought the work completed; karma complete in one thought. One repetition, or sincere
thought of or faith in Amitabha's vow, and entrance into the Pure Land is assured.

—28BF

In a moment's thought to obtain a myriad years and no return to mortality.

— MR
Monophysitic or 'pantheistic' sects of Mahayana, which assert that all beings have one and the
same nature with Buddha.

0N

A breath, i.e. inspiration-cum-expiration; a rest, or cessation.

—B¥5
Half a step at a breathing on arising from meditation.

— 85

(—18) As one Ganges, i.e. as the sands of one Ganges river.

— A — IR

The Huayan doctrine that the law of the universal runs through the phenomenal, therefore a

speck of dust is a microcosmos; also that with the Tathagata's enlightenment all beings were
enlightened in him; in the perfection of one all are perfected; one deed includes all.

—#

Adherence to one Buddha and onesutra.

—$
A sudden remark, or question, by a monk or master to test a disciple, a Chan (Zen) method.

—EEE
The one finger-tip contemplation used by a certain monk to bring to another a conception of the
universe. Also a parable in the #{il#&&Lankavatara-sitra. The Chan or Zen sect i& 3R regard



thesutras merely as indicators, i.e. pointing fingers, their real object being only attained through
personal mediation.

—wE
A ball (or handful) of food; one helping; a frugal meal, the sixth of the 12dhatas; also called §i £

£ and —EE&.

—H

A sun, or day from sunrise to sunset.

—HB—%

ahoratra. One day one night, a day and night, a division of time.
—H=H

The three divisions of a day, morning, noon, evening.

— B %

A one-day Buddha, i.e. he who lives a whole day purely.

— A

Asutracopied in one day (perhaps by many hands); also styled 8%5.
—BR

ming(i.e. bright, clear, illuminating) is the Shingon word for adharani, or magical formula;
especially applied to a magical acts.

— B
ekasmin samaye(Pali:ekam samayam); 'on one occasion,' part of the usual opening phrase of
asutra— 'Thus have | heard, once,' etc. A period, e.g. a session of expounding asutra.

e
B

A company; a general assembly of monks in a monastery.

—~A=#

The one moon represents Buddha, the three boats represent varying ways of viewing him, e.g.
according as those in a anchored boat and those in two others sailing in opposite directions see
different aspects of the moon, so is it in regard to the Buddha.

—A=5

The allegoricaltrikayaor three bodies of the moon, i.e. form as £ &, its light as 3R &, its
reflection as f& & ; the Buddha-truth 3% has also its # body, its light of wisdom &, and its
application or use f, but all three are one, or a trinity; seetrikdya, = 5.

—

A date, fixed time; a life time.

—



The one ultimate, or finality; ultimate enlightenment; the one final truth or way; the —& or
Absolute.

—3%
A karma: a #[& karma-cause, causative of the next form of existence.
— i —15

The ¥ is subjective; the 1% is objective, e.g. smoke is the objective phenomenon, fire the
subjective inference.

—BE

The unity or continuity in the unbroken processes of nature; all nature, all being is but one
continuous process.

—RZE

To kill one that many may live.

—Ei%

A hair's tip; the smallest division (of space or time).

—IKME
The same water may be viewed in four ways—devas see it as bejewelled land, men as water,
hungry ghosts as pus and blood, fish as a place to live in. Cf. —3%Z 4.

—&

Adharma, or law; an ordered something, a thing, a matter.

— L ED
The seal or assurance of the one truth or law, see —#l and —&; the criterion of Mahayana

doctrine, that all isbhutatathata, as contrasted with the Hinayana criteria of impermanence, non-
personality, andnirvana.

—E4a
The one-law abode, i.e. the sum of the 29 particular A or states of perfection in the Pure-
lands$astraof Vasubandhu.

— &R
Thebhutatathataconsidered in terms of mind and as a whole; a law-realm; a spiritual realm; a
universe.

—EF O

A mind universal, above limitations of existence or differentiation.

hgxv)
—

A floating bubble (on the ocean), a man's life, or body.

-
In one, or the same flow; of the same class.



—t

One burning of incense; a candle, or lamp.

—EEE
The one way without barrier, i.e. the end of reincarnations innirvana; a meditation on it.

— YT AR

A Chan sect idea— not a thing to bring or carry away, empty-handed, i.e. nothingness.
—4&

All one's life, a whole life time.

—&£1 58

Life-long innocence— especially sexual.

—EARE
A Tiantai doctrine that Buddha-enlightenment can be attained by any in one lifetime, i.e. the
present life.

— S B ERE
idem — 4B =5,

—E R
In this one life to accomplish the three stages for final entry; it is associated with the 20th vow of
Amitabha; cf. =4 R&.

—H /B
Eka-jati-prati-baddha; a name or Maitreya, who is to be the next Buddha in this world. Another
definition is— from one enlightenment to attain to Buddhahood.

— Lt HREER

A 30-armed image of Maitreya.

—F
Unity-cum-differentiation; monism and pluralism; one and many;ekatva-anyatva, oneness and
otherness.

—BH=RE
One announcement, or reading, and three responses, or promises of performance (karman); it
is the mode of ordaining monks, three responses to the one call of the abbot.

—B

sata. A hundred.

ol =PAN
B /\astasatam. The 108klesa, distresses, disturbing passions, or illusions &1 of mankind,
hence the 108 beads on a rosary, repetitions of the Buddha's name, strokes of a bell, etc.,



one for each distress. Also, one of the Maharajas, with 108 hands, each holding a different
implement.

— B 24l

itivrttaka; stories of the lives of saints, part of the canon; also — E Z1fl.

—1
laksana. One aspect, form, or side;ekatva, unity as contrasted with diversity; monism;
thebhitatathata; the one mind in all things; cf. —£.

— -

The term —#H is defined as the common mind in all beings, or the universal mind; the — Ik is
the Buddha's Mahayana teaching; the former is symbolized by the land, the latter by the rain
fertilizing it.

— =Rk

A state ofsamadhiin which are repressed hate and love, accepting and rejecting, etc., and in

which the mind reaches an undivided state, being anchored in calm and quiet.

—HE

The wisdom that all isbhutatathataand a unity.

—MEFT
The unitary or monistic method is interpreted in more than a dozen ways; in general it means to
reach a stage beyond differentiation where all is seen as a unity.

— &M

One-ness means none-ness; in ultimate unity, or the unity of the absolute, there is no diversity.

— B
The whole of reality, the universe, the all, idem E#0; cf. —4, —Ebhatatathata.

—Eifh
The state of meditation on the absolute.

—EER

Thedharmarealm of the one reality, i.e. of thebhatatathata, complete in a speck of dust as in

a universe; such is thedharmakaya, or spiritual body of all Buddhas, eternal, above terms of
being, undefinable, neither immanent nor transcendent, yet the one reality, though beyond
thought. It is the fundamental doctrine of the ZEEESR. The £ R is BB FLE L, RALURFTETR
W, FFZEIEE, BARAR BB BB TARR BE—EE R, see ZHER 4.

—BEEA

The —E £ one reality, or undivided absolute, is static, not phenomenal, it is effortless, just as
itis B self-existing.

—R2 &



A sea turtle with only one eye, and that underneath, entered a hollow in a floating log; the log,
tossed by the waves, happened to roll over, whereupon the turtle momentarily saw the sun and
moon; an illustration of the rareness of the appearance of a Buddha; also of the difficulty of
being reborn as a man.

— Rk
A bald-pated 'vehicle'— an unproductive monk or disciple.
—7o

=X

All is empty, or of the void, non-material.

—%
Equal, all equal; of the first stage; a grade, rank, step.
—E£=ig

Three salutations at each (use of the) pen, on painting a picture of the Buddha, or copying a
scripture; cf. —J] =i&.

—#4
(—E4$8) 'Crossed out' with a stroke of the pen; expunged; forgiven.

— e iR

Four snakes in one basket, i.e. the four passions in one body, cf. K.

— BB
An arrow's flight, twoli.

—E— i
'A thread, a butt'; the dragon which snatched a thread of a monk's robe and was consequently

protected from a dangerous bird; the ox which butted a monk's robe and became a monk at its
next transmigration; e.g. the virtue of the robe.

— Eg
33
A film on the eye; a hindrance to enlightenment.
— i
The end of the monastic year at the summer retreat; a monastic year; also called £ or 5,
the religious year; cf. —E.

—&
A colour, the same colour; the same; especially a thing, or a form, v.rlipat; minute, trifling, an
atom.

— B —FEFEPE

An atom or an odour is a complete microcosm of the #i& middle way or golden mean; the
Mean is found in all things.

—¥8



A blade of grass—may represent the Buddha, as does his image; it is a Buddha-centre.

-5

A leaf; a palm-leaf or page of asutra.

—E8E

One of the 33 forms of Guanyin, standing on a lotus leaf.

—5%

The Lotus-flower of the Pure-land of Amitabha, idem .

—EE

The certainty of being born in the Pure-land.

—EEE

One lotus bearing all the living, i.e. the Pure-land of Amitabha.

— i

Aliksa, a nit, the 131,712,000th part of ayojana, seven times the smallest atom.

—1T

One act (of body, mouth, or mind); holding to one course; devoted. Yixing, A.D. 672-717, a
celebrated monk whose secular name was 5k Zhang Sui, posthumous title X Z#EET; he
was versed in mathematics and astronomy, a reformer of the Chinese calendar, and author of
several works.

—1T—t17
In one act to do all other acts; the act which includes all other acts. e.g. the first step; the one
discipline which embraces all discipline; the fourth degree of asamadhi.

—17=

B i =&k, —H# =Bk Asamadhifor realizing that the nature of all Buddhas is the same; the 2
fE7 says all Buddhas and all beings. Another meaning is entire concentration of the mind on
Buddha.

— Al A

Ekasrnga rsi; also &A1l A The unicornrsi, an ascetic born of a deer; ensnared by a woman,
he lost his power, and became a minister of state; he is one of the previous incarnations of
Sakyamuni.

— &

See —#&.

—
haritaki. A fruit of the yellow myrobolan. AlsoPi 22 & R (or FTZRER).

— FRED



Ekavyavaharika ##7d BB E2 Z 5 K47 or (Pali) Ekabyohara #Z 37 One of the 20 Hinayana
schools, a nominalistic school, which considered things as nominal, i.e. names without any
underlying reality; also styled #%&{E# R that things are but names.

A
The doctrine of fundamental unity; an abbrev. for —&#&% the Madhyamika fundamental doctrine;
also, generally, in the sense of an axiom, or fundamental truth; there are varying definitions of
the one fundamental truth.

=&h
—
One sense or perception; the one individual intelligence or soul which uses the various senses,

likened to a monkey which climbs in and out of the various windows of a house— a Satyasiddhi
and Sautrantika doctrine. Also, a Vairocanamandala.

—m N8

Followers of the—3& heretical view.

—E5E

A turning word; a fateful word.

—iB

Once, one recital of Buddha's name, or of asitra, or magic formula; style of & Zhizhen,
founder of the B3R Ji-shi (Japan)..

—3&
One way, the one way; the way of deliverance from mortality, the Mahayana. Yidao, a learned
monk of the Pure-land sect.

— & AT
The 'a' school (Shingon) which takesaas the alpha (and even omega) of all wisdom; the way by
which all escape mortality.

—EE/D

Mind apart from all ideas of activity or inactivity. Also styled, or explained, by 1E —&, Z1E 1
B, ZEHEE L, —WAFE 0. The third of the ten mental resting places of the esoteric school.

—IEHK

Inner light; intuitive wisdom.

—

The one door out of mortality intonirvana, i.e. the Pure-land door.

—FI&EF

The one door is the all-door; by entering the one door all doors of the faith are opened.

—ME
ekavicikaBg it & Bufl Still one final stage of mortality beforenirvana. Also wrongly styledbijakag
B, a seed —#& which leads to one more reincarnation.



—EEE

The holy ones who have only one interval, or stage of mortality beforenirvana.

—miz
(—EJ3R30)icchantika. Also —E&3l, fi /K38 One without desire for Buddha enlightenment; an
unbeliever; shameless, an enemy of the good; full of desires; EiZ & one who has cut off
his roots of goodness; it is applied also to abodhisattvawho has made a vow not to become a
Buddha until all beings are saved. This is called XZE 12 theicchantikaof great mercy.

7N

Of the same realm or boundary, i.e. the world andnirvanaare one.

—m

Arain, i.e. a lesson from the Buddha, or his teaching, see Lotus V.

=z
—EH
The one-sound teaching, i.e. the totality of the Buddha's doctrine; a school founded by
Kumarajiva and Bodhiruci.

—FAE M

The one vow, i.e. the 18th of the 48 vows of Amitabha, on which his sect is established.

— BB
idem —REE300.

—K

A meal a day, one of the twelvedhutas.

—e

Though externally differing, in nature the same; the fundamental unity of the universe. X ith £2
EKER, BYELE — 8 Heaven, earth, and myself have the same root; all things are one corpus
with me.

- .E.Eﬁ'l\

The trinity of EEB& & #& Mahesvara (Siva), BB Narayana (Visnu), and X Brahma. One
being in three manifestations.

- EEE

In the one body of thesanghais the wholetriratna, Buddha, Dharma, andsangha. Also, Mind,
Buddha, and the living, these three are without differentiation, [OMEEERER=FZERI, i.e. are all
one.

—RB=5aM1#

In one's own body to have thetrikayaof the self-natured, Buddha, i.e. by personal surrender to
the Buddha.

—BEIR AR = BR



Asamadhiin which instantaneous powers are acquired.

—E
A topknot.

— &K

The one topknot Mafijusri; there are other representations with 5 and 8; cf. —= 3 %k.

—ERFL

The femaleraksahstyled 'Single top-knot', wife of a greatraksahwho dwells by a great ocean; on
scenting blood, she can fly to it in a night 80, 000yojanas.

—ERRMNETEE
The four-handed, dark-blueraksahwith the flame of fire coming out of his head, abodhisattvain
the Garbhadhatumandala.

— i —K
A hempseed and a grain of rice a day, the scanty diet to which Sakyamuni reduced himself
before his enlightenment.

—BE5
One demon a myriad arrows, i.e. to listen to one Mara-temptation opens the way for a myriad
Mara-arrows.



2. TWO STROKES
+

sapta, seven.

tt

The period of forty-nine days after death, when masses are said every seventh day till the
seventh seventh day.

tt=

The seventh seventh day of the masses for the dead.

ttE

Masses for the dead on every seventh day for seven times. During this period the deceased is
in theantarabhavaor intermediate state, known as 74 and F[&; at the end of forty-nine days,
judgment having been made, he enters upon his next state. By observing the proper rites, his
family may aid him in overcoming his perils and attaining to a happy destiny.

+t3tk
also txx#; v. tBtE.

OB
The seven unavoidables— rebirth, old age, sickness, death, punishment (for sin), happiness (for
goodness), consequences (cause and effect & #).

tERES
The seven appurtenances of a monk— the three garments, bowl, censer, duster (or fly-brush),
stool (nisidana), paper, and material for washing.

+ {3

saptaBuddha. The seven ancient Buddhas, viz. Vipasyin B2 F, Sikhin P, Visvabhu BEE,
Krakucchanda ##£%#, Kanakamuni 232 £ fE or #138E, Kasyapa M EE, and Sakyamuni .
The last four are said to be of the presentkalpa.

€ B EERD

The seven healing Buddhas, also £ 538 £, of whom there are two descriptions, one
representing them as at various places in the eastern regions of space; another gives five in the
east and two in the south.

gl

The seven messengers, agents, orklesas—desire 8X&; anger, or hate iEzE; attachment, or
clinging B %; pride or arrogance 1&; ignorance, or unenlightenment #&8f; false views &; and
doubt %E.

£l
v. tERH.



tEE#ZE

Saptakotibuddha-matr. The fabulous mother of sevenkotis of Buddhas; i.e. Marici EEF|3%; also
£ Cundi, or Cunda; or Z12#F Cundi-Guanyin, g.v., who is represented as of whitish color,
with eighteen hands and three eyes.

{5k
(4% or 2% ) The outer mantle, or toga, of a monk, composed of seven pieces; the Uttara-sanga,

v. 8.
+1&

A monastery is supposed to possess the following seven monks: FEBERT invoker; EEf leader;
IH EW intoner, or leader of the chanting; BTt &l flower-scatterer; & Efl master of sacred words,
or Sanskrit; 83BEM shaker of the rings on the metal staff, or crozier; E3Z distributor of missals,
etc. Another division is 3Bl expounder; B &f reader; FEFEET; =i@EM director of the three
ceremonies; IREM; BXTEET; and EiE.

tEZEe

An assembly of a monasterial fraternity.

tE&

A 'western” term meaning an endowment for a complete monastic fraternity of seven monks.
1T

The practice of the seven bodhyanga t &2 4, and the /\IE& eight marga or noble paths.
1T

idem £ 5 & .

tBE

The seven surpassing qualities of a Buddha; v. also & #& L ; they are his body, or person, his
universal law, wisdom, perfection, destination (nirvana), ineffable truth, and deliverance.

t+
saptati' seventy.
t+=8

The 'Diamond world' mandala, or pantheon, of the esoteric sect, containing seventy-three
honoured ones.

t+=X
The seventy-two devas, namely, sixty-nine devas, the lord of Tai Shan, the god of the five
roads, and XEF X Mahasri .

tt+=7F

Brahma obtained seventy-two words with which to save the world, but failing he swallowed
seventy, leaving one at each side of his mouth i and J& , i.e. #& and A things are, things are
not, being and non-being.



tt+=®

The age, 72, at which Buddha is reputed to have preached the Lotus Sutra.

t+5a

pafncasaptati; '75.

t+EHE

The seventy-five dharmas of the Abhidharmakosa-bhasya, which classifies all phenomena
under seventy-five categories or elements, divided into five groups; cf. B}, HiE, ERE.

(1) Material 3% rGpani, 11 . (2) Mind % cittam, 1. (3) Mental qualities {0\Ff B 7% citta-
samprayukta-samskarah, 46. (4) Non-mental {0 #H €17 & cittaviprayukta-samskarah, 14.
These are the seventy-two Sarvastivadin divisions (v. Keith, B. I., p. 201 ). (5) In addition there
are three unconditioned or non-phenomenal elements #& & Zasamskrta dharma, 3 (v. Keith, p.
160) .

t&

The seven excellences claimed for the Buddha's teaching good in its B timing or
seasonableness, & meaning, & expression, &% uniqueness, £ completeness, & FFAF
pure adaptability, and FL1T its sole objective, nirvana. There are other similar groups.

£

The seven parables of the Lotus Sutra.

+t iR
The seven defilements—desire 8%, false views &, doubt &, pride 1€, arrogance 15 torpor FEER,
and 1 stinginess; cf. t£f#£.

+tZ
Ananda's seven dreams, which are explained in the L Z#&.
+t K

Earth , water, fire, wind, space (or ether), sight, and perception b, 7k, X, &, =, &, #&; cf. X,
FiKand /<#E; R K and A48; 3K and <.

R

sapta-tathagatah. The seven tathagatas whose names are inscribed on a heptagonal pillar
(£ EE) in some Buddhist temples. One list FIF@FE, HEHR T, 85, ENZE, e¥ g B
BihiB7Z&EPand BB . Another list gives Amitabha, Kan-lu-wang, 2162, EE18 &, Miaoseshen,
Baosheng (Ratnasambhava) % & (Prabhataratna).

tF

The parable in theNirvana Sutraof the sick son whose parents, though they love all their sons
equally, devote themselves to him. So does the Buddha specially care for sinners. The seven
sons are likened to mankind, devas, sravakas, pratyeka-buddhas, and the three kinds of
bodhisattvas of the &, #& and Bl #.

tR



The seven Japanese sects of £ Ritsu (or Risshi), 3:%8 Hosso, i Sanron FE&&Kegon, XA
Tendai, E& Shingon, and i&Zen.

t8

sapta ratna BETZ#EHIE The seven treasures, or precious things, of which there are varying
descriptions, e.g. & suvarna, gold; Rripya, silver; FiI& vaidirya, lapis lazuli; 3 Bsphatika,
crystal; B8R musaragalva, agate; 7REk rohita-mukta, rubies or red pearls; ¥ asmagarbha,
cornelian. Also the seven royal (cakravartin) treasures—the golden wheel; elephants; dark swift
horses; the divine pearl, or beautiful pearls; able ministers of the Treasury; jewels of women;
and loyal generals.

T E B

The grove of jewel trees, or trees of the seven precious things—a part of the "Pure-land”, or
Paradise.

M
The seven atoms composing an anu PI#g; FI£, fI% &. Eitel's definition is seven atoms of

dust, but the definition is doubtful. This molecule is larger than an "atom" , and according to the
Sarvastivada it is the smallest visible particle. It is also a division of a yojana.

EOR
The seven realms ofvijiiana, or perception, produced by eye, ear, nose, tongue, body, mind, to
which is added thought, = 18 q.v.

£

The seven emotions : pleasure, anger, sorrow, joy, love, hate, desire.

18

The seven pretensions or arrogances & asserting superiority over inferiors and equality

with equals, 1818 superiority over equals and equality with superiors, 12181 superiority over
manifest superiors, 1€ egotism or overweening pride, ¥ £ 18 vaunting assertion of possessing
the Truth, 218 vaunting one's inferiority (or false humility), and ZB1& vaunting lack of virtue for
virtue.

tEIBE

saptamatr. The seven divine mothers, or personified energies of the principal deities; they

are associated with the worship of the god Siva, and attend on his son Skanda or Karttikeya,

to whom at first only seven Matrs were assigned, but in the later mythology an innumerable
number, who are sometimes represented as having displaced the original divine mothers M.W.
Their names are given as (1) Camunda EX X or £ % (2) GaurifER&; (3) Vaisnavi IREZZH
(4) Kaumari i REME; (5) Indrani, Aindri, or MahendrT #&35F] or ENRIE; (6) Raudri Z55RM&; and (7)
Varaht K#EWWN5E; cf. t&X.

tx

The seven (spreading) branches—three sins of the body and four of speech, & = killing,
robbing, adultery; O Y lying, slander, abuse, double-tongue (or vain conversation). These are
the first seven of the ten evils + 5.

tXEF



A method of invocation in which only seven kinds of signs and magical words are required. It is
explained in the £ X2 FE1T% part of the Vairocana Sutra.

tx%E

The karma resulting from the above seven sins.

thHE

(£ fE1HI) (1) The seven "expedient" or temporary attainments or positions of Hinayana,
superseded in Mahayana by the £ & ({i) or £ 01T ({) all preparatory to the £ 2 (fI) (2) The
seven vehicles, i.e. those of ordinary human beings, of devas, of sravakas, of pratyekabuddhas'
and of the three bodhisattvas of the three teachings &, i& and 3. (3) Also, Bz B&_— A, B
B BBZEE=A, Bl#and B#2z =E#E,; (2) and (3) are Tiantai groups.

t&
Ursa major; Worshipped in Japan as ¥ R & Wonderful Sight Bodhisattva who protects this
world.

+t&
Siddham, idem. &£
+ BE

The seven brilliant ones — the sun and moon, together with the five planets which are
connected with fire, water, wood, metal, and earth. Their essence shines in the sky, but their
spirits are over men as judges of their good and evil, and as rulers over good and evil fortune.
The following list shows their names in Chinese and Sanskrit:Sun: B, &[5 ;adityaf 7 K BB
Moon: B, Ak&;soma&kBEMars: X £, 83X&5;angarakazz ™ EillMercury: K £, |z 2 ;budha®p
FeJupiter: K2, 5% £;brhaspatiZIBFZ K Venus: £ 8, KH;SukraX¥B#ESaturn: T £, &
&2 ;Sanaiscaraff I AEITE.

+ & B

The seven perfections, seeMfki®, 9. Z{E & B Perfect rest in the bodhisattva nature. Ak 1L &
[ perfect reliance on, or holding fast to the great bodhi (awakened mind). E R & perfect
resultant aim in-pity for all EZ & Perfect in constant performance. TH{E & Perfect in able
device (for spiritual presentation). {8 @ & B Perfect direction towards the highest bodhi. j# F &
[ Perfect purity and peace.

t8E

+ 4 The seven stages of existence in a human world, or in any 85} desire-world. Also (1)
in the hells, (2) as animals, (3) hungry ghosts, (4) gods, (5) men, (6) karma 2£, and (7) in the
intermediate stage.

t4&

same as tA.

tHKESE

The seven grounds for a happy karma through benevolence to the needy—almsgiving to visitors,
to travelers' to the sick, to their nurses, gifts of gardens and groves to monasteries, etc., regular
provision of food for them, and seasonable clothing and food for their occupants.



toie
A snake whose bite brings death before seven steps can be taken.

tBX

The seven divine mothers, also styled the seven sisters £ k; v. tEIEE.

+ Bhik
The seven sisters. See LEBE.

tERE
The seven vinaya, v. tiEFE.
N
A
Seven forms of punishment for monks. v. tIBEE.

+&
The seven (unavoidable) things, v. £ 7.

+ A8

The seven riches, or seven ways of becoming rich in the Law : 1§ faith, ¥ zeal, # moral
restraint, &% shame, B obedient hearing (of the Law), & abnegation, and £ & wisdom arising
from meditation.

+IiFEE
See t#.

THFE

saptadhikarana-samatha. Seven rules given in the Vinaya for settling disputes among the
monks. Disputes arise from causes : from arguments; from discovery of misconduct; judgment
and punishment of such; the correctness or otherwise of a religious observance. The seven
rules are : 3 81 B2 JE sammukha-vinaya, face to face evidence, or appeal to the law; B=EfE
smrti-vinaya, witness or proof; 7% B fE amuidha-vinaya, irresponsibility, e.g. lunacy; B S E
JE tatsvabhavaisiya-vinaya, voluntary confession; % & B JE pratijiiakaraka-vinaya, decision by
maijority vote; SEEEFT EEfE yadbhiyasikiya-vinaya, condemnation of unconfessed sin by the H
or jAiapticaturthin method, i.e. to make a statement and ask thrice for judgment; E& it BfE
trnastaraka-vinaya. , i.e. covering the mud with straw, i.e. in protracted disputes the appointment
by each side of an elder to spread the straw of the law over the mud of the dispute.

+ K g
v. T & prajia.

+t&E B
idem tEHE L.

t¥

idem tH.



t 4
idem tH.

tREE

The 700 disciples who met the second synod at Vaisali; also t Bf& 5.

tinE
The seven aspects of the bhita-tathata , v. Z1E One listis REME EHNE, HHME, 237
ME, BITWE, FFUNE, ETME. From the KR 8.

t Al

The seven knowings - to know the Law, its meaning, the times for all duties, moderation,
oneself, the different classes of people, and people as individuals.

+1#

(1) The seven founders of the # & Huayan School, whose names are given as 51§
Asvaghosa, REfi Nagarjuna )& (i.e. 3:)E) , Zhiyan &1&, Fazang %5, Chengguan & and
Zongmi SR%; (2) the seven founders of the iChan School, i.e. £ or E12iZE Bodhidharma,
Huike 7], Sengcan &¥;, Daoxin g, Hongren 54L&, Huineng E#&E and Heze f&IE (or
Shenhui #8); (3) The seven founders of the }#+ Pure Land School, i.e. Nagarjuna, 13
Vasubandhu, Tanluan 2%, Daochuo i&#, Shandao &, Yuanxin J&{E and Yuankong JRZ=
(or Faran &%), whose teaching is contained in theQizushengjiao£ HE#.

tET=F
seven kinds of uncleanness, derived from the parental seed, parental intercourse, the womb,
the prenatal blood of the mother, birth, one's own flesh, one's own putrid corpse.

tEME

The seven kinds of almsgiving—to callers, travelers, the sick, their nurses, monasteries, regular
food (to monks), general alms; v. £ 4, etc.

CEME O

The seven mental attitudes in penitential meditation or worship : shame, at not yet being free
from mortality #71%.Cy; fear, of the pains of hell, etc.; turning from the evil world; desire for
enlightenment and complete renunciation; impartiality in love to all; gratitude to the Buddha;
meditation on the unreality of the sin-nature, that sin arises from perversion and that it has no
real existence.

tER

Seven abandonments or riddances—cherishing none and nothing, no relations with others,
riddance of love and hate, of anxiety about the salvation of others, of form, giving to others (e.g.
supererogation), benefiting others without hope of return. Another form is—cherishing nothing,
riddance of love and hate, of desire, anger, etc., of anxiety about, etc., as above.

tEEL

The seven peerless qualities of a Buddha:—his body & with its thirty-two signs and eighty-
four marks; his way i& of universal mercy; his perfect insight or doctrine &; his wisdom &; his



supernatural power $# 73; his ability to overcome hindrances Hif&, e.g. illusion, karma, and
suffering; and his abiding place 1¥ i.e. Nirvana. Cf. L.

tEEE
sapta-anitya. The seven impermanences, a non-Buddhist nihilistic doctrine discussed in the 1

in #& 4.
tEER

The seven kinds of mortality, chiefly relating to bodhisattva incarnation.

TR

Seven degrees of worshipping Buddha, ranging from the merely external to the highest grade.

tEEM

The seven characteristics of a Buddha's nature, v. B 1%.

tER

v. TIE.

tEK

The seven kinds of clothing, i.e. of hair, hemp, linen, felt, fine linen, wool, or silk.

tEE

Buddha's seven modes of discourse: E7& from present cause to future effect; £&& from present
effect to past cause; E & inherent cause and effect; B illustrative or figurative; T HEFR R
spontaneous or parabolic; it 5 REE ordinary or popular; #1258 unreserved, or as he really
thought, e.g. as when he said that all things have the Buddha-nature.

tEH
The seven rhetorical powers or methods of bodhisattvas:—direct and unimpeded; acute and

deep; unlimited in scope; irrefutable; appropriate, or according to receptivity; purposive or
objective (i.e. nirvana); proving the universal supreme method of attainment, i.e. Mahayana.

tER

The seven kinds of food or ahara, sustenance:-sleep for eyes, sound for ears, fragrance for
nose, taste for tongue, fine smooth things for the body, the Law for the mind, and freedom from
laxness for nirvana.

+ 7o

The seven unrealities or illusions,v.Z2. There are two lists: (1) Z= ﬁﬁﬁ’"’" _5"'5,,\ E1TZ, — 43
BERZ=EF— %%%"7{ andeZfEZ ; v.Lankavatara-sitra1.(2) #£z2, Bz, #FE%, THEZ=,
#&3 E, ﬁ and ﬁ/f, iy N %’J"' M 36.

tE&EB8X
See tER .

tIRE

karmavaca; the t£J8The seven punishments of a monk.

/



+E

v. £t B+t E, tEH/f saptadhana. The seven sacred graces variously defined, e.g. 1§ faith, 7
observation of the commandments, Blhearing instruction, i shame (for self), # shame (for
others); ¥ renunciation; andE wisdom.

+EE
See tER S

+t 2
See tE N 5.

,I: EE/ \

saptabodhyanga, also tERE, t 845, tBX, £ % 8. Seven characteristics of bodhi;

the sixth of the £ &}t in the seven categories of the bodhlpak3|ka dharma,v. =+t &
2% it represents seven grades in bodhi,viz,(1)1Z2 8 3 (or (&R and so throughout),
dharma-pravicaya-sambodhyanga, discrimination of the true and the fa1se : (2) i virya-
sambodhyanga, zeal, or undeflected progress;(3) Epriti-sambodhyanga., joy, delight; (4) 8%
or B prasrabdhi-sambodhyanga. Riddance of all grossness or weight of body or mind, so that
they may be light, free, and at ease; (5) = smrti-sambodhyanga, power of remembering the
various states passed through in contemplation; (6) £ samadhi-sambodhyanga.the power to
keep the mind in a given realm undiverted; (7) 173 or ¥ upeksa-sambodhyanga or upeksaka,
complete abandonment, auto-hypnosis, or indifference to all disturbances of the sub-conscious
or ecstatic mind.

tEFE

The seven flowers of enlightenmenmt, idem. £Z124%". Another versionispure in the
commandments, in heart, in views, in doubt-discrimination, in judgment, in conduct, and in
nirvana.

tEE

The crag at Rajagrha on which the "seven-leaf tree" grew in the cave beneath which the first
"synod" is said to have been held after the Buddha's death, to recall and determine his teaching.

tEN\g

The eight assemblies in seven different places, at which the sixty sections of the &
Avatamsaka-sutraare said to have been preached; the same sutra in eighty sections is
accredited to the EEENE. LEF %4 One of the thirty-two signs on the Budda's body—the
perfection of feet, hands, shoulders, and head.

+t R

The seven classes of disciples:—(1) Lt &= bhiksu,monk;(2) bhiksunt a female observer of all
commandments; (3) X X B ABsiksamana, a novice, or observer of the six commandments;

(4) > Sramanera, and (5) ¥ fE sramanerika, male and female observers of the minor
commandments; (6) /82 2 upasaka, male observers of the five commandments; and (7) &
ZEHRupasika, female ditto. The first five have left home, the last two remain at home. Tiantai
makes nine groups by dividing the last two into four, two remaining at home, two leaving home
and keeping the eight commandments. Others make four groups, i.e. (1), (2), (6), and (7) of the
above. Tiantai also has a four-group.



+ R B K

The seven types who fall into the waters of this life—the first is drowned, the seventh
is a Buddha; the seven are icchantika, men amd devas, ordinary believers, sravakas,
pratyekabuddhas, bodhisattvas, and Buddhas; also cal1ed t R A.

+t8
The seven heretical views, v. B. Theyare BR , B R , ER R , ME R, RER, and K.

t82

orX,v. tERES.

+F
(EW) v. =B E3%.

i
v. L B1EE.

tRETH

The ten names of the seventh vijidna, v. manas 7 AR &&.

+ Bt
v. ©iLE.

+t &

(£ B1) Alsot 5 &1z, £ 19T The seven grades or steps in virtue preceding the entry into &
HEfaultless wisdom, or faultlessness in its first realization. These seven are preliminary to thet
EE (L EE{). Both are grades of thefR & Kosa school of Hinayana.

tBtE
The £EE are the seven developments of holiness, which follow the £ &. In the Huayan &
school they are called Lt X, E KX ortE A. Cf. BE5m25.

gy

The seven gati or states of sentient beings- narakagati, in hell; preta, hungry ghost; tiryagyoni,
animal; manusya, man; rsi, a genius or higher spiritual being; deva, god; asura, demon of the
higher order.

tHET
v. CHEEER.

tEAH

The seven Sanskrit cases and nine conjugations. The former are also styled & and t 4l
subanta& 2 (or #%); sometimes with the Vocative called /\E5&. The 1.4l ortinanta T Z % are
also styled ZLE8, i.e. nineparasmaiand nineatmane.

gpei



(£1¥58) The seven rebellious acts, or deadly sins — shedding a Buddha's blood, killing father,
mother, monk, teacher, subverting or disrupting monks, killing an arhat. V. E#&T.

+iESE
concealing, or non-confession of, any one of the seven deadly sins t£i¥, for which it is also
used.

tETH

The seven avenues of gem trees in Paradise.

goic Al

The seven concentric mountain ranges around Sumeru, the central mountain of a universe,
each range separated from the others by a sea; see JLIL/\E. Their names are &, 5, # K
(BARE), #R, BE , [ER (or R&), Fitbh (or i) L.

get

The seven calamities in the{Z E#&, Z#&m during which that stra should be recited: sun and
moon losing their order (eclipses), conste11ations, irregular, fire, flood, wind-storms, drought,
brigands Another set is — pestilence, invasion, rebe11ion, unlucky stars, eclipses, too early
monsoon, too late monsoon. Another is — fire, flood, raksas, misrule, evil spirits, cangue and
prison, and robbers.

tER A

v. BRffl; viparyaya, the seven inversions, or upside-downs, i.e. contrary or false positions — 28,
B, 0 BERE B8 F18F BRER.

JEES

(1) A translation ofantasasmeaning "at least"; and (2) ofyavat, as far as.

BE—Z

Even, or at least, a thought.
Th1E

As far as the past (is concerned).
h

Navan; nava. Nine.

S EE

The nine kinds of error or illusion &, i.e. views or mental processes, found also in higher
conditions of development.

Fuith

In past, present, and future worlds, each has its own past, present, and future, hence nine
worlds or ages.

Fuitt ]



The nine lower of the ten worlds, the highest or tenth being the Buddha-world; the nine are
always subject to illusion, confused by the senses.

FLED
Nine stages of mental concentration when in dhyana meditation, viz, &, #& , &, &, R, &, &,

t, and # (F0).

SRR
FLEFZ The lowest rank of the patch-robe, v. JUf K ZK.

&

The nine "Indian" ways of showing respect, according to Xuanzang — asking about welfare;
bowing the head; holding high the hands; bowing with folded hands; bending the knee; kneeling;
hands and knees on the ground; elbows and knees ditto; the whole body prostrate.

IUN
v. LA

NH

The nine kalpas; though Sakyamuni and Maitreya started together, the zeal of the first enabled
him to become Buddha nine kalpas sooner; see X BE#&E 111.

pj R AN 1}
Also 1 t+75#% 8. Ninety-six classes of non-Buddhists or heretics and their practices, i.e. their
six founders and each of them with fifteen schools of disciples; some say 1+ HZE/E.

A+ \fE

Also 11+ /\B&EE The Hinayana ninety-eight tempters, or temptations, that follow men with all
subtlety to induce laxity. They are the ninety-eight klesas, or moral temptations in the realm of
H view and thought, or external and internal ideas.

RIS
A term in Buddhist logic; the nine possible combinations of like and unlike examples in a
syllogism.

Fum

Nine classes, or grades, i.e. £ £, EA, £ upper superior, middle superior, lower superior,
and so on with # and . They are applied in many ways, e.g. £ L4 the highest type of
incarnate being, to T @ T4, the lowest, with corresponding karma; see JLfm)# L. Each grade
may also be subdivided into nine, thus making a list of eighty-one grades, with similar further
subdivision ad infinitum.

hmkt
An abbreviation for £ f £ 4 the highest grade in the Pure Land, see J1aFt.

Nm R



The 1&1il1&sanghati. There are nine grades of the monk's patch robe; the three lowest ranks
have 9, 11, and 13 patches, two long patches to one short one; the three middle 15, 17, 19,
three long to one short; and the three superior 21, 23, 25, four long to one short.

hmEE2LE
Those born by transformation from the (heavenly) lotus into the ninefold Z#& Paradise, idem Ji
miFEL.

FomTre
The nine forms of Amitabha, corresponding to the nine departments of the Pure Land; chiefly
used with reference to the manual signs of his images.

hEEE
The ninefold future life, in the Pure Land, v. JLam)® L. It is detailed in the sutra of this name
whose full title is FiIFRPE = B ith SEFEE EA.

Fmx
AlsofLm B The four 182, i.e. illusions or trials in the practice of religion, i.e. desire, anger,

pride, ignorance; these are divided each into JLf& q.v.; hence desire has all the nine grades,
and so on with the other three.

TumFEt

also L@ ER, WBEE, WAEE, LAE4E The nine grades, or rewards, of the Pure Land,
corresponding to the nine grades of development in the previous life, upon which depends, in
the next life, one's distance from Amitabha, the consequent aeons that are needed to approach
him, and whether one's lotus will open early or late.

NmIT=
The nine karma to be attained by the conduct or practice through which one may be born into
the above Pure Land.

mBEE
The king or lord of the bodhi of the Pure Land, Amitabha.

Fukg

The nine similes: stars, eye-film, lamp, prestidigitation, dew, bubble, dream, lightning, cloud.
There is also another group.

AE—-F
Nine of the 1+ 5 ten dhatu or regions are causative, the tenth is the effect or resultant.
Fitb

The nine lands, i.e. the 85} realm of desire or sensuous realm the four &5 realms of form
or material forms; and the four &5 formless realms, or realms beyond form; v. L&, LA
185 JE, ® and . The nine realms are:—(1) SR A #ith; the desire realm with its five gati, i.e.
hells, hungry ghosts, animals, men, and devas. In the four form-realms are:— (2) B4 = %1t
Paradise after earthly life, this is also the first dhyana, or subject of meditation, #i&. (3) B4
E %43 Paradise of cessation of rebirth, Zi&. (4) BfE 1 %4k Land of wondrous joy after the
previous joys, =i&. (5) #2753 The Pure Land of abandonment of thought, or recollection



(of past delights), TiE&. The four formless, or infinite realms, catur arGpa dhatu, are:—(6) z=#&
BER b akasanantya-yatanam, the land of infinite space; also the first samadhi, £ —&. (7) &
I8 R b vijhananamtyayatanam, the land of omniscience, or infinite perception, — €. (8) &
FrE B akificanyayatana, the land of nothingness, = €. (9) JEZ83EFEA8 &R #th naivasarhjfiana-
samjnayatana, the land (of knowledge) without thinking or not thinking, or where there is neither
consciousness nor unconsciousness, i.e. above either; this is the 7. Eitel says that in the last
four, "Life lasts 20,000 great kalpas in the 1st, 40,000 in the 2nd, 60,000 in the 3rd, and 80,000
great kalpas in the 4th of these heavens."

i
idem Juits and JU5.

N8

The nine graha, i.e. "seizers" or upholders, i.e. luminaries or planets, idem JLBE.

Tt

idem Kusinagara; v. #.

I
Also LA, &, 1R, LR, JUIE the nine orifices, cavities, entrances, leakages, or
suppurations, i.e. the two eyes, two ears, two nostrils, mouth, and two lower organs.

=

The nine magical characters i £z [8 & & B %I 7£ 87 implying that the armed forces are arrayed
against the powers of evil. After reciting these words, four vertical and five horizontal lines,
forming a grid, are drawn in the air to show that the forces are arrayed. It was used among
Taoists and soldiers, and is still used in Japan, especially when going into the mountains.

NFE2RE

The nine charactermandala, i.e. the lotus, with its eight petals and its centre; Avalokitesvara
may be placed in the heart and Amitabha on each petal, generally in the shape of the Sanskrit
"seed" letter, or alphabetic letter.

AR
The eight sects J/\ R (q.v.) plus the #&5R Chan or Zen, or the Pure-land or Jodo sect.
hE

The nine honoured ones in the eight-petalled hall of the Garbhadhatu, i.e. Vairocana in the
centre of the lotus, with four Buddhas and four bodhisattvas on the petals, the lotus representing
the human heart; v. T 3.

hE
v. L B1ERE.

HE



The nine cakravala, or concentric mountain ranges or continents, separated by eight seas,

of a universe. The central mountain of the nine is Sumeru 7% and around it are the ranges
Khadiraka {&12%, Isadhara R PERE, Yugamdhara #282FE 7, Sudarsana EiZH S 5F,
Asvakarna ZREIBE, Nemimdhara E RFERE, Vinataka 8%, Cakravada IrilliE; v. t &
L. The Abhidharma Kosa gives a different order: Sumeru, Yugamdhara, Isadhara, Khadiraka,
Sudarsana, Asvakarna, Vinataka, Nemimdhara, with an "iron-wheel" mountain encompassing
all; there are also differences in the detail.

hBtrE
The nine monthly visits or ascents to the hall for worship, every third day.

Fuim A
The nine forms of complete knowledge of the four axioms and the cutting off of passion,
delusion, etc., in the processes of & and &, as distinct from &8,

IR
The nine penetrating fames of the sword of Acala, &8 £, emblem of the destruction of
illusions and hindrances in the nine realms, v. JLith; also used for the L& q.v.

IV

The nine evolutions, or movements of the mind in perception.

hA8

(NLABER) or JL#E navasamjiia. Meditation on a corpse in order to curb desire; one of the
meditations on the unclean: vyadhmatakasamjia, its tumefaction; vinilakas., its blue, mottled
colour; vipadumakas., its decay; vilohitakas., its mess of blood,etc.; viplyakas., its discharges
and rotten flesh; vikhaditakas., its being devoured by birds and beasts; viksiptakas., its
dismembering; asthis., its bones; vidagdhakas., their being burnt and returning to dust.

i
also L&, hi&, NLFE#R The nine distresses borne by the Buddha while in the flesh, i.e. the two
women Sundara and Cafica; others from Devadatta, Ajatasatru, etc.; v. EE# 9.

g
The nine forms of pride: that | surpass, am equal to, not so bad as others; that others surpass,
are as bad as, are inferior to me; that none surpass, are equal to, or worse than me.

N7 E

The nine suitable stages in religious service; cf. X B#&, 7; Ei@ salutation to the universal
Triratna; 1 5 repentance and confession; E&fik trust (in the Triratna); # & giving of self (to
the Tathagata); &2/ vowing to devote the mind to bodhi; FEE rejoicing (in all good); &l
55 beseeching (all Tathagatas to rain down the saving law); Z&5&3% & praying for the Buddha-
nature in self and others for entry in the Pure Land; iE[d demitting the good produced by the
above eight methods, to others, universally, past, present, and future. This form of service is
generally performed before engaging in esoteric observances. The verses in which these nine
stages are presented are of a commendably devotional character.

NHEE+HRBEEZE



Of the ten paramita bodhisattvas, q.v., in the tenth or empyrean court of the Garbhadhatu, the
first nine are associated with the above nine progressive steps, the tenth is associated with the
last four of the nine.

ng

(L& EPFER) The nine groups in the diamond-realm mandala.

haR
The Huayan sutra #&#E in its older sixty chuan version is said to have been delivered at eight
assemblies in seven places; the newer eighty chuan at nine assemblies in seven places; cf. J1

.
JUBE

¥ q.v. Navagraha. The nine luminaries: B Aditya, the sun; B Séma, the moon; the five
planets, i.e. X 2 Angaraka, Mars; 7k Budha, Mercury; 7K Brhaspati, Jupiter; & Sukra, Venus;
and t Sanaiscara, Saturn; also Z&H## Rahu, the spirit that causes eclipses; and 5T#8 Ketu, a
comet. Each is associated with a region of the sky and also with a bodhisattva, etc., e.g. the sun
with Guanyin, Venus with Amitabha, etc.

A

The nine realities, states, or conditions in which sentient beings enjoy to dwell, v. next.

hERE

(or NBBR), hRERE, 1LE, 1LY, see also 1F, Siuith, Li& and JLE; the nine happy abodes
or states of sentient beings of the RFIE# 9; they are the £ {Eseven abodes or stages of
perception or consciousness to which are added the fifth and ninth below: (1) 852 AX the
world and the six deva-heavens of desire in which there is variety of bodies (or personalities)
and thinking (or ideas); (2) & Xthe three brahma heavens where bodies differ but thinking
is the same, the first dhyana heaven; (3) #3:/# X the three bright and pure heavens where
bodies are identical but thinking diners, the second dhyana heaven; (4) J&& Xthe three
universally pure heavens where bodies and thinking are the same, the third dhyana heaven;
(5) #&AB X the no-thinking or no-thought heaven, the highest of the four dnyana heavens; (6)
ZEHEIB BR limitless space, the first of the formless realms; (7) & #&32 & limitless percepton, the
second ditto; (8) #EFTA K& nothingness, the place beyond things, the third ditto; and (9) JEA83JE
JE2beyond thought or non-thought, the fourth ditto.

R

The nine heavens of the fourth dhyana heaven.

NEE

The nine kinds of karma, i.e. the desire realm and the form realm each has conduct that causes
karma, does not cause karma, or is neutral, making 6; in the formless realm there are non-
causative deeds, neutrality, and immortality, making 9; FXE® 8.

hiE
See also 11.14.

Ni&3E



The nine kinds of irregular death; there are two groups, one connected with improper food or
meals, another with improper medical treatment, law-breaking, drowning, etc. .

NS

A sitra translated in the later Han dynasty by Z & An Shigao.

NREE
The samadhi of the nine degrees, i.e. the four dhyanas M, the four realms beyond form P4 #&
£, and the samadhi beyond sensation and thought JHZ 38 E; see W E1EE and huith.

R
NiR idem A 7L.

NES

The nine grades (of arhats) who are no longer learning, having attained their goal.

hEAR

The nine kinds of, and meditations on, &4 q.v. There are two somewhat different groups; one
has B, JEER, EZ, ZEERE, AEERE, EMAKE, FEEERE (v. LBRR), Bigit,
and EBE X 1%.

NERE

In every universe there are nine realms, in every realm there are nine illusions in practice

1%, and nine ways of relief; hence the nine ways of overcoming hindrances; also there are

nine uninterrupted ways of advance from one stage to another of the nine stages of the =%
trailokya, by the wisdom of overcoming delusion in each stage; also J1#&## & ; and cf. LEEIRE.

N5

(NLE1E#) The nine realms of error, or subjection to the passions, i.e. all the realms of the living
except the tenth and highest, the Buddha-realm.

&

idem fu4L.

hd

(#87&) The succession of nine founders of the Tiantai School; v. X & J13R.
hEXE

The nine kinds of Mahayana dhyana for bodhisattvas, given in the Ef&#3%# 6 and in other
works; they are associated with the patience & paramita and with the dhyana of the super-
realms. The nine are meditations: (1) B on the original nature of things, or mind as the
real nature, from which all things derive; (2) —4Ji& on achieving the development of self and
all others to the utmost; (3) £ on the difficulties of certain dhyana conditions; (4) —tJi& on
the entrance to all the (superior) dhyana conditions; (5) & A& on the good; (6) —t11Ti& on

all Mahayana practices and actions; (7) ErJE & on ridding all sufferers from the miseries of
passion and delusion; (8) Lttt fth it %45 on the way to bring joy to all people both in this life and
hereafter; (9) J&/%/Fi& on perfect purity in the termination of all delusion and distress and the
obtaining of perfect enlightenment.



HE&
v. L.

Ni#&

The nine bonds that bind men to mortality: love, hate, pride, ignorance, (wrong)views,
possessions (or grasping), doubt, envy, meanness (or selfishness). They are the 7<B&HK plus
grasping, envy, and meanness.

IR <
idem NZPE.
hE—/R

The nine states of bondage and the one state of liberation. The nine states are the hells of fire,
of blood, of swords; asuras, men, devas, maras, nirgranthas, form and formless states; these
are all samsara states, i.e. of reincarnation. The one state of freedom, or for obtaining freedom,
is nirvana.

NSEER
v. Ui,

N5E

The paradise of Amitabha, i.e. LFREE.

NEL

Formerly called j1F L, which was changed by the Tang poet Li Bai to the above; it is one of the
four sacred mountains of Buddhism, situated in Anhui, and its patron Bodhisattva is Dizang it

.

IR
The £ q.v. plus junior monks and nuns, i.e. novices who have received the eight
commandments.

NRERFE
v. WVEEE.

TR AR E

In the nine stages trailokya=35t each has its possible delusions and erroneous performances;
the latter are overcome by the LRI Eq.v.

hiE

The nine truths, or postulates: impermanence; suffering; voidness (or unreality of things); no
permanent ego, or soul; love of existence or possessions, resulting in suffering; the opposite (or
fear of being without them), also resulting in suffering; the cutting off of suffering and its cause;
nirvana with remainder still to be worked out; complete nirvana.

JUE



The kinds of cognition or consciousness (vijiiana); those of sight, hearing, smell, taste, touch,
mind,manas(orfi P ABF&kadana), i.e. mental perception; FI%EEE alaya, bodhi-consciousness, and
Fa 2 #& #kamala, purified or Buddha-consciousness. There is considerable difference as to the
meaning of the last three.

&R

The nine wheels or circles on the top of a pagoda, also called Z=#gthe wheels of space; the nine
should only be on the stlpa of a Buddha, others are entitled to as many as eight and a few as
one.

&

Kumarajiva's nine divisions of the meaning of theLotus Satra, whence he was styled the JLE%

B

hiE
idem W E1EE.

FEB

(NLEB#E) Nine of the Hinayana twelve classes of siitras, that is, all except the 5 &, 52 and &
F9 B 5R. Generally the term is thus interpreted, but there is also a Mahayana division of nine of
the twelve sitras, i.e. all except the #itc, B, 3®5&. These are: sltras, the Buddha's sermons;
geyas, metrical pieces; vyakaranas, prophecies; gathas, chants or poems; udanas, impromptu
or unsolicited addresses; ityuktas, or itivrttakas, marratives; jatakas, stories of former lives of
Buddha, etc.; vaipulyas, expanded sitras, etc.; adbhutadharmas, miracles, etc.; v. + = 5.

FLFg
v. W B1EE.

I8 -3
v L.

NEE

The nine kinds of birth; the four from the womb, egg, moisture, transformation are common to
devas, earth, and the hells; the five others are birth into the heavens of form, of non-form, of
thought, of non-thought, and of neither (i.e. beyond either).

LR

The nine classes of ghosts are of three kinds: without means, small means, rich. The first group
have %80 burning torch-like mouths, or $ O narrow needle mouths, or £ O stinking mouths;
the second group have hair like needles, or stinking hair, or tumours; the rich ghosts haunt
sacrifices to the dead, or eat human leavings, or live truculently.

g
The five elements together with time, space, mind (manas), and soul (&tman) according to the
teaching of the "heretical" Vaisesika sect; v. #.

NEEH
the nine kinds of days of abstinence on which no food is eaten after twelve o'clock: noon and
the commands are observed. They are: Every day of the first month, of the fifth month, of the



ninth month, and the following six days of each month, 8th, 14th, 15th, 23rd, 29th, and 30th. On
these days Indra and the four deva-kings investigate the conduct of men.

g

To end, see through, understand, thoroughly, know, make clear, thoroughly, completely, final.

ITTR

The complete vision obtained when the body is in complete rest and the mind freed from
phenomenal disturbance.

TR
A revealing cause, v. —[& , i.e. £ a producing or direct cause, e.g. a seed; and T & a
revealing "cause", e.g. a light, as indicating the effect; knowledge or wisdom.

7RG

The second of the three Buddha-nature "causes", i.e. IEE #1 is the E 40 as direct cause of
attaining the perfect Buddha-nature, associated with the £ &; 7 E## % is the revealing or
enlightening cause, associated with the Buddha-wisdom; #& X # 1% is the environing cause, e.g.
his goodness and merits which result in deliverance, or salvation.

T HEE
The mastery of abstract contemplation.

718

Complete enlightenment, or clear apprehension.

TH

A noted disciple named Ajfiata-Kaundinya, v. F, also known as###8, 7 2% and HZER. He
is described as "a prince of Magadha, maternal uncle of Sakyamuni, whose first disciple he
became”. He is "to be reborn as Buddha under the name of Samanta-Prabhasa". Eitel.

TH

Parijna, thorough knowledge.

T

Revelation of the whole meaning, or truth, as 4 T 2 is partial revelation adapted (5 f) to the
capacity of the hearers.

THEH

Teaching of the whole truth.

7&K

The satras containing it. Mahayana counts all Hinayana sutras as F 7 &#8; Mahayana sitras
are divided into both kinds according to different schools.

TiE

Thorough penetration, clear understanding.



Dva, dvau. Two; dvitiya, second.

The six non-Buddhist philosophers, = =B 4E.

—t

This life and the hereafter.

“HE
Sakyamuni and Prabhiitaratna, the Buddha 22 in the eleventh chapter of the Lotus Sitra; see
also —E.

it &
The two realms of conscious or sentient beings B1& &, and unconscious or material things 2§
.

— 3k

dviyana. The two vehicles conveying to the final goal. There are several definitions: (1)
Mahayana and Hinayana. (2) &/ and #&% or 2% — 5% . Sravaka and Pratyekabuddha. (3) =
F{/E## The Lotus Sitra teaches that $ravakas and pratyekas also become Buddhas. (4) =—
—3& The "two vehicles" of "three" and "one", the three being the pre-Lotus ideas of sravaka,
pratyeka, and bodhsattva, the one being the doctrine of the Lotus Sutra which combined all
three in one.

ZhEER
The eighteen Hinayana sects and the five Vinaya {#sects.

—hiE

The eighteen T F tinanta, personal endings of the Sanskrit verb.

— — A
__nl

A method of meditation by coupling 5% with &, 3, /{0y, respectively. Cf. 2R E.

—FE
The two groups of food, each of five kinds: bhojaniya, v. 5& cereals, fish, and flesh; and
khadaniya, v. {£fruits and sweetmeats.

b 7
The two Buddhas sitting together, v. &,

— B P

The period between the nirvana of Sakyamuni and the future advent of Maitreya, i.e. the present
period.

—



Dual aspects of the Buddha-nature, i.e., Z# 1 the Buddha-nature which is fundamentally in all
sentient beings, and 1T the functioning Buddha-nature active and effective in some, but not
in others, a doctrine of the £4H school.

—HE
v. = 5.

—f&

Two kinds of devotion or practice, E& and #1{£& sole or single-minded, and miscellaneous or
varied, defined as (1) chief or sole duty, and (2) aids thereto or adjunctive observances. Also #&
& causative devotion of a bodhisattva in former life, and E1{% its actual manifestation here.

—ERB

or Z AEJE A term applied by Tiantai in criticism of Huayan, which while it is a El#} perfect or
complete doctrine, yet has the "crudities" of the BlI#{ and comes short of the really perfect Lotus
doctrine.

—&

Two hypotheses in the M FR1:— (1) & BETS FRthe non-substantial hypothesis, that there is
no substantial entity or individuality, i.e. no 84" and #8%", no B and &%, no real subject and
object but that all is transient subject and object, but that all is transient emotion; (2) 15 8RR
the factual hypothesis, that there is entity or individuality, subject and object, etc.

—_— N/

The dual lights, i.e. &3 the halo from a Buddha's body and /0»} the light from his mind. Also &
3 the constant halo from the bodies of Buddhas and ##i& ¥ the supernatural light sent out by a
Buddha (e.g. from between his eyebrows) to illuminate a distant world.

=A
The two ways of entering the truth:— E A by conviction intellectually, 1T A by (proving it in)
practice.

=N\
The sixteen meditations. V. +758].

—_
—/\

Twelve.

T2
idem + = R #x.

vl |

the twelve vows of Z&Af.

ZREAR
during the twelve (=twenty-four) hours of the day.

=X



The two external and internal, or ordinary ranks, AN, and R [, in the first forty of the fifty-
two stages {; the #+ JL are ordinary believers who pursue the stages of 115; the AN are the
zealous, who are advancing through the next three groups of stages up to the fortieth.

—H

The two modes of escape from mortality, B i the long way called the EE3&P9 or B 1%, i.e.
working out one's own salvation; and #& i the across or short way of the Pure-land sect or 2 1
# faith in or invocation of another, i.e. Amitabha.

=

The dual benefits, or profits: benefiting or developing oneself and others; B #l in seeking
enlightenment in bodhisattvahood, Flt in saving the multitude. Hinayana "seeks only one's
own benefit"; the bodhisattva rule seeks both one's own benefit and that of others, or personal
improvement for the improving of others.

=7

Dual powers; there are three definitions: (1) B 1 one's own strength, or endeavours, i.e.
salvation by cultivating 7, %, and £; {275 another's strength, e.g. the saving power of
Amitabha. (2) 2 Power of thought in choosing (right principles); &3 1 power of practice
and performance. (3) B and £} positive and negative forces: dominant and subordinate;
active and inert energy.

|

The dual aid bestowed by the Buddha, 1 manifest or external aid bestowed by the Buddha,
in the blessings and powers of this life; &l invisible aid bestowed by the Buddha, in getting rid
of sins, increasing virtue, etc.

“BR
The two surpassing fruits, or rewards given by Buddha, i.e. final nirvana and perfect
enlightenment.

=t

vimsati. Twenty.

—+=&

Twenty-two of the =+t & q.v.; they are =5, MIEE), MW= 2HE and T A.
—+=iR

The twenty-two roots, organs, or powers, v. #&. They are: (1) BR4R eye, caksurindriya; (2)

E iR ear, $rotrendriya; (3) 218 nose, ghranendriya; (4) &4R tongue, jihvendriya; (5) &8
body, kayendriya; (6) Z4R mind, manaindriya (the above are the 7<4R); (7) Z R female organ,
strindriya; (8) 24 male organ, purusendriya; (9) 4R life, jivitendriya; (10) &1 suffering (or
pain), duhkhendriya; (11) %R pleasure, sukhendriya; (12) 18 sorrow, daurmanasyendriya;
(13) ER joy, saumanas-yendriya; (14) ¥&48 abandoning, upeksendriya (from 10 to 14 they

are the EX); (15) {548 faith, sraddhendriya; (16) f5¥EAR zeal, viryendriya; (17) =48 memory,
smrtindriya; (18) 1R meditation, or trance, samadhindriya; (19) E1R wisdom, prajiiendriya
(these are the E & 2 B 1R); (20) KR ANE AR the power for learning (the Four Noble Truths)
anajfiatamajfiasyamindriya; (21) BE&I4R the power of having learned (them), ajfiendriya; (22) &



®) .
=+ =P

The Abhidharma-kosa divides the eighteen realms + /15 into twenty-two categories. Also,
there are twenty-two modes or processes in the perfect development of a Buddha and his
works.

Zt+HEF

The monk's twenty-five-patch garment, v. %%.

—t+HEE

The twenty-five kinds of perfect understanding of the truth; they refer to the /BB, /<18, /<3,
and £ K; disciples of the Buddha are said each to have acquired a special knowledge of one
of these twenty-five and to have been recognized as its authority, e. g. Guanyin of the ear,
Dignaga of sound, etc.

—t+HAE

Tiantai's twenty-five aids to meditation, v. 1-£}.

—tHE
The twenty-five forms of existence, fourteen in the desire realms #X5%, seven in the realms of
form €5, and four in the formless realms &R, v. A.

—t+hH#
The twenty-five guardian deities who protect any keeper of the commandments, i.e. five for
each of the commandments against killing, robbing, adultery, lying, and drinking.

—t+HERE

The twenty-five bodhisattvas who protect all who call on Amitabha i. e. B3, K8 E, &F &
58 E8% MW, fefe, EZEHE, b, R, €8, SRR, LWEE XHE EHE, RET,
BXE BRE =8KE, EBEE, KBEE, BRE, KEETE and B2 5EZiE.

—t+HE

Each of the five B night watches is divided into five making twenty-five dian.

—t+&E

Sronakotiviméa. Defined as the most zealous of Sakyamuni's disciples, who became an arhat.
Having lived in a heaven for ninety-one kalpas, where his feet did not touch the ground, he was
born with hair on his soles two inches long, an omen which led his father and brothers to endow
him with twentykotis of ounces of gold, hence this name. v. & E i 22.

=+AX

The twenty-eight heavens, or devalokas: six of the desire-world #5%, eighteen of the form-world
&5, and four artipa or formless heavens & . The heavens of the world of form are sixteen

according to the FEZ % B Sarvastivada School, seventeen according to #&&B Satra School, and
eighteen according to the £ Sthavirah.



—+N\E

The twenty-eightnaksatras or constellations, divided into four mansions of seven each, referred
to East, or Spring; South, Summer; West, Autumn; and North, Winter. The month-names
derived from them differ slightly in form. E.: & Citra, 7T Nistya (or Svati), & Visakha, &
Anuradha, RohinT, Jyesthaghni (or Jyestha), B Malabarhani (or Mdla), & Parva-Asadha. N.:
3} Uttara-Asadha, £F Abhijit, ZSravana, ESravistha (or Dhanistha) f&Satabhisa, & Pirva-
Prosthapada, B Uttara-Prosthapada. W.: & Revati, £ Asvayuj (or Advini), B Apabharani (or
Bharani), 5 Krttika, 2 Rohini, # Invaka (or Mrgasiras), 2 Bahu (or Ardra). S.: # Punarvasu,
5 Tisya (or Pusya), ¥l Aslesa, £ Magha, 5& Parva-Phalguni, £ Uttara-Phalguni, ¥ Hasta.

—+1\H

or £ The twenty-eight forms of existence, or birth. Z+ 18 the twenty-ninth is the non-existent;

v. B.

—+ 48

The twenty-eight Buddhist patriarchs as stated by the Mahayanists. The Tiantai school
reckons twenty-three, or twenty-four, with the addition of Sanakavasa, contemporary with his
predecessors, but the Chan school reckons twenty-eight: (1) Mahakasyapa, EESTM EE (51500 5
iK); (2) Ananda, FT&; (3) Sanakavasa, B #BF11£; 4) Upagupta, BE#%; (5) Dhrtaka, 12 %il;
(6) Mikkaka, or Miccaka, or Micchaka, #El; (7) Vasumitra, Z72%; (8) Buddhanandi, {3 e
12; (9) Buddhamitra, {RBKZE %; (10) Parsva, or Parsvika, W EZ&or B E#&; (11) Punyayasas
IBEERS; (12) ASvaghosa, FIE K I; (13) Kapimala, il BE#E; (14) Nagarjuna, BE#8; (15)
Kanadeva, il #F12 2; (16) Rahulata, ZHR#E %; (17) Sanghanandi, {&{i12#12; (18) Gayasata,
NEBE %; (19) Kumarata, MEEFE%; (20) Jayata, B %; (21) Vasubandhu, 288 58; (22)
Manorhita, BEE%; (23) Haklena, #2#i$h; (24) Arasirmha, B FE & (25) Basiasita, ZE#¥ Z;
(26) Punyamitra, R a1% %, (27) Prajiatara, it & % #&; (28) Bodhidharma, E12:EE.

—+NEX
The twenty-eight yaksas.

—+ R

The thousand-hand Guanyin has twenty-eight groups of X{li&great rsis or genii, under the
direction of the #L# E Peacock king, Mayiraraja; also each of the 8K £ mahar3ajas, or
guardians of the four regions, has the same provision of demons, known as & company of
spirits.

— T MER
The name of the M3 —135.
—t+X

The twenty devas. (1) XX E (Mahabrahman), (2) & X (Sakra devanam Indra), (3) Z &
K E (Vaisravana, B4F9, or Dhanada), (4) Bl X £ (Dhrtarastra), (5) & XE (Viradhaka), (6)
EB XX (VirGpaksa), (7) £RBIZ ¥ (?Gunyapati), (8) BEEE & (Mahe$vara), (9) #ifE (1) K#&
(Paficika), (10) K& X (Sarasvat), (11) KIHEX (Laksmi), (12) E8XX## (Skanda), (13) B2
#i4# (Prthivi), (14) E12 %% (Bodhidruma, or Bodhi-vrksa), (15) 5 F &% (Haritl), (16) B X
(Marici), (17) H= XF (Sarya), (18) A= X ¥ (Candra, etc. There are many different names),
(19) 2385 £ (Sagara), (20) MERE £ (Yama-raja).



=+
The twenty kinds of wisdom or knowledge as denied by Tiantai i.e. the Hinayana (or=##) with
seven kinds, B#{ five, Bll#kfour, and E# four; cf. &.

—tRE

The twenty skandhas intp. as E# sections or chapters, i.e. the thirty-one to the fifty-three
chuan of the I %, beginning withZ A E and ending with 4 ; they are twenty sections
containing rules for the monastic life and intercourse.

—t+&R
The eighteen Hinayana sects, together with the two original assemblies of elders.

=2
—
The dual receptivity or karma of pleasure and pain, the physical and the mental, i.e. & and .
— ==
— B
The twoduskrta, doing evil and speaking evil; v. RE#& .

=M
The double harmony or unity, i. e. ¥ and 2, indicating those who are united in doctrine and
practice, or the sangha.

- R

The two good things, & the good character that arises from meditation or contemplation
mdash especially of the Pure Land; (2 the good character attainable when, though not in
meditation, one controls oneself in thought, word, and deed;. Also k42 the good character
not yet evolved; and B4 % the good character already evolved;. Also ¥ goodness in
theory and practice.

—&

Two causes, of which there are various definitions: (1) £ & The producing cause (of all good
things); and T & the revealing or illuminating cause i.e. knowledge, or wisdom. (2) 884K The
8th 5 q. v.: the cause that is able to produce all sense and perceptions, also all good and evil;
and 5 & the environmental or adaptive cause, which aids the 8th &, as water or earth does
the seed, etc. (3) B & or [F#E & Practice or habit as cause e. g. desire causing desire; and ¥
or B2 [& the rewarding cause, or fruit-ripening cause, e. g. pleasure or pain caused by good
or evil deeds. (4) IEE Correct or direct cause i.e. the Buddha-nature of all beings; and #&& the
contributory cause, or enlightenment (see T & above) which evolves the IEE or Buddha-nature
by good works. (5) ¥ & Immediate or direct cause and =R distant or indirect cause or causes.

—E

The two perfect doctrines, a term of the Tiantai School, called < & (also F#E and &F

Bl) and & E (also t813E ). 5B is the present really perfect —& doctrine arising from the
Lotus Satra; &E is the older, or #14F comparatively speaking perfect doctrine of the pre-Lotus
teaching, that of the &, &, and 5!l schools; but the older was for limited salvation and not
universal like the 4 [&l; these two are also termed EB[E and #4[E . The Huayan school has a
division of the two perfections into #i[E gradual perfection and #&[E immediate perfection.



-
The dual adornment, that of & & wisdom and that of {&84&; good deeds, JE2&#& 27.

e

There are three groups: £+ and #+ : the former is the ubiquitous, unadulterated or innocent
&M 2 # dharma-name, or essence of things; the latter is the form-nature, or formal existence
of the dharma, pure or impure according to the mind and action of the living. The &+ and &
=+ are Pure-land or Paradise; and impure land, e.g. the present world. In the Pure-land there
are also ¥Rt , the land in which a Buddha himself dwells and 1t % in which all beings are
transformed. There are other definitions, e. g. the former is Buddha's Paradise, the latter the
world in which he dwells and which he is transforming, e. g. this Saha-world.

it}

The two (erroneous) tenets, or attachments: (1) ZZ# or A that of the reality of the ego,
permanent personality, the atman, soul or self. (2) %% that of the reality of dharma, things or
phenomena. Both are illusions. "All illusion arises from holding to the reality of the ego and of
things."

— R

The dual reward. (1) ##R or kR The material environment on which a person depends,
resulting from former karma, e.g. country, house, property, etc. (2) IE¥R or IER his direct
reward, i. e. his body, or person.

—iRERE

The two superior kinds of bodhisattvas, &8 & bodhisattva superior in wisdom (chiefly
beneficial to self); ZI8EFE bodhisattva superior in pity for others and devotion to their
salvation.

=X

The two devas. (1) HX and A XSun-deva and Moon-deva. (2) [&]4 XA deva born
simultaneously with the individual and [@1¥& X a deva with the same name as the individual; both
devas have the duty of watching over the individual. (3) X and %X Brahma and Indra.

ZR=A
The two devas are Mahesvara and Visnu; the three rsi are Kapila, Ullika, and Rsabha; v. i, {&,
and #b.

il o

The two sisters, one the deva Zh#&Z "merit" or "achieving", who causes people to acquire
wealth; the other, R & the "dark" one, who causes them to spend and waste; these sisters
always accompany each other.

11

There are various definitions of the two aspects of the E 1l bhitatathata. (1) (a) T2 E 4 The
changeless essence or substance, e.g. the sea; (b) FE#&E 0 its conditioned or ever-changing
forms, as in the phenomenal world, e.g. the waves. (2) (a) B 5 &4 The inexpressible absolute,
only mentally conceivable; (6) ik § E 4 aspects of it expressible in words, its ideal reflex. (3)
(a) ZZE 0 The absolute as the void, e.g. as space, the sky, a clear mirror; (b) FZ=E 0 the



absolute in manifestation, or phenomenal, e. g. images in the mirror: the womb of the universe
in which are all potentialities. (4) (a) ZE#EE @1 The Buddha-nature in bonds, i.e. all beings in
suffering; (b) H#2& tthe Buddha-nature set free by the manifestation of the Buddha and
bodhisattvas. (5) (a) B¥E W The Buddha-nature defiled, as in unenlightened man, etc., e.g. the
water-lily with its roots in the mud; (b) #E35E 1 the pure Buddha-nature, purifed or bright as the
full moon. (6) &I and IEZ I E 1 similar to the first definition given above.

=

The dual "marvel" of the Lotus sitra, the f81F% or comparative view, i.e. compared with all
previous teaching, which is the rough groundwork; and the #B4F% or view of it as the perfection
of teaching; hence it is "wonderful" in comparison with all previous doctrine, and absolutely
'wonderful' in itself; cf. Z—[&.

iy
The two beginnings, i.e. of Hinayana, by the preaching of the Fi'& Agama sitras; and of
Mahayana by the preaching of the Z & Avatarmsaka sdtra.

—
—F
Double-letters, i.e. a monk-because a monk's name consists of two characters.

—EFXH%

The two-character Mafjusri.
-2
The two kinds of study or learning: (a) reading and reciting, (b) meditation and thought.

—_—n

—

Two theories or schools stated by the Huayan (Kegon) school as :#85R and %R q.v., known
also as #H5R and 1 R. There are ten point of difference between them. Another division is the

Pl

Z23R and MR q. v.

—%
The two esoteric aspects, i.e. Z % and ZE% , the former referring to the doctrine, the latter to
the esoteric acts of a Tathagata.

—E

The two honoured ones, Sakyamuni and Amitabha.

—E-¥ ,

(or BX) The two honored ones (Sakyamuni and Amitabha) as one in teaching.

—EH ,

The two honored ones (Sakyamuni and Amitabha) as teacher and saviour, with reference to the
teaching of the way of salvation of the first, and the consequent saving vows of the second.

“HE A
The two sages, or preceptors in the Lotus Siitra, Sakyamuni and Prabhitaratna. Also sages and
ordinary preceptors.



iy
The two kinds of introductory phrase: (a) the ordinary opening phrase of a sutra— "Thus

have | heard"; and (b) specific openings referring to the circumstances in which the sutra was
produced.

&

B 1E Twice over, a second time.

— /&

—1=

The two kinds of power or virtue are &1& and EffE; also Fk{E and E1E; also M & and 1£4Z; q.v.
and v. £&£.

I
The two minds, EU the original, simple, pure, natural mind of all creatures, the Buddha-mind,
i.e. FI3RHELy; and =0 the illusion-mind, which results in complexity and confusion. Also, TE
the meditative mind, or mind fixed on goodness; and the B{l:» the scattered, inattentive mind, or
mind that is only good at intervals.

=3

The two patiences or endurances: R4 patience towards all under all circumstances; 4 (3£)
7 calm rest, as a bodhisattva, in the assurance of no (re-) birth, i.e. in immortality. Also % &
7 patience under suffering, and 82278 imperturbable examination of or meditation in the law
or of all things. Also, physical and mental patience, or endurance.

—1&
The two awakenings, or kinds of entry into bodhisattvahood, i.e. #8f& immediate and #i1&
gradual.

—=

The two aspects of illusion: B 2% perplexities or illusions and temptations arise from false views
or theories. B2 or &%, ditto from thoughts arising through contact with the world, or by habit,
such as desire, anger, infatuation, etc. They are also styled 2% illusions connected with
principles and E2% illusions arising, in practice; v. & 2.

==
The two kinds of love, i & ordinary human love springing from desire; 2% bodhisattva or
religious love, i.e. desiring to save all creatures.

“ES

The two kinds of transformation-body of a Buddha, i.e. & & the Buddha's surpassing body
as seen by bodhisattvas, and % f& & the Buddha's inferior human body as seen by ordinary
people.

it
The two grades of commandments, or prohibitions, e. g. T and £ Z & for monks; & # and
J\R, for the laity; ZBAX and 1IE A heretical rules and correct rules; and numerous other pairs.



=
(= &) The two erroneous views of individualism: (a) A & The erroneous view that there is
an independent human personality or soul, and (b) 23 & the like view that anything exists with
an independent nature.

—EH

The two reasons for clinging to the idea of the self: (a) E4 ¥ the natural, or instinctive
cleaving to the idea of a self, or soul; (b) 23 BIF ¥, the same idea developed as the result of
(erroneous) reasoning. Cf. =& H.

%
The two values of the commandments: (a) LEF prohibitive, restraining from evil; (b) {E#
constructive, constraining to goodness.

—#

Dual division of the Buddha's teaching. There are various definitions: (1) Tiantai has (a) &

# exoteric or public teaching to the visible audience, and (b) Z# at the same time esoteric
teaching to an audience invisible to the other assembly. (2) The E& Shingon School by
"exoteric" means all the Buddha's preaching, save that of the X B # which it counts esoteric.
(3) (a) #i#k and (b) T graduated and immediate teaching, terms with various uses, e.g.
salvation by works Hinayana, and by faith, Mahayana, etc.; they are applied to the Buddha's
method, to the receptivity of hearers and to the teaching itself. (4) Tiantai has (a) F2A%{ and (b)
F I\ teachings relating to the =5 or realms of mortality and teachings relating to immortal
realms. (5) (a) ¥ F# and (b) /mF# Terms used in the Nirvana sadtra, meaning incomplete
word, or letter, teaching and complete word teaching, i.e. partial and complete, likened to
Hinayana and Mahayana. (6) (a) #EW2X and (b) $kEKE# of the Nirvana sitra, (a) completing
those who failed to hear the Lotus; (b) "supporting the law, while discoursing on immortality," i.e.
that the keeping of the law is also necessary to salvation. (7) Tiantai's division of (a) f"%k and
(b) El%X the partial teaching of the i, &, and schools as contrasted with the perfect teaching
of the [B school. (8) Tiantai's division of (a) ##X and (b) E#X temporary and permanent,
similar to the last two. (9) (a) %k The ordinary teaching of a moral life here; (b) H &2k

the teaching of Buddha-truth of other-worldly happiness in escape from mortality. (10) (a) ¥

F& % the Mahayana perfect or complete teaching, and (b) & T #&#k Hinayana incompleteness.
(11) The Huayan division of (a) J& Fi#k indirect or uneven teaching as in the Lotus and Nirvana
sdtras, and (b) &% direct or levelled up teaching as in the Huayan satra. (12) The Huayan
division of (a) 1t #X all the Buddha's teaching for conversion and general instruction, and (b) #l
# his rules and commandments for the control and development of his order.

— B
The two times or periods— morning and evening. Also il kala, a regular or fixed hour for
meals, and =BKHB samaya, irregular or unfxed hours or times.

i

The two kinds of wisdom; there are various pairs. The Huayan school uses 132 and £ &,
the Faxiang (;:48) uses #R A& and &8 % the Tiantai uses & and BE. (1) (a) MEE or £
AE EOBE FEE EE, BE is Buddha-wisdom, or Bodhisattva real wisdom; (b) £
or #1845, the same wisdom in its limitation and relation to ordinary human affairs. (2) (a) B&



Absolute wisdom and (b) # % or F{E% | relative or temporal wisdom. (3) (a) —#]1%& wisdom of
the all, (b) —¥1FEE wisdom of all the particulars.

—EE®
The two kinds of Tathagata-wisdom, E and # absolute and functional (or relative), both perfect
and complete.

=R

Sakrdagamin; v. % and Hf. The second "fruit" of the four kinds of Hinayana arhats, who have
only once more to return to mortality. Also the two kinds of fruit or karma: (a) &% The good
or evil characteristics resulting from habit or practice in a former existence; (b) #xRthe pain or
pleasure resulting (in this life) from the practices of a previous life.

—R

The two "roots" or natural powers. (1) (a) FI4R keen, able (in the religion); (b) #48 dull. (2) (a)
IE4R; B 4B The power or ability which uses the sense organs to discern the truth; (b) 18;
(or?) EMRthe sense organs 4R as aids. (3) The male and female sexual organs.

=F

Two classes of karma. (1) (a) 5|2 leads to the # %R, i.e. the award as to the species into which
one is to be born, e.g. men, gods, etc.; (b) M3 is the Bk or fulfillment in detail, i.e. the kind
or quality of being e.g. clever or stupid, happy or unhappy, etc. (2) (a) &% and (b) &% Good
and evil karma, resulting in happiness or misery. (3) (a) BI2 Aids to the karma of being reborn
in Amitabha's Pure—land e. g. offerings, chantings, etc.; (b) IE3£ thought and invocation of
Amitabha with undivided mind, as the direct method.

|
The two dana #&7B, i. e, kinds of donating, or almsgiving: (a) tt B #& ordinary alms, and (b) H it
48 spiritual, or other-worldly gifts.

SNV
—

The two kinds of seeking: 183K seeking to get (e.g. pleasure) and #3R seeking long life.

ZEH
The two tenets in regard to things; of. Z¥#, i.e. 4 %% the common or natural tendency to

consider things as real; 7 B3 # the tenet of the reality of things as the result of false reasoning
and teaching.

=EH
Contrasted types of the Dharmakaya; five pairs are given, 355 and &% 5; R and E1{t%
5, BMES and BILES ; EZME S and HEZES  BE S and B ; of. E5.

—AHE

The two rivers and the white path, i.e. the path leading to life between the rivers of desire and
hatred, which are compared to water and fire.

—yi



The two ways in the current of transmigration: JIE5R to flow with it in continual re-incarnation;
¥R resist it and seek a way of escape by getting rid of life's delusions, as in the case of the
saints.

B
Two Nirvanas, v. —¥EJE288.

-
The two conditions relating to the passions and delusions: B J§ the condition in which they can
prevail; #&jf§ that in which they cannot prevail.

—EmE

Two kinds of impermanence, immediate and delayed. =2 &% things in motion, manifestly
transient; 1B E things that have the semblance of continuity, but are also transient, as life
ending in death, or a candle in extinction.

—ER
The two categories of anatman: — A#&F no (permanent) human ego, or soul; ZEEEH no
(permanent) individuality in or independence of self or of things.

—EEE

The wisdom that recognizes the two categories of anatman, v. FU&S.

T
The two neutrals, or indeterminates which cannot be noted as good or evil.

—A

The two kinds of klesa, i.e. passions, delusions, temptations, or trials. (1) (a) 141 The six
fundamental klesas arising from the six senses; (b) FE/E & the twenty consequent klesas arising
out of the six. (2) (a) 2 B2 B4 Klesa arising from false reasoning; (b) B4 E1 that which is
natural to all. (3) (a) XfE1&#hEThe six great, e.g. extravagance, and (b) /NE& 5% ten minor
afflictions, e.g. irritability. (4) (a) T/E1 Ordinary passions, or temptations; (b) & ¥/ /& fierce,
sudden, or violent passions, or temptations.

—_3B
The two kinds of sin, 1£3E and /E3C.

— 2

The two guardian spirits represented on the temple gates, styled Vajrayaksa £ ®|%& X or # or
TR 4.

—iH
The two kinds of manifestation, or appearance, 23 the necessary appearance in the flesh of
the Buddha for ordinary people, and 723 the non-necessity for this to those of spiritual vision.

—BERE+M

The 250 commandments, or & E i perfect or complete commandments, which are obligatory
on monks and nuns. They are PUE R or MR A R Ethe four pardjika; T+ =5 thirteen



sanghavasesa; —JE % two aniyata; =114 BE thirty naihsargikah-payattikah; j1 1 i&1=Eninety
prayascittikah; [912 & fEfour pratidesaniya; B 2 hundred siksakaraniya, and £ #iF seven
kinds of vinaya for ending disputes.

_—l

The dual advantages or benefits: profitable to the life which now is, and that which is to come.

—H

The two forms, or characteristics, of the bhutatathata, universal and particular. The &5

#® gives (a) }F & 18 pure wisdom, cf. alaya-vijiana, out of whose primary condition arise

(b) 72 ZEF#8 inconceivable, beneficial functions and uses. The same $astra gives also

a definition of the E 10 as (a) [@#H that all things, pure or impure, are fundamentally of the
same universal, e.g. clay which is made into tiles; (b) £#8 but display particular qualities, as
affected by pure or impure causes, e.g. the tiles. Another definition, of the & E & 31, is (a) &4
universals, as impermanence; (b) BlI#H particulars, for though all things have the universal basis
of impermanence they have particular qualities, e.g. earth-solidity, heat of fire, etc.

—Em
v. —i0 and E10.

-

idem —[&.

|
The second patriarch of the Chan school, Huike 1.

—HEE
the second patriarch in China & 1] of the Chan school, who, to induce bodhidharma to

receive him, is said to have cut of his left arm in the snow in order to prove his firmness and
determination.

—18

The bliss of the gods, and the bliss of the saints E; v. also #&.

—f&H

The two fields for the cultivation of happiness: (a) 2 A H the eighteen Hinayana classes of
those under training in religion; (b) #&2& A H the nine divisions of those no longer in training, i.e.
who have completed their course. Also (a) Z5H the pitable or poor and needy, as the field or
opportunity for charity; (b) & Hthe field of religion and reverence of the Buddhas, the saints, the
priesthood.

-
Two kinds or classes For those not given below see under—=, etc., as for instance —f&tt & see
under =t [&.

“EH#IR
The two Buddha-domains: (a) #1£ the Buddha's domain or state of absolute enlightenment; (b)
{t3& the domain that the Buddha is transforming.



—EHE

The two forms of service, or offerings: (1) (a) H#EE to those who have escaped from the
toils, e.g. Buddhas; (b) {2 to those still living in the toils. (2) (a) Bf{£#& offerings of goods;
(b) =& of the Buddha-truth.

iy -2

The two kinds of light: (1) (a) €388 physical light; (b) B E Y8 or {88 wisdom or mental
light. (2) (a) B¥t Mara's delusive light; (b) # 3 the true light of the Buddha. (3) (a) & ¥ The
constant or eternal light; (b) 3Rj2 3 the light in temporary manifestations.

“ERR

Two aspects of cause and effect, a division of the F4F# "four noble truths" (a) tEEE R in the

present life, the & &% being the effect, and the 5% the cause; (b) HttEEE R in the future life,
the B4, extinction (of passion, or mortality) being the fruit, and the 7% the " eightfold noble
path " the cause.

—ETr

Two kinds of seed: (1) (a) ZE & ¥ the seed or latent undivided (moral) force immanent in the
highest of the eight #, i.e. the alaya-vijiana; (b) #TE & fthe newly influenced, or active seed
when acted upon by the seven other &, thus becoming productive. (2) (a) & & & F The so-
called seed which causes moral action similar to ZE & ¥, e.g. good or evil seed producing
good or evil deeds; (b) #%& F karma seed, the sixth & acting with the eighth.

B
Two kinds of seclusion, or retirement from the world: Bodily withdrawal into seclusion. Spiritual
withdrawal from all evil, and into meditation.

—EhE
Two kinds of charity: (1) (a) goods; (b) the saving truth. (2) (a) /#1 Pure charity, expecting no
return; (b) the opposite.

' Y

Two kinds of mind: mind in its inner character and influence; in its outer manifestations.

—ERE
Two kinds of patience, or endurance: (a) of the assaults of nature, heat, cold, etc.; (b) of human
assaults and insults.

—EM

Two kinds of seed-nature, the character of the alaya seed and its development: (1) (a) &
¥ The original good seed-nature; (b) & #& ¥ the seed-nature in practice or development. (2)
(a) RM{EREM The immanent abiding original good seed-nature; (b) BFfRE M the seed
productive according to its ground. (3) (a) B The seed-nature of the saints, by which they
attain nirvana; (b) & X% the seed-nature in the foolish and ignorant.

— R
Two classes of Buddha's predictions of a disciple's destiny, f&Er#%5cprediction in finality, or
complete detail; HE#Z5T partial, or incomplete prediction.



—EhE
v. —Emit.

b - § 77
The two kinds of death, 888 3E natural death, and M &3t violent death, or death from external
cause.

—EBhE

Two classes of monks: ZE b & monks who hear and repeat many satras, but are not devoted
doers; EZLt & monks who read and repeat few sutras but are devoted in their lives.

—EEF
Two kinds of purity, according to the Huayan sitra; B£&% natural purity, i.e. the natural E#0
purity; and B#3578)F acquired purity through avoiding pollution.

TR

Two nirvanas: (1) BEESE also A Efk That with a remnant; the cause & has been annihilated,
but the remnant of the effect & still remains, so that a saint may enter this nirvana during life,
but have to continue to live in this mortal realm till the death of his body. (2) EEXE & or &

g2k Remnantless nirvana, without cause and effect, the connection with the chain of mortal

life being ended, so that the saint enters upon perfect nirvana on the death of the body; cf.
EE& 31. Another definition is that Hinayana has further transmigration, while Mahayana
maintains final nirvana. "Nothing remnaining" is differently interpreted in different schools, by
some literally, but in Mahayana generally, as meaning no further mortal suffering, i.e. final
nirvana.

—EEE

Two forms of esoteric baptism, v. .

—EEF
Two kinds of relics— the whole body, or parts of it. Also, the Buddha's physical remains or
relics, and the sutras, which form his spiritual (dharmakaya) remains.

—EERE

Monastic and lay bodhisattvas.

—EEES

A bodhisattva's mortal and immortal bodies.

—ER

Two kinds of sickness: physical and mental or spiritual.

—EE

Two classes of saints or, preachers: those who preach and those who preach without words.
—EEE

The two kinds of (spiritual) provender: charity and wisdom.



—EMR

The two false views, one that of a nihilistic school which denied that earthly happiness is
dependent on a moral life; the other a materialistic school which maintained the moral life in the
interests of self, sought earthly happiness, and failed to apprehend nirvana.

“EERE

(=& —BJ48) Two kinds of icchantika, q.v.: (a) the utterly depraved, abandoned, and

blasphemers of Buddha-truth; (b) bodhisattvas who refuse to enter upon their Buddhahood in

order to save all beings.

— 7o

— =

The two voids, unrealities, or immaterialities; v. Z%. There are several antitheses: (1) (a) AZE; &

Z® The non-reality of the atman, the soul, the person (6) 7&Z the non-reality of things. (2) (a) 1
Z® The Tiantai division that nothing has a nature of its own; (b) #8Z= therefore its form is unreal,

i.e. forms are temporary names. (3) (a) {8 % Tiantai says the & and J& know only the Z=; (b) 71'

{BZE the Bl and B have %=, {8, and # q.v. (4) (a) ZIEZE The division of the #2{5& that the &

4 is devoid of all impurity; (b) WEARZE and full of all merit, or achievement.

— 7o

-_—1

Two kinds of meditation on the 'void', or unreality: (a) #&4 & the meditation that things are

unproduced, having no individual or separate natures, i.e. that all things are void and unreal; cf.
Z=; (b) #EABER that they are therefore formless, cf. #1ZE. Also A and ZZ# see above.

— QA

Two kinds of reply, one by words, the other by signs.

-

The two bodies or elements in a shtra: X and 2 the words and the meaning, or ideas.
=5

The two classes of offence: (a) 358 crime which is wrong in itself, e.g. murder, etc.; (b) 58

crime not wrong in itself, e.g. taking alcohol, but forbidden by the Buddha for the sake of the
other commandments; transgression of this is therefore a sin against the Buddha.

=%

Two excellent things, i.e. meditation and wisdom.

%

The two meanings or teachings, partial and complete; v. —#{.

—_— 333

A pair of wings: charity and wisdom.

—E

Sakyamuni and Prabhitaratna Z&.

—ht



ZP&4F The two attendants by the side of Amitabha, i.e. B3 Guanyin and X2%
Mahasthamaprapta; also the two by Yaoshi, the Master of Medicine, i.e. H 3 sunlight and B 3
moonlight; also the two by Sakyamuni, i.e. 3% Manjusri and & & Samantabhadra.

—fRE

Two kinds of prajfia, or wisdom. (1) (a) £fi%%& The prajiia of the three stages of $ravaka,
pratyekabuddha, and imperfect Bodhisattva schools; (b) T %% the prajiia of the perfect
Bodhisattva teaching—a Tiantai division. (2) (a) ttt B % temporal prajia; (b) H it AR E
supernatural. (3) (a) EABfX#E The first part of the Prajfiaparamita; (b) B #B %% the second part.

—e5
The two riipakaya or incantation-bodies of a Buddha, his ¥8 & and #€ & or sahbhogakaya and
nirmanakaya, as distinguished from 3% & the dharmakaya.

TR=g

The two places from which the Buddha is supposed to have preached the Lotus Satra, i.e.

the Vulture Peak, the sky, and again the Vulture Peak; the three assemblies are (1) those he
addressed from the Peak, chapters 1 to the middle of the eleventh chapter; (2) those addressed
from the sky, to the end of the twenty-second chapter; and (3) again those on the Vulture Peak,
from the twenty-third chapter to the end.

-
Two kinds of suffering: within, e.g. sickness, sorrow; from without, e.g. calamities.

'
The two pitakas or tripitakas, i.e. the Buddhist canon: (a) E EI# the Sravaka, or Hinayana
canon: (b) EFE#R the Bodhisattva, or Mahayana canon.

-—

— AA

The two groups: the monks, or clergy; the laity who observe the five and the eight commands.
=11

Two classes of conduct: following wrong views; following wrong desires, or emotions. There are
other pairs.

=K
The two kinds of clothing: (a) 1k the regulation three robes for monks and five for nuns, which
must be worn; (b) Bk optional garments.

—R

Two (wrong) views: (1) Looking on people grudgingly with regard to almsgiving and preaching
the Buddha-truth. (2) (a) B & Holding to the real existence of (material) things; (b) £ & holding
to their entire unreality. (3) (a) &7 & Holding to the view of total annihilation; (b) ¥ & to that of
permanence or immortality.

—B

The two enlightenments: (1) The {5 has two—(a) 4<& the immanent mind in all things, e.g.
"which lighteth every man that cometh into the world", also defined as the % & dharmakaya; (b)
% & initial enlightenment or beginning of illumination; this initiation leads on to Buddhahood,



or full enlightenment. (2) (a) & & The fifty-first stage of a bodhisattva's 1T fi practice; (b) ¥'&
the fifty-second stage, or enlightenment of Buddhahood.(3) (a) B & A Buddha's own or natural
enlightenment; (b) b his enlightening of all others.

—8
The two universal bases of meditation: =#] the external forms, or the phenomenal, and 2
the real or underlying nature, i. e. practice and theory.

)

Two kinds of deliverance,muktiormoksa: (1) (a) & &f#8f Active or earthly deliverance to
arhatship; (b) &AM AR nirvana-deliverance. (2) (a) 43 ## k8 The pure, original freedom or
innocence; (b) FEE &R deliverance acquired by the ending of all hindrances (to salvation).

(3) (a) EfERR The arhat's deliverance from hindrances to wisdom; (b) Ef#k{ his complete
deliverance in regard to both wisdom and vision & and 7. (4) (a) R A% The dull who take time
or are slow in attaining to i vision; (b) T B AR the quick or clever who take "no time". (5) (a)
OMRRR A heart or mind delivered from desires; (b) Z## A% a mind delivered from ignorance by
wisdom.

e
Two kinds of statement, or definition: ¥ latent or negative and 3k patent or positive; e. g. FEF
W is a negative statement, Z18 B is a positive statement.

— =%
— AR

Double-tongued; also = &.
E’%

Two forms of statement: (a) 8 5Esamvrti-satya, also called 5%, 355, B, Ba6, meaning
common or ordinary statement, as if phenomena were real; (b) E& paramartha-satya, also
called 55 —5%, B52& 5, meaning the correct dogma or averment of the enlightened. Another
definition is £ % and f#3%, royal law and Buddha law.

E%

Alaya-vijidana and mano-vijiana; i. e. FIZL BB and 7 BIE; v. 3.

&=

The two protectors: the inner, oneself, by studying and following the Law; the outer, those who
supply what is needful for one's body and mind, e. g. supporters.

-}

The two kinds of poverty: of goods, and of the religion.

i

Two ways of passing over (to bliss):  the lengthwise, or long way (of Hinayana); and #& the
crosswise, or short way of Mahayana.

E

A man's two legs, compared to goodness and wisdom, #& being counted as the first five of the
paramitas, & as the sixth; v. <E. ZZ& The honoured one among bipeds or men, i. . a
Buddha; cf. M E.



&

Two forms of body; there are numerous pairs, e. g. (1) (a) 2B & The varied forms of the
karmic or ordinary mortal body, or being; (b) # 5 & the transformable, or spiritual body.

(2) (a) £ & The earthly body of the Buddha; (b) 1t.& hisnirmanakaya, which may take any
form at will. (3) (a) &£ & his earthly body; (b) % & his moral and mental nature—a Hinayana
definition, but Mahayana takes his earthlynirmanakayaas the 4 & and hisdharmakayaor that
and hissambhogakayaas % 5. (4) EfE— & Thedharmakayaandnirmanakaya. (5) (a) EH &
The absolute truth, or light, of the Buddha, i. e. thedharmakaya; (b) &# & the functioning or
temporal body. (6) (a) E & thedharmakayaandsambhogakaya; (b) 1t & thenirmanakaya. (7) (a)
& & his permanent or eternal body; (b) & & his temporal body. (8) (a) E& and 1t & idem =
B5.

L)

The two wheels of a cart compared by the Tiantai school to i (or to its Tiantai form 1L#]) and
& meditation and wisdom; see IE# 5. Also & food and % the doctrine, i. e. food physical and
spiritual.

E

The two Ways: (1) (a) #&#&& or f&RIE& The open or unhindered way, or the way of removing all
obstacles or intervention, i. e. all delusion; (b) ##B23& the way of release, by realization of truth.
(2) (a) #1738 The hard way of "works", i. e. by the six paramita and the disciplines. (b) & 178
the easy way salvation, by the invocation of Amitabha. (3) (a) BJ&& The way of reincarnation
or mortality; (b) &) the enlightened way of escape from the miseries of transmigration. (4) (a)
#UJB The way of instruction; (b) & the way of realization. (5) The two lower excretory organs.

2

The two sides, extremes, or antitheses.

g

(1) (a) B2 That things exist; (b) #&i2 that since nothing is self-existent, things cannot be said
to exist. (2) (a) #B#=i# The plus side, the common belief in a soul and permanence; (b) #EE:2
the minus side, that nothing exists even of karma. (3) (a) Efi2 & and (b) &332 & annihilation and
immortality; v. &.

—H#BEEB

The two are the divisions which took place immediately after the Buddha's death into (a) the
elder monks or intimate disciples, and (b) the general body of disciples, styled respectively L
& and KR q.v.; the five are the divisions, which are said to have occurred a century later, into
Dharma-guptah &#&{E, Mulasarvastivadah f£Z %, Mahisasakah 2 Z, Kasyapiyahifll &
and Vatsiputriya 2R E .

—&

The two "measurings," or parts of a syllogism : (a) 3R & appearance, e.g. smoke; (b) Lt £
inference, e.g. fire from smoke.

-

Two doors, entrances, schools, etc. There are many such pairs.



—_— 7N

The two borders, or states: according to Hinayana, nirvana and mortality; according to
Mahayana the two are one.

—IE

The two hindrances:(1) (a) f81&F& The passions and delusion which aid rebirth and hinder
entrance into nirvana; (b) EF& orfff Z1F&, worldly wisdom e.g. accounting the seeming as real, a
hindrance to true wisdom. (2) (a) HB1&F& as above; (b) ##ARFE hindrances to deliverance. (3) (a)
IEFE hindrances to truth; (b) ZF& hindrances of the passions, etc.

|
The two immediate or direct ways to perfection, as defined by Jingxi #’Z of the Huayan school;
the gradual direct way of the Lotus; the direct way of the Huayan sutra, which is called the TH1#

18 [E], while that of the Lotus is called the &l El.

“HERE

The Pure Land will not be limited to those who repeat the name of Amitabha according to his
eighteenth vow; but includes those who adopt other ways (as shown in his nineteenth and
twentieth vows).

—JET

v. —EF.

-

The two kinds of food: (1) (a) The joy of the Law; (b) the bliss of meditation. (2) (a)The right kind
of monk's livelihood - by mendicancy; (b) the wrong kind - by any other means.

g%
see k.

_ W

The drake and the hen of the mandarin duck who are always together, typifying various
contrasted theories and ideas, e.g. permanence and impermanence, joy and sorrow, emptiness
and non-emptiness, etc.

=B
The black and white rats - night and day.

A

manusya; nara; purusa; pudgala. Man, the sentient thinking being in the desire-realm, whose
past deeds affect his present condition.

AE

The Honoured One among or of men, the Buddha.

A7 PERIEE
A Lotus among men, a Buddha, also applied to all who invoke Amitabha. ABI¥; A&f(or #f)F.



AN AT

A Lion among men, a Buddha.

N

The Tree among men, giving shelter as the bodhi-tree, a Buddha.

ABHE

The Lord of the herd. These and other similar terms are applied to the Buddha.
AB=E

The three most wicked among men: the Icchantika; v. —BJ4Z: the slanderers of Mahayana, and
those who break the four great commandments.

ARE

The Honoured One among or of men, the Buddha.

Ao PERIE

A Lotus among men, a Buddha, also applied to all who invoke Amitabha.

AFRERF
AEfi(or %8)F; ALERF A Lion among men, a Buddha.

AR

The Tree among men, giving shelter as the bodhi-tree, a Buddha.

A SR
One of the five vehicles, v. L3, that of the five commandments, the keeping of which ensures
rebirth in the world of men.

AARE

Every man has by origin the perfect Buddha-nature.

Al

The rsi jina, or immortal among men, i.e. the Buddha; also a name for Bimbisara in his
reincarnation.

AHNEE

This is given by Eitel as 'Narasamgharama of Kapisa,' But this is doubtful.

AT R
manusa-krtya; demons shaped like men; domestic slaves, introduced into Kashmir by
Madhyantika; also intp. as "work to be done by men."

AR

The causative influences for being reborn as a human being, i.e. a good life. Those in positions
of honour have obtained them by former deeds of benevolence, reverence to Buddhas and
monks, patience, humility, devotion to the sutras, charity, morality, zeal and exhortation,



obedience, loyalty - hence they have obtained affluence, long life, and are held in high regard.
Those in mean condition are thus born because of the opposite characteristics in previous
incarnation.

A

The (false) tenet of a soul, or ego, or permanent individual, i.e. that the individual is real, the ego
an independent unit and not a mere combination of the five skandhas produced by cause and in
effect disintegrating; v. 3 #.

AR

Men and devas.

AR
Two of the T3 q.v.

AXRH
Two of the I#{ q.v.

AXIRH
A summary of the teaching of the i Chan sect by Zhizhao & & of the Song dynasty.

ARBHER

The highest forms of reincarnation, i.e. those of devas and men.

AE
The third beat of the first watch, 9-11 p.m., when men are settled for the night.

AE
The treasure of men, Buddha.

ANEBE
idem AHE.

AB

A leader or teacher of men.

ABiF

nrsimha. The Lion of men, Buddha as leader and commander.

AHif
Same as AEfF.

AR

Personality, the human soul, i.e. the false view, A & that every man has a permanent lord
within & — %32, which he calls the atman, soul, or permanent self, a view which forms the basis
of all erroneous doctrine. Also styled A &B; ZB; A#l; of. =K.

AB



Human bhava or existence, one of the tA.

A&

Men and things; also, men and the Buddha's law, or teaching.

AER

Man as without ego or permanent soul; cf. A and —#&3. Other similar terms are R4E&3K;
Z=; AZF andIXZE.

ANEHRE

The knowledge, or wisdom, ofanatman, cf. A XK.

AZE

Man is only a temporary combination formed by the five skandhas and the twelvenidanas, being
the product of previous causes, and without a real self or permanent soul. Hinayana is said

to end these causes and consequent reincarnation by discipline in subjection of the passions
and entry into nirvana by the emptying of the self. Mahayana fills the "void" with the Absolute,
declaring that when man has emptied himself of the ego he realizes his nature to be that of the
absolute,bhitatathata; v. —Z=.

AZEE
The meditation on, or insight into the selflessness of person A Z=.

AFZ

Human mamsa or flesh.

ABZ

Human mamsa or flesh.

AEE

Human-touch healing prince, i.e. Sakyamuni in a previous incarnation, whose touch healed all
diseases, as did the application of his powdered bones after his decease in that incarnation.

A

AJ& The human stage of the six gati, or states of existence.
A

The human body, or person.

AFHF

Cattle in human shape, stupid ignorant, heedless.
ABERF

idem AFRETF.

AFEA

A being resembling but not a human being, i.e. a kinnara.



ASEIE
A human head at the top of adandaor flagpole, used as one of Yama's symbols; v. % (or &

)
AR

Men and disembodied spirits, or demons; disembodied ghosts.

A

To enter, entry, entrance; come, bring or take in; at home; awaken to the truth; begin to
understand; to relate the mind to reality and thus evolve knowledge.

A

The "six entries" sadayatana, which form one of the links in the chain of causaton, v. + =&

# the preceding link beingfcontact, and the succeeding link # perception. The six are the
qualities and effects of the six organs of sense producing sight, hearing, smell, taste, touch, and
thought (or mental presentations). v. also — A.

AR
To enter the school of monism, i.e. that the —Eone great reality is universal and absolute
without differentiation.

AEH=D

Entrance, stay, exit; v. A/.

A

The bringing in of an image of a Buddha.
AR

The ceremony of bringing in a Buddha's image.
ABEFLER

The Buddha-law by which all may attain to Buddhahood.
AE

To believe, or enter into belief.

AH=F

The two doors of ingress and egress, i.e. enter the gate of self-purification and adornment, then
go forth i to benefit and save others.

ABTE

. Flaming, blazing, glowing (jvala).

AE
V. AR,

AERE



V. ARR.
A

To inter the bones or body of a monk in a dagoba; v. A &.

AE

To go to the altar (for baptism, in the esoteric sect).

AE

To enter into meditation by tranquillizing the body, mouth (i.e. lips), and mind, & O X.
AE

To enter the master's study for examination or instruction; to enter the status of a disciple, but
strictly of an advanced disciple. To receive consecration.

AR
To inter into rest, or nirvana; also, to die. Also A& or AFURE.

ABNAR

The eight Japanese who came to China in the Tang dynasty and studied the ##¥{esoteric
doctrine.

A
To enter the heart, or mind; also used for A#th entering a particular state, its three stages being
AfEH entry, stay, and exit.

ABREA
He in me and | in him, i.e. the indwelling of the Buddha, any Buddha, or the Buddhas.

AN R

The method in expounding scriptures of giving the main idea before proceeding to detailed
exposition.

AT

Srota-apama, v. EFEE.
N

idem AF.

AETEREK
The monk's robe, worn equally for a palace, or for begging in town or hamlet.

AE%FT

To enter again through the dark gate into mortality, e.g. as a bodhisattva does, even into the
hells, to save the suffering. Another interpretation is the return of a bodhisattva to common life
for further enlightenment.

AE



To become an arhat.

AR
To enter the assembly (of monks); also 3 2.
ARRBE

Five rules for the entrant - submission, kindness, respect, recognition of rank or order, and none
but religious conversation.

AR

To enter into meditation; it differs from AXE as & means B/U'Z i@ complete stillness of the
mind, while 8l means B# 8% thought and study for enlightenment in regard to truth.

A&

To become a monk, HZR AJE; to leave home and enter the Way.

AE

To inter the bones (of a monk) in a stlpa, or a grave.

N

Entering, or putting into the casket (for cremation); i.e. encoffining a dead monk.

AN

asta, eight.

VARG

The eight negations of Nagarjuna, founder of the Madhyamika or Middle School =&®5=.
The four pairs are "neither birth nor death, neither end nor permanence, neither identity nor
difference, neither coming nor going." These are the eight negations; add "neither cause nor
effect"and there are the +7 ten negations; v. /\iX.

A ]
See /\TIE#.

NFER

Meditation on the eight negations J\7. These eight, birth, death, etc., are the /\iX eight
misleading ideas, or J\&t eight wrong calculations. No objection is made to the terms in the
apparent, or relative, sense f4&%, but in the real or absolute sense E&F these eight ideas are
incorrect, and the truth lies between them ; in the relative, mortality need not be denied, but in
the absolute we cannot speak of mortality or immortality. In regard to the relative view, beings
have apparent birth and apparent death from various causes, but are not really born and do
not really die, i.e. there is the difference of appearance and reality. In the absolute there is no
apparent birth and apparent death. The other three pairs are similarly studied.

S\ A#E
idem J\BA.

NFRE&H



The eight inexpressibles, or things surpassing thought, i.e. eight qualities of the ocean (depth,
extent, etc.) in illustration of nirvana; v. Xi&.

NARIER

The teaching of the KEE# 26, on the eight incorrect views in regard to (1) & the existence
of a permanent ego; (2)R 4 R the five skandhas as not the constituents of the living; (3)&
@ R fate, or determination of length of life; (4)X % & a creator; (5)% & permanence; (6)& &
annihilation; (7)B R the reality of things; (8)#& & their unreality.

AN

The eight things "unclean" to monks, of which there are different groups. One group is - to keep
gold, silver, male slaves, female slaves, cattle, stores, or to trade or farm. Another is - to own
cultivated lands, to farm, keep supplies of grain and silk, servants, animals or birds, money,
cushions and pans, and furniture and gilded beds.

NTEE

By the eight negations of the Madhyamika doctrine, the true reality of things is shown.

JUHM

Each of the "four continents" has two other continents, i.e. Jambudvipa has Camara
and Varacamara; Purvavideha has Deha and Videha; Aparagodaniya has Satha and
Uttaramantrinah; and Uttarakuru has Kuravah and Kaurava; v. EH#.

Ng
The eight skandhas, or sections of the Abhidharma, v. /\$£E.

NERES

The eight appurtenances of a monk - three garments, bowl, stool, filter, needle and thread, and
chopper.

NE=Z
The four special characteristics of the 7% Dharmalaksana sect, i.e. /\F, B, =1, and —#&

& q.v.

NRE
The eight roads in the eight directions, bounded with golden cords, mentioned in the Lotus Satra
as in certain Buddha-realms.

NG
Eight Buddhas of the eastern quarter.

JAN VA

The classification or grades of disciples according to the Tiantai EI¥{ perfect teaching, i.e.

(1) B 47BN grade of the five classes, or stages, of lay disciples; (2) #8{2LEll grade of the ten
classes of or ordinary monks and nuns; above these are the % EEllbodhisattva stages of those
progressing towards Buddhahood i.e. (3) +1%, (4) 117, (5) T3EME, (6) T, (7) &&, and (8)
the perfect or Buddha stage 32ZEEl, i.e. ®W&. Cf. ;<.



S\ AR

The eight stages of the human foetus: 8% EE kalala, the appearance after the first week from
conception; #8882 arbuda, at end of second week; BAF pe$i, third; R ghana, fourth; HAZEZE
% prasakha, limbs formed during fifth week; sixth, hair, nails, and teeth; seventh, the organs of
sense, eyes, ears, nose, and tongue; and eighth, complete formation.

T\
v. J\EEH.
\EBEOTESR

The myriads of "thoughts", or moments in a single day and night, each with its consequences of
good and evil; probably 8,400,000,000 is meant.

J\B5BR

The eight victorious stages, or degrees, in meditation for overcoming desire, or attachment to
the world of sense; v. /\f&#fR.

N+
astti, eighty.

}_\—|_ I:II:I /u\/u\

The eighty-one kinds of illusion, or misleading thoughts, arising out of desire, anger,
foolishness, and pride - nine grades in each of the nine realms of desire, of form and beyond
form.

N+—3&

The eighty-one divisions in the Prajiia-paramita sitra K& comprising form &; mind 1»; the
five skandhas B R&; twelve means of sensation A; eighteen realms 5%; four axioms &; twelve
nidanas & #; eighteen $lnya Z=; six paramita &, and four jiana &. Also /\+—#!.

NTEH
\TFEFHF The eighty notable physical characteristics of Buddha; cf. =+ =#8.

NTEBRK

The translation of the Hua-yen ZEE&#E in eighty chiian, made by Siksananda in the T'ang
dynasty.

NtHRE
The original Vinaya recited by the Buddha's disciple Upali eighty times during the summer
retreat, while the Tripitaka was being composed after the Buddha's death.

IANGIE

The eight fundamental principles, intuitional or relating to direct mental vision, of the Ch'an (Zen)
School, i#&3R q.v.; they are [EERE; BRI O; BMEEME, MW AR, FIuLXF; BHEE, EEA
i RAER .

JUBR



The eight savours (or pleasures) of the Buddha's nirvana: ¥1¥ perpetual abode, FEextinction
(of distress, etc.), 7% eternal youth, 73t immortality, & purity, BB absolute freedom (as
space), 7 &) imperturbility, and 1R joy.

S\

(/\#) The eight cases of nouns in Sanskrit, termed Subanta, &2 %, i.e. nirde$a, upadesana,
kartrkarana, sampradana, apadana, svamivacana, samnidhanartha, amahtrana.

\H
Eight fundamental characteristics of a E#k complete or perfect school of teaching, which must
perfectly express ¥, 2, &, B, 17, iz, A, and £.

S\
idem /A KEIZ.

J\EE
idem JURZER.

NS EH
As high as eight tala (palmyra) trees, very high.

J\K e %5k

(/\X) The eight great naraka, or hot hells: (1) safijiva Z&5& hell of rebirth into (2) kala-sitra
#B, i.e. the hell of black cords or chains; (3) sanghata 4, in which all are squeezed into a
mass between two mountains falling together; (4) raurava #%0l; hell of crying and wailing; (5)
maharaurava X550 hell of great crying; (6) tapana #Z& hell of burning; (7) pratapana KX hell
of fierce heat; (8) avici &R unintermitted rebirth into its sufferings with no respite. v. i#tt%# and

NEH#b R
AKBEE

The eight diamond-kings, or bodhisattvas, in their representations as fierce guardians of
Vairocana K B; €M F is represented as B =1tt; WHEH; as KRE;EZEHas KK, K as K
W; B as FE; il as BrehS 8, BREMR as FBE and EEBasS 1.

NREHE

The eight great powers of personality or sovereign independence, as one of the four qualities &
3R F of nirvana: powers of self-manifolding, infinite expansion, levitation and transportation,
manifesting countless forms permanently in one and the same place, use of one physical organ
in place of another, obtaining all things as if nothing, expounding a stanza through countless
kalpas, ability to traverse the solid as space. v. JE&R#& 23.

NRERE
see /\XBAZE. Another group is given in the /\ K EiE S ZZ#K; another in the £ET#E translated
by Yijing; another in the /\ X E§E# translated by Faxian; and there are other groups.

NKEE

The eight Shingon representations of Guanyin: as one of the above J/\ X8B3 E, as the white-
robed one, as a raksasi, as with four faces, as with a horse's head, as Mahasthamaprapta X%
Z, and as Tara fE .



NKEE
idem /\&.

NKEF
The eight messengers of NE1BA £, also known as /\ X & @I Z F; Mafjusr also has eight.

NKRZHIBPE
or \ X& M ZE FThe eight attendants on FE)BIE (cf. /\KBAE). They are B}, EE, MHES,
BE BEZEMN, FE, HBBRE, andhwi.

NKEE

The eight great "spirit", or sacred stupas erected at (1) Kapilavastu, Buddha's birthplace; (2)
Magadha, where he was first enlightened; (3) the deer-park Benares, where he first preached;
(4) Jetavana, where he revealed his supernatural powers; (5) Kanyakubja (Kanauj), where

he descended from Indra's heavens; (6) Rajagrha, where Devadatta was destroyed and the
Sangha purifed; (7) Vaisali, where he announced his speedy nirvana; (8) Kusinagara, where he
entered nirvana. There is another slightly variant list.

NF
The eight leading characters of the 21T chapter in the Nirvana sitra £ E#H ERE A%, the
teaching of the sutra is death, or nirvana, as entry into joy.

NFHF
The eight magic words to be placed on eight parts of the body.

I\F3RGE

The eight-word dharani, esoteric methods connected with Vairocana and Manjusri.

AT

The eight devalokas, i.e. four dhyana devalokas of the region of form, and four artipalokas; P4
X and UZER.

NE

The eight degrees of fixed abstraction, i.e. the four dhyanas corresponding to the four divisions
in the heavens of form, and the four degrees of absolute fixed abstraction on the %2 or
immaterial, corresponding to the artpadhatu, i.e. heavens of formlessness.

R
or /AR Eight of the early Japanese sects: 8% Kusha, & Jojitsu, # Ritsu, E#Hosso, =5
Sanron, # & Kegon, X & Tendai, E& Shingon.

NRERAR

AR IR The eight Japanese schools /\3R with the Zen i& school added. The first four are
almost or entirely extinct.

NE/\2
The eight cold and eight hot hells.



N\ 5

Also written /\ZEK#t%R. The eight cold narakas, or hells: (1) &% BE arbuda, tumours, blains; (2)
JEFEZPE nirarbuda, enlarged tumors; & bursting blains; (3) P I atata, chattering (teeth);
(4) P R hahava, or ababa, the only sound possible to frozen tongues; (5) IE{&{&ahaha, or
hahava, ditto to frozen throats; (6) &% utpala, blue lotus rower the flesh being covered with
sores resembling it; (7) /BZJEJ*"‘padma red lotus flower, ditto; (8) %' FE&lpundarika, the great

lotus, ditto. v. ¥k andj(iﬂzﬁ

NEBE*
idem J\BA.

AN
The eight teachers—murder, robbery, adultery, lying, drinking, age, sickness, and death; v. J\El

.
J\E

The eight ksanti, or powers of patient endurance, in the desire-realm and the two realms above
it, necessary to acquire the full realization of the truth of the Four Axioms, P45%; these four

give rise to the TR, i.e. &, &, W, BIER, the endurance or patient pursuit that results in
their realization. In the realm of form and the formless, they are called the F4#&7X. By patient
meditation the & 2% false or perplexed views will cease, and the/\ & eight kinds of jiiana or
gnosis be acquired; therefore & results from?2 and the sixteen, /\Z2/\E (or #), are called

the +750, i.e. the sixteen mental conditions during the stage of Ri&, when 2 illusions or
perplexities of view are destroyed. Such is the teaching of the HF& K. The /\E are &, &, &, &
A& and &, etc. EE.

NZS

Or J\ZF9. Eight lines of thought, in the & E&® 21 , for resisting Mara-attacks and evil
promptings during the meditation on impurity, etc.; i.e. thought of the Buddha, of the Law (or
Truth), the fraternity, the commandments, alms-giving, the devas, breathing, and death. There
are also the K AJ\Z , i.e. that truth J& is obtained through absence of desire, contentment,
aloneness, zeal, correct thinking, a fixed mind, wisdom, and inner joy. v. /\2£&.

}_\/I.:\ EI

Also & B B Bashpa, Phagspa, Baghcheba, Blo-gros-rgyal-mtshah, Chos-rgyal-hphags-pa. A
Sramana of Tibet, teacher and confidential adviser of Kublai Khan, who appointed him head of
the Buddhist church of Tibet A.D. 1260. He is the author of a manual of Buddhist terminology
B Fr A5 and translated another work into Chinese. In A.D. 1269 he constructed an alphabet
for the Mongol language, "adapted from the Tibetan and written vertically," and a syllabary
borrowed from Tibetan, known by the name of Hkhor-yig, for which, however, the Lama Chos-
kyi-hod-zer 1307-1311 substituted another alphabet based on that of Sakya-pandita.

AN

The eight kinds of pride, mana, arrogance, or self-conceit, 2018 though inferior, to think oneself
equal to others (in religion); 1812 to think oneself superior among manifest superiors; F#l1g to
think oneself not so much inferior among manifest superiors; & £ 18 to think one has attained
more than is the fact, or when it is not the fact; & 1g self-superiority, or self-sufficiency; FB1&
pride in false views, or doings; 151& arrogance; X1& extreme arrogance.



VAN

The eight kinds of pride, or arrogance, resulting in domineering: because of strength; of clan,
or name; of wealth; of independence, or position; of years, or age; of cleverness, or wisdom;
of good or charitable deeds; of good looks. Of these, eight birds are named as types: E§ & two
kinds of owl, eagle, vulture, crow, magpie, pigeon, wagtail.

AN
idem J\ER&. /\BX LA The eight factors of a Buddhist syllogism.
AN

(J\FEF) The first eight of the ten commandments, see #; not to kill; not to take things not
given; no ignoble (i.e. sexual) conduct; not to speak falsely; not to drink wine; not to indulge in
cosmetics, personal adornments, dancing, or music; not to sleep on fine beds, but on a mat

on the ground; and not to eat out of regulation hours, i.e. after noon. Another group divides the
sixth into two—against cosmetics and adornments and against dancing and music; the first eight
are then called the eight prohibitory commands and the last the & or fasting commandment.

Also \ZEA; \EAEF (J\XE) ; of. /\EERBSE.
N\#

The eight Tiantai classifications of Sakyamuni's teaching, from theAvatarnsakato
theLotusandNirvanasutras, divided into the two sections (1) 1t3%EH %4 his four kinds of teaching
of the content of the Truth accommodated to the capacity of his disciples; (2) {tL.{&PH 2K his four
modes of instruction. (1) The four {t.;%£%k are: (a) =#&%X The Tripitaka or Hinayana teaching, for
sravakas and pratyekabuddhas, the bodhisattva doctrine being subordinate; it also included the
primitivestinyadoctrine as developed in theSatyasiddhi $astra. (b) #i&EHis later "intermediate"
teaching which contained Hinayana and Mahayana doctrine forsravaka,pratyekabuddha,

and bodhisattva, to which are attributed the doctrines of the Dharmalaksana or Yogacarya

and Madhyamika schools. (c) BlI#X His differentiated , or separated, bodhisattva teaching,
definitely Mahayana. (d) EI#4 His final, perfect, bodhisattva, universal teaching as preached,
e.g. in theLotusandNirvanasitras. (2) The four methods of instruction {t.{& are: (a) ##k Direct
teaching without reserve of the whole truth, e.g. the E & sitra. (b) #i#k Gradual or graded,

e.g. the FI'E, A%, and %% sitras; all the four 1£.3% are also included under this heading. (c)
W Esoteric teaching, only understood by special members of the assembly. (d) FE2L
General or indeterminate teaching, from which each hearer would derive benefit according to
his interpretation.

J\ER A

The eight commands given by the Buddha to his foster-mother, i.e. aunt, when she was
admitted to the order, and which remain as commands to nuns: (1) even though a hundred
years old a nun must pay respect to a monk, however young, and offer her seat to him; (2) must
never scold a monk; (3) never accuse, or speak of his misdeeds; but a monk may speak of
hers; (4) at his hands obtain reception into the order; (5) confess sin (sexual or other) before
the assembly of monks and nuns; (6) ask the fraternity for a monk as preceptor; (7) never share
the same summer resort with monks; (8) after the summer retreat she must report and ask for a
responsible confessor. Also \BUE; /AR AEE (or ANFTEZE) ; NEEZE; v. Mo 48.

NX



idem J\IE& also the eight sections of the /\ X $astra; also a term for the first eight
commandments.

NFETF

The four quarters, the four # half-quarters and above and below, i.e. the universe in all
directions.

NIBR

The eight heavens and devas at the eight points of the compass: E., the Indra, or Sakra
heaven; S., the Yama heaven; W., the Varuna, or water heaven; N., the VaiSramana, or Pluto
heaven; N.E., the 1$ana, or Siva heaven; S.E., the Homa, or fire heaven; S.W., the Nirrti, or
Raksah heaven; N.W., the Vayu, or wind heaven. All these may be considered as devalokas or
heavens.

J\BF
An Indian division of the day into eight "hours", four for day and four for night.

NE
The IEE and UEE; see /\Z.

nNg
The FEE & Hua-yen sitra, as delivered at eight assemblies.

J\E
idem JURZER.

N\IEE

(/\IEX& %) Aryamarga. The eight right or correct ways, the "eightfold noble path" for the arhat to
nirvana; also styled /\i&fa, /\IEPS, /\R1T, /\iEfT, \EBEX, /\E1T, /\EE1T, /\[EI&. The eight
are: (1) IE R Samyag-drsti, correct views in regard to the Four Axioms, and freedom from the
common delusion. (2) IE& Samyak-sarkalpa, correct thought and purpose. (3) IE§E Samyag-
vac, correct speech, avoidance of false and idle talk. (4) IE3 Samyak-karmanta, correct deed,
or conduct, getting rid of all improper action so as to dwell in purity. (5) IE@ Smnyag-ajiva,
correct livelihood or occupation, avoiding the five immoral occupations. (6) IE &1 Samyag-
vyayama, correct zeal, or energy in uninterrupted progress in the way of nirvana. (7) IE&
Samyak-smirti, correct remembrance, or memory, which retains the true and excludes the false.
(8) IEE Samyak-samadhi, correct meditation, absorption, or abstraction. The IE means of
course Buddhist orthodoxy, anything contrary to this being #B or heterodox, and wrong.

NEER
Buddha-bhasita-astanga-samyan-marga-sutra. Tr. by An Shigao of the Eastern Han B.N.659;
being an earlier translation of the Samyuktagama ¥ & &.

JAW 8

Eight rivers of India—Ganges, Jumna, iE#? Sarasvati, Hiranyavati or Ajiravati, B&5a]? Mahr,
Indus, Oxus, and Sita.

JUE



The eight dharmas, things, or methods. There are three groups: (1) idem /\[& q.v. (2) &4 Xand
% g.v. (3) The eight essential things, i.e. # instruction, ¥ doctrine, & knowledge or wisdom
attained, Ef cutting away of delusion, 1T practice of the religious life, fi progressive status,
producing & the fruit of saintliness. Of these #3217 R are known as the &,

JURER

or J\E 5 The eight parajika, in relation to the sins of a nun; for the first four see FHE#ER; (5)
libidinous contact with a male; (6) any sort of improper association (leading to adultery); (7)
concealing the misbehaviour (of an equal, or inferior); (8) improper dealings with a monk.

AN
v. L\,

SRR
The eight conditions of no leisure or time to hear a Buddha or his truth, idem J\ 2.

TG

The eight universalized powers of the7<&% six senses, 218 the mind and the &5 dharmadhatu.

J\ &1 53R
v. \K#%R.

\RE

The eight skandhas or sections of the Abhidharma, i.e. miscellaneous; concerning bondage
to the passions, etc.; wisdom; practice; the four fundamentals, or elements; the roots, or
organs; meditation; and views. The J\$&5 in thirty sections, attributed to Katyayana, is in the
Abhidharma.

NEF

The eight sons of the last of the 20,000 shining Buddhas #&B83 % born before he left home to
become a monk; their names are given in the first chapter of theLotus sutra. In Japan there are
also eight sons of a Shinto deity, reincarnated as one of the six Guanyin.

J\EH

The eight royal days, i.e. the solstices, the equinoxes, and the first day of each of the four
seasons.

AN::E )
also J\[E4T (or i&) idem /\IEJ&.
I\ B8

(/\#8) also J\#/RIR Eight aspects of the Buddha's life, which the 215 gives as: (1) descent
into and abode in the Tusita heaven; (2) entry into his mother's womb; (3) abode there visibly
preaching to the devas; (4) birth from mother's side in Lumbint; (5) leaving home at 19 (or 25)
as a hermit; (6) after six years' suffering attaining enlightenment; (7) rolling the Law-wheel, or
preaching; (8) at 80 entering nirvana. The PU#{Z& group of Tiantai is slightly different — descent
from Tusita, entry into womb, birth, leaving home, subjection of Mara, attaining perfect wisdom,
preaching, nirvana. See also the two [948, i.e. F9Z<#f and HFE4E.



NgE
idem J\£1L.

J\#H AH &

The succession of the eight founders of the esoteric sect, E5 or Shingon, i.e. X8, £fl, 321&,
BEE, ¢RE, Tz, ER and the Japanese 3L3%.

Nz

idem J\A.
NEEE

The eight happy conditions in which he may be reborn who keeps the five commands and the
ten good ways and bestows alms: (1) rich and honourable among men; (2) in the heavens

of the four deva kings; (3) the Indra heavens; (4) Suyama heavens; (5) Tusita heaven; (6) 1t
#nirmanarati heaven, i.e. the fifth devaloka; (7) ftt{t. Paranirmita-vasavartin, i.e. the sixth
devaloka heaven; (8) the brahma-heavens. /\f&H The eight fields for cultivating blessedness:
Buddhas; arhats (or saints); preaching monks (upadhyaya); teachers (acarya); friars; father;
mother; the sick. Buddhas, arhats, and friars (or monks in general) are termed %% H reverence-
fields; the sick are ZH compassion-fields; the rest are E Hgrace- or gratitude- fields. Another
group is: to make roads and wells; canals and bridges; repair dangerous roads; be dutiful to
parents; support monks; tend the sick; save from disaster or distress; provide for a quinquennial
assembly. Another: serving the Three Precious Ones, i.e. the Buddha; the Law; the Order;
parents; the monks as teachers; the poor; the sick; animals.

J\TE B A B 7%

Differentiated rules of liberation for the eight orders—monks; nuns; mendicants; novices
male; and female; disciples male; and female; and the laity who observe the first eight
commandments.

R

The eight kinds of surpassing things, i.e. those who keep the first eight commandments receive
the eight kinds of reward—they escape from falling into the hells; becoming pretas; or animals;
or asuras; they will be born among men, become monks, and obtain the truth; in the heavens of
desire; in the brahma-heaven, or meet a Buddha; and obtain perfect enlightenment.

&R

The eight kinds of congee, or gruel, served by the citizens to the Buddha and his disciples when
in retreat in the bamboo grove of Kasi; they were of butter, or fats, or hempseed, milk, peas,
beans, sesamum, or plain gruel.

N\E

(#7) HE Eight causes of giving—convenience; fear; gratitude; reward-seeking; traditional (or
customary); hoping for heaven; name and fame; personal virtue.

NERE
The eight kinds of prediction—-made known to self, not to others; to others not to self; to self and
others; unknown to self or others; the near made known but the remote not; the remote made



known but not the intermediate steps; near and remote both made known; near and remote both
not made known.

NEE
idem J\7#; also eight divisions of the 1 3% q.v. /\UE&E Pleasant breezes from the eight
directions of the compass.

J\%%

Eight things unclean to a monk: buying land for self, not for Buddha or the fraternity; ditto
cultivating; ditto laying by or storing up; ditto keeping servants (or slaves); keeping animals (for
slaughter); treasuring up gold, etc.; ivory and ornaments; utensils for private use.

NEF

idem ANKXEHIZEF.

N#&

The eight rafts, idem J\IEJ& The eightfold noble path.
AV |

The eight entanglements, or evils: to be without shame; without a blush; envious; mean;
unregretful; sleepy (or indolent); ambitious; stupid (or depressed).

J\EE
The M@ and MR of $ravakas.

J\EE

(BX) idem /\IEJ&.
NS

idem J\f&RR.
NEX

The eight-arm deva; an epithet of Brahma as Narayanadeva AFZEZEX creator of men.

JAN=E:
idem /\#1t and \ X B .

AN

The Amitabha eight pennons of various colours, indicating the eight directions of space.

NE
The eight distresses—birth, age, sickness, death, parting with what we love, meeting with what
we hate, unattained aims, and all the ills of the five skandhas.

NERE
idem A\ KERE.

JAN-)



An abbreviation for /\BX (/\EXM¥) The number of atoms in the human body is supposed
to be 84,000. Hence the term is used for a number of things, often in the general sense of a
great number. It is also the age apex of life in each human world. There are the 84,000 stupas
erected by Asoka, each to accommodate one of the 84.000 relics of the Buddha's body; also
the 84,000 forms of illumination shed by Amitabha; the 84,000 excellent physical signs of

a Buddha; the 84,000 mortal distresses, i.e. 84,000 &1 or BE%4; also the cure found in the
84,000 methods, i.e. &, E&, £, orZkF9.

NE+=
An abbreviation for /\E M F %5 the 84,000 teachings or lessons credited to the Buddha for the
cure of all sufferings, and the Z&f#& 12 sdtras in which they are contained.

NERE
The bodhisattva's 80,000 duties.

NE

The eight lotus-petals, a name for Sumeru.

NERR

is the central court of the A& S with Vairocana as its central figure, also termed /\E&EZ or
JA\ZEE An esoteric name for the heart is the eight-petal fleshly heart, and being the seat of
meditation it gives rise to the term eight-leaf lotus meditation.

nNg

The eight (wrong) perceptions or thoughts, i.e. desire; hate; vexation (with others); £ home-
sickness; patriotism (or thoughts of the country's welfare); dislike of death; ambition for one's
clan or family; slighting or being rude to others. ZEE#& 13.

J\EERR

asta-vimoksa, moksa, vimukti, mukti. Liberation, deliverance, freedom, emancipation,

escape, release—in eight forms; also /\E#& and cf. i#ff and /\BSEE. The eight are stages of
mental concentration: (1) AB B/ E#EAR Liberation, when subjective desire arises, by
examination of the object, or of all things and realization of their filthiness. (2) REEAEE N
fR AR Liberation, when no subjective desire arises, by still meditating as above. These two are
deliverance by meditation on impurity, the next on purity. (3) # & /EE & 2 X &R Liberation by
concentration on the pure to the realization of a permanent state of freedom from all desire. The
above three "correspond to the four Dhyanas". (Eitel.) (4) ZZ &2 IR #% R Liberation in realization
of the infinity of space, or the immaterial. (5) &2 E AR Liberation in realization of infinite
knowledge. (6) f&FiT & IR &R Liberation in realization of nothingness, or nowhereness. (7) 3F
AMIEIEAEE AR IR Liberation in the state of mind where there is neither thought nor absence

of thought. These four arise out of abstract meditation in regard to desire and form, and are
associated with the F9ZE XK. (8) M= E AR Liberation by means of a state of mind in which
there is final extinction, nirvana, of both sensation, vedana, and consciousness, samjia.

J\ %

Eight physical sensations which hinder meditation in its early stages: restlessness, itching,
buoyancy, heaviness, coldness, heat, roughness, smoothness. 1E#] 8.

I\



The eight $astras ; there are three lists of eight; one non-Buddhist; one by #& Asanga, founder
of the Yoga School; a third by BR#E Jina Dinnaga. Details are given in the Z 5%/ 4 and f##E%)
4.

J\&%

The eight truths, postulates, or judgments of the £#8 Dharmalaksana school, i.e. four common
or mundane, and four of higher meaning. The first four are (1) common postulates on reality,
considering the nominal as real, e.g. a pot; (2) common doctrinal postulates, e.g. the five
skandhas; (3) abstract postulates, e.g. the four noble truths F95%; and (4) temporal postulates
in regard to the spiritual in the material. The second abstract or philosophical four are (5)
postulates on constitution and function, e.g. of the skandhas; (6) on cause and effect, e.g. the
PuEE; (7) on the void, the immaterial, or reality; and (8) on the pure inexpressible ultimate or
absolute.

TR

The eight parijfiana, or kinds of cognition, perception, or consciousness. They are the five
senses of caksur-vijiana, srotra-v., ghrana-v., jihva-v., and kaya-v., i.e. seeing, hearing,
smelling, tasting, and touch. The sixth is mano-vijiana, the mental sense, or intellect, v. =X

#B. It is defined as &= mentality, apprehension, or by some as will. The seventh is styled
klista-mano-vijiana 7 #B&& discriminated from the last as B & pondering, calculating; it is the
discriminating and constructive sense, more than the intellectually perceptive; as infected by
the alaya-vijfiana., or receiving "seeds" from it, it is considered as the cause of all egoism and
individualizing, i.e. of men and things, therefore of all illusion arising from assuming the seeming
as the real. The eighth is the alaya-vijiana, PIEEBF8 which is the storehouse, or basis from
which come all "seeds"of consciousness. The seventh is also defined as the adana FaPE #Bz or
"laying hold of" or "holding on to" consciousness.

RO E
The eight fundamental powers of the /\i& and J\&&/0\Ffr the eight powers functioning, or the
concomitant sensations.

NER—
The eight perceptions are fundamentally unity, opposed by the M58 school with the doctrine J1
A BB that they are fundamentally discrete.

AN

Eight characteristics of a Buddha's speaking: never hectoring; never misleading or confused;
fearless; never haughty; perfect in meaning; and in flavour; free from harshness; seasonable
(or, suited to the occasion).

N4t

Eight supernatural powers of transformation, characteristics of every Buddha: (1) to shrink self
or others, or the world and all things to an atom; (2) to enlarge ditto to fill all space; (3) to make
the same light as a feather; (4) to make the same any size or anywhere at will; (5) everywhere
and in everything to be omnipotent; (6) to be anywhere at will, either by self-transportation, or
bringing the destination to himself, etc; (7) to shake all things (in the six, or eighteen ways); (8)
to be one or many and at will pass through the solid or through space, or through fire or water,
or transform the four elements at will, e.g. turn earth into water. Also /\$#%£; /\BE.



J\¥
The eight (spoke) wheel, idem J\IEJ&.

J\E

The eight grades, i.e. those who have attained the P4[a and Y.

J\Rk

The eight misleading terms, which form the basis of the logic of the # &, i.e. 4 birth, & death,
% past, 2K future, — identity, & difference, B annihilation, & perpetuity (or eternity). The =
5% regards these as unreal; v. \ T H&.

1T

idem J\IEE.

NE

(J/A\X or /\#a or /\1T) idem J\IEZ&E.

JIE

A =5 term for \FTHE q.v.

J\AB

The eight heterodox or improper practices, the opposite of the eight correct paths/\IEi&.
J\ER

(/\ZBR) The eight classes of supernatural beings in the Lotus sitra: X deva, #€ naga, ®BX
yaksa, ¥.[@% gandharva, PI{&#& asura, M1E% garuda, EFBZE kinnara, EHZ#&M mahoraga.
Also called X#E/\E and FE##/\EP.

N\ER R R
The eight groups of demon-followers of the four maharajas, i.e. gandharvas, pisacas,
kumbhandas, pretas, nagas, putanas, yaksas, and raksasas.

NEEH

The eight weighty and truly precious things, i.e. the eight metals, which depend for evaluation
on gold, the highest and greatest, used to illustrate the Buddha as supreme and the other
classes in grades beneath him. Also /\E &g, i.e. the eight priceless things.

J\F4

(/\F9=1& or /\F9R#=) Eight kinds of syllogisms in Buddhist logic; v. RIBB/\IEE . (1) REIL
a valid proposition; (2) B£5 an invalid proposition; (3) {2LBE 3L doubtful, or seemingly valid but
faulty; (4) LLBEEE seemingly invalid, and assailable; (5) 3 &manifest, or evidential; (6) ttE
inferential; (7) {38 & seemingly evidential; (8) {tLLE & seemingly inferential.

B
idem J\MZ5.

J\E



The eight conditions in which it is difficult to see a Buddha or hear his dharma: in the hells:
as hungry ghosts; as animals; in Uttarakuru (the northern continent where all is pleasant);
in the long-life heavens (where life is long and easy); as deaf, blind, and dumb; as a worldly
philosopher; in the intermediate period between a Buddha and his successor. Also /\f&H&.

Ng
The eight tones of a Buddha's voice—-beautiful, flexible, harmonious, respect-producing, not
effeminate (i.e. manly), unerring, deep and resonant.

NER
The eight upside-down views: heretics believe in & #3%# permanence, pleasure, personality,

and purity; the two Hinayana vehicles deny these both now and in nirvana. Mahayana denies
them now, but asserts them in nirvana. Also J\fl.

R

The eight winds, or influences which fan the passions, i.e. gain, loss; defamation, eulogy;
praise, ridicule; sorrow, joy. Also /\£.

NE

The eight Maras, or destroyers: JE1&E the maras of the passions; B2& the skandha-maras, v.
FE&; L death-mara ; f{t B £ X & the mara-king. The above four are ordinarily termed the
four maras: the other four are the four Hinayana delusions of sravakas and pratyekabuddhas,
i.e. % impermanence; &% joylessness; ¥ impersonality; #&’% impurity; cf. J\EEf .

NE
(\EEMR) idem J\AEE.

JI

The hill of swords in one of the hells.

PIBES
The gati or path of rebirth as an animal, so called because animals are subjects of the butcher's
knife.

JIE

The wind that cuts all living beings to pieces—at the approach of a world-kalpa's end; also
described as the disintegrating force at death.

A

bala; power, strength, of which there are several categories: —J power of choice and of
practice; = the power of Buddha; of meditation (samadhi) and of practice. & 1 parficabala,
the five powers of faith, zeal, memory (or remembering), meditation, and wisdom. 7<7 A child's
power is in crying; a woman's in resentment; a king's in domineering; an arhat's in zeal (or
progress); a Buddha's in mercy; and a bhiksu's in endurance (of despite) . T q.v. The ten
powers of Buddhas and bodhisattvas.

h=x

J1% vira. A strong or mighty man, hero, demigod. Used for the Licchavi, also B ; FLE (or 3
H); SE052. The terms 113 and J1 L4 b are defined as Kusinagara.



HE LR

A monk who degrades himself by becoming a fighter (e.g. boxer), or a slave.

HREE

The virya-paramita.

DIREEEE

The bodhisattva virya-paramita. One of the twenty-eight honoured ones in the Garbhadhatu
group.

NER

(HEFTE) The 11 is intp. as the ten powers of a Buddha, the #EFT & are his four qualities of
fearlessness.

hE

Power-born; one who is born from the Truth, a monk.

_|_

Dasa, ten, the perfect number.

_|__

ekadasa, eleven.

TR

Ten universals, or modes of contemplating the universe from ten aspects, i.e. from the viewpoint
of earth, water, fire, wind blue, yellow, red, white, space, or mind. For example, contemplated
under the aspect of water, then the universe is regarded as in flux and change. Also called &
¥, TIBEE. Itis one of the =3%.

+-—EEE
The eleven-faced Guanyin, especially connected with tantric performances, ekadasamukha;
there are three or more sutras on the subject.

+=
Trayodasa; thirteen.
+=14

The thirteen Shingon rulers of the dead during the forty-nine days and until the thirty-third
commemoration. The thirteen are NEIBAE, B 5%, EE, tbil, TE), &6, BF, 2, R
FE, PR, X Hand EEZ=H; each has his place, duties, magical letter, signs, etc.

+=2
The thirteen powers or bodhisattva balas of the Pure land school: B, #&0, &4, BEH, A h,
BEH, BN EH BH, ZEN BRIEREEEN, ESEBFEERD, anddERRERED.

+=5
The thirteen Buddhist schools of China v. RJfk.



+F=M

The school of the ten pairs of unified opposites founded by Jingxi #I3& on the teaching of the
Lotus sutra. There are several books bearing the name. The unifying principle is that of the
identity of contraries, and the ten apparent contraries are matter and mind, internal and external,
&% practice and proof (or realization), cause and effect, impurity and purity, objective and
subjective, self and other, =% action, speech, and thought, #E relative and absolute, the
fertilized and the fertilizer (i.e. receiver and giver). There are several treatises on the subject in
the Canon.

+RER
(or THR&EE) idem T E (T E).
T B

The ten rules which produce no regrets—not to kill, steal, fornicate, lie, tall of a fellow -
Buddhist's sins, deal in wine, praise oneself and discredit others, be mean, be angry, defame
the Triratna (Buddha, Law, Fraternity).

T3

(T3 #) A T'ien-t'ai mode of meditation in ten "vehicles" or stages, for the attainment of bodhi.

+ &R
The comfort or ease of progress produced by the ten vehicle meditation + 3&# is compared to
a couch or divan.

SR fE

The ten vehicle meditation +3&# like a breeze blows away error and falsity as dust.

TEHE

The bodhisattva-merit resulting from the attainment of the ten groups of excellences in the
southern version of the Nirvana Sitra EZAES£E 19-24. There is an unimportant T2 #& not
connected with the above.

TEFE
Ten unlawful things said to have been advocated by the Vaisali monks, which led to the calling
of the second Council.

+=

dvadasa, twelve.

T EE&
idem + ZE221&.

+ =
The twelve Buddhas of the esoteric sect placed three on the east, one in each of the other
seven directions, and one each for zenith and nadir.

=%



Amitabha's twelve titles of light. Thef B2 L gives them as HEE Y, etc., i.e. the Buddha
of light that is immeasurable boundless, irresistible, incomparable, yama (or flaming), pure, joy,
wisdom, unceasing, surpassing thought, ineffable, surpassing sun and moon. Another list is

given in the Jum 4 FRPER.

=534
(or T =9#) idem + =K.
T =R

Dvadasanga pratityasamutpada; the twelve nidanas; v. & and &; also + =#&i2; Hi&HE

X; RGRE, REHRE, Rigm, REEH,; RE&E, 8. They are the twelve links in the
chain of existence: (1) #BJavidya, ignorance, or unenlightenment; (2) T samskara, action,
activity, conception, "dispositions," Keith; (3) & vijiiana, consciousness; (4) & & namaripa,
name and form; (5) 7S A sadayatana, the six sense organs, i.e. eye, ear, nose, tongue, body,
and mind; (6) #& sparsa, contact, touch; (7) 3 vedana, sensation, feeling; (8) & trsn3, thirst,
desire, craving; (9) BX upadana, laying hold of, grasping; (10) & bhava, being, existing; (11)

4 jati, birth; (12) #&3E jaramarana, old age, death. The "classical formula" reads "By reason

of ignorance dispositions; by reason of dispositions consciousness", etc. A further application
of the twelve nidanas is made in regard to their causaton of rebirth: (1) ignorance, as inherited
passion from the beginningless past ; (2) karma, good and evil, of past lives; (3) conception as
a form of perception; (4) namartpa, or body and mind evolving (in the womb); (5) the six organs
on the verge of birth; (6) childhood whose intelligence is limited to spar$a, contact or touch; (7)
receptivity or budding intelligence and discrimination from 6 or 7 years; (8) thirst, desire, or love,
age of puberty; (9) the urge of sensuous existence; (10) forming the substance, bhava, of future
karma; (11) the completed karma ready for rebirth; (12) old age and death. The two first are
associated with the previous life, the other ten with the present. The theory is equally applicable
to all realms of reincarnation. The twelve links are also represented in a chart, at the centre

of which are the serpent (anger), boar (ignorance, or stupidity), and dove (lust) representing

the fundamental sins. Each catches the other by the tail, typifying the train of sins producing

the wheel of life. In another circle the twelve links are represented as follows: (1) ignorance, a
blind woman; (2) action, a potter at work, or man gathering fruit; (3) consciousness, a restless
monkey; (4) name and form, a boat; (5) sense organs, a house; (6) contact, a man and woman
sitting together; (7) sensation, a man pierced by an arrow; (8) desire, a man drinking wine;

(9) craving, a couple in union; (10) existence through childbirth; (11) birth, a man carrying a
corpse; (12) disease, old age, death, an old woman leaning on a stick. v. + =R #&k& Pratitya-
samutpada $astra.

T =i

To the b add &8 and® & q.v.

+T=H

(+=KE& or +=_LFE) The twelve vows of the Master of Healing; v. ZEAf.
T=X

The twelve devas (especially of the Shingon sect): Brahma; the deva of earth; of the moon; of
the sun; Indra; of fire; Yama; of the raksas (or demons); of water; of wind; Vaisramana (wealth);
and Mahes$vara (Siva). Also T+ Z KX R,

+=F



The twelve zodiacal mansions: east-gemini X% or #%Z; aries ¥; taurus 4; west-libra FF;
scorpio ¥§; Sagittarius 5 or A 55; south—aquarius fi; pisces f&; capri-cornus Z4; north—cancer
BEEE: leo HiF; virgo (or twin maidens # ). They are used in the vajradhatu group of the
Garbhadhatu mandala, E.W.S.N.

ToEEE
The twelve bad occupations: sheep-butcher; poulterer (or hen-breeder); pork butcher; fowler;
fisherman; hunter; thief; executioner; jailer; juggler; dog-butcher; beater (i.e. hunt servant).

T2EA

Those who follow the twelve practices of the ascetics: (1) live in a hermitage; (2) always beg for
food; (3) take turns at begging food; (4) one meal a day; (5) reduce amount of food; (6) do not
take a drink made of fruit or honey after midday; (7) wear dust-heap garments; (8) wear only
the three clerical garments; (9) dwell among graves; (10) stay under a tree; (11) on the dewy
ground; (12) sit and never lie.

TZ=ARX

The homa-, or fire-spirits; Whose representations, colours, magic words, signs, symbols, and
mode of worship are given in the X B #&§i20. Also + Z X &; +=F& X %. The twelve fire-spirits
are: (1) Indra or Vairocana, the discoverer or source of fire, symbolizing & knowledge; (2) the
moon 1T/ which progresses to fullness, with mercy as root and enlightenment as fruit, i,e.
Buddha; (3) the wind, represented as a half-moon, fanner of fame, of zeal, and by driving away
dark clouds, of enlightenment; (4) the red rays of the rising sun, rohitaka, his swords (or rays)
indicating & wisdom; (5) JZ[A*ZE]&& a form half stern, half smiling, sternly driving away the
passions and trials; (6) &% irate, bellowing with open mouth, showing four teeth, flowing locks,
one eye closed; (7) BT EZE fire burning within, i.e. the inner witness, or realization; (8) & ZEF
the waster, or destroyer of waste and injurious products within, i.e. inner purification; (9) E4
the producer at will, capable of all variety, resembling Visvakarman, the Brahmanic Vulcan; (10)
FRFEM the fire-eater; (11) untraceable; (12) FRE AF the completer, also the subduer of demons.

TER

v. TZEu.

T8

The twelve lamps used in the cult of the Master of Healing Z&E.

T=E

The twelve animals for the "twelve horary branches" with their names, hours, and the Chinese
transliterations of their Sanskrit equivalents; v. K&# 23 and 56. There are also the thirty-six
animals, three for each hour. The twelve are: Serpent ¥ B, 9-11 a.m. %, Horse F 4, 11-1
noon $37&; Sheep ¥k, 1-3 p.m. BH XM; Monkey ¥2H, 3-5 p.m. #EE; Cock &, 5-7 p.m.
EEm7E; Dog KK, 7-9 p.m. 88&: Boar &%, 9-11 p.m.7@#B; Rat B, 11-1 midnight @3; Ox 4
B 1-3 a.m. BF|#; Tiger (or Lion) RE, 3-5 a.m. FfwA8; Hare &I0, 5-7 a.m. ¥BMFEM; Dragon
BER, 7-9 a.m #4F.

T=Em

The twelve aspects of the bhitatathhata or the ultimate, which is also styled the + =& %A
"inactive" or nirvana-like: and the + =2 "void" or immaterial: (1) The chen ju itself; (2) Z&#
as the medium of all things; (3) &1 as the nature of all things; (4) FE %1 its reality contra



the unreality of phenomena; (5) & &% its immutability contra mortality and phenomenal
variation; (6) SF &% as universal or undifferentiated; (7) B4 as immortal, i.e. apart from birth
and death, or creation and destruction; (8) 7€ as eternal, its nature ever sure; (9) &{E as the
abode of all things; (10) E} as the bounds of all reality; (11) EEZE 5 as the realm of space, the
void, or immateriality; (12)7F 255t as the realm beyond thought or expression.

=1

( +=%#83 £ ) The twelve spirits connected with the cult of ZEf the Master of Healing. Also
+ = 18#&. They are associated with the twelve hours of the day, of which they are guardian
spirits. Their names are as follows: & (or &) EB# Kumbhira; k7 Vajra; XX {7 Mihira; 2K
7 Andira; ZEEZ Anila; KR Sandila; EPFEZ Indra; KR #EPajra; BERE Mahoraga; EiZFE
Kinnara; 8% % Catura; and BB Z Vikarala.

+=8

idem + ZEf.
TR

v. TZAXK.
t+==

v. t=—Em
+ i
+=&; + =P9; idem+ =R #.
+ &R KAE
idem +=#.
T =&

Twelve divisions of the Mahayana canon: (1) 1€ % # sitra; (2) #8%& geya; (3) #IPE gatha; (4) /€
FE#B nidana, also H#&; (5) 7 B % itivritaka; (6) B %1l jataka; (7) FIFEEE adbhuta-dharma,
i.e. the F 32 abhidhama; (8) P& PE AR avadana; (9) B2 12E upadesa; (10) EFEHBudana;
(11) E#B% vaipulya; (12) F {17 vyakarana. Cf. 1 EP4&E.

T 2
Dvadasaviharana sitra. The life of Sakyamuni to his twelfth year, translated by Kalodaka A.D.
392.

+=F]
idem + = R #x.
+ =M

Dvada-$anikaya Sastra. One of the =&, composed by Nagarjuna, translated by Kumarajiva
A.D. 408. There are several works on it.

T=RE
The twelve-vow king, i.e. Yao Shih g, the Master of Healing.



+3

Pancadasa, fifteen.

THE

The fifteen honoured ones, with whom certain E& Shingon devotees seek by yoga to become
united; of the fifteen, each represents a part of the whole, e.g. the eyes, ears, mouth, hands,
feet, etc. v. MK in its £MIFEHE |, etc., chapter.

+THEHE

The fifteen kinds of Guanyin's images—normal face, with thousand hands, horse's head, eleven
faces, as Cunda (Marici), with the 3 & talismanic wheel, net, white robe, leaf robe, moon,
willow, fruit, as Tara, with azure neck, and as Gandharaja.

+HEE
The fifteen days of the waxing moon are likened to the fifteen kinds of increasing wisdom %,
and the fifteen waning days to the fifteen kinds of deliverance from evil K.

+1E

The ten stages, or periods, in bodhisattva-wisdom, prajiia #%%, are the +1%; the merits or
character attained are the 11t q.v. Two interpretations may be given. In the first of these, the
first four stages are likened to entry into the holy womb, the next four to the period of gestation,
the ninth to birth, and the tenth to the washing or baptism with the water of wisdom, e.g. the
baptism of a Ksatriya prince. The ten stages are (1) -0 F the purposive stage, the mind set
upon Buddhahood; (2) J&#t1F clear understanding and mental control; (3) 1471 unhampered
liberty in every direction; (4) £ &1¥ acquiring the Tathagata nature or seed; (5) FEE 2 {F
perfect adaptability and resemblance in self-development and development of others; (6) 1E
1ME the whole mind becoming Buddha-like; (7) FiRE no retrogression, perfect unity and
constant progress; (8) EE{F as a Buddha-son now complete; (9) £ E F1{F as prince of the
law; (10) 7 TE{¥ baptism as such, e.g. the consecration of kings. Another interpretation of the
above is: (1) spiritual resolve, stage of srota-apanna; (2) submission to rule, preparation for
Sakrdagamin stage; (3) cultivation of virtue, attainment of Sakrdagamin stage; (4) noble birth,
preparation for the anagamin stage; (5) perfect means, attainment of anagamin stage; (6) right
mind, preparation for arhatship; (7) no-retrogradation, the attainment of arhatship; (8) immortal
youth, pratyekabuddhahood; (9) son of the law-king, the conception of bodhisattvahood; (10)
baptism as the summit of attainment, the conception of Buddhahood.

+E

Ten stages of mental or spiritual development in the E& Shingon sect, beginning with the
human animal and ending with perfect enlightenment; a category by the Japanese monk 54%%
Kobo, founded on the X B #&, 10 &.

TEEED®R
Dasabhimivibhasa $astra. A commentary by Nagarjuna on the +1¥#& and the +##&, said to
contain the earliest teaching regarding Amitabha; translated by Kumarajiva circa A.D. 405.

T



There are several, groups; that of the Huayan sutra is Kasyapa, Kanakamuni, Krakucchanda,
Visvabhu, Sikhin, Vipasyi, Tisya (or Pusya), Tissa, ? Padma, and Dipankara. Another group is
that of the Amitabha cult, one for each of the ten directions. There are other groups.

TR

(T 2R18) The ten rhymes in "lai", a verse which expresses the Buddhist doctrine of moral
determinism, i.e. that the position anyone now occupies is solely the result of his character

in past lives; heredity and environment having nothing to do with his present condition, for,
whether in prince or beggar, it is the reward of past deeds.The upright from the forbearing
come, The poor from the mean and greedy come, Those of high rank from worshippers

come, The low and common from the Prideful come, Those who are dumb from slanderers
come, The blind and deaf from unbelievers come, The long-lived from the merciful come,The
short-lived from life, takers come, The deficient in faculties from command-breakers come, The
complete in faculties from command-keepers come. IR EERDEHR R AEEBEFR. SNUEERE
FRTREFEIREREHFZPREFEETCEPIREEELZLEIR EDERETRART
BEWAMPRABREZEFHPRK.

TE

+ K2; +HBAJEH The ten messengers, deluders, fundamental passions; they are divided into
five sharp and five dull; the five #f£ dull ones are desire, hate, stupidity, pride, and doubt; the
five sharp Flff are 5 R, 28, BR, EWME, BER, v. K.

11

The ten grades of bodhisattva faith, i.e. the first ten {i in the fifty-two bodhisattva positions:
(1) 1E faith (which destroys illusion and results in); (2) = remembrance, or unforgetfulness;
(3) %51 zealous progress; (4) & wisdom; (5) & settled firmness in concentration; (6) FiE
non-retrogression; (7) &% protection of the Truth; (8) iEa reflexive powers, e.g. for reflecting
the Truth; (9) A the nirvana mind in #& 4 effortlessness; (10) F# action at will in anything and
everywhere.

+1

astadasa, eighteen.

TARHEE

avenikadharma, or buddhadharma, the eighteen different characteristics of a Buddha as
compared with bodhisattvas, i.e. his perfection of body (or person), mouth (or speech), memory,
impartiality to all, serenity, self-sacrifice, unceasing desire to save, unfagging zeal therein
unfailing thought thereto, wisdom in it, powers of deliverance, the principles of it, revealing
perfect wisdom in deed, in word, in thought, perfect knowledge of past, future, and present, v. &
FE W 26.

+\E%
The eighteen perfections of a buddha's sambhogakaya, v. = &. Also +/\E .

+AX

Brahmaloka, the eighteen heavens of form, ripadhatu, three of the first dhyana, BRX; BE#X;
KHEX; three of the second, DX K; BE N K; }XF; three of the third, D)EX; EEF K, BF
X; and nine of the fourth, EEX; B4 X; BR X, 88X, AKX, #AX, ER X, ER1 X, 8%

il



Z X ."Southern Buddhism knows only sixteen. Those two which Northern Buddhists added are
Punya-prasava f&4 and Anabhraka f&Z." Eitel.

TR
The eighteen Japanese Buddhist sects, i.e. =&; J540; ZEE; &, B3, KB, X
#; 1, B, B, & |8, 81, EBE &1, and 88R.

+\EE

The eighteen arhats.

+ A\

The eighteen things a monk should carry in the performance of his duties—willow twigs, soap,
the three garments, a water-bottle, a begging-bowl, mat, staff, censer, filter, handkerchief, knife,
fire-producer, pincers hammock, sutra, the vinaya, the Buddha's image, and bodhisattva image
or images; cf. JEHE 37.

+N\EER

The eighteen Brahmalokas, where rebirth is necessary, i.e. where mortality still exists.

+ AR

The eighteen dhatu, or realms of sense, i.e. 7518, 7<%, 757k the six organs, their objects or
conditions, and their perceptions.

T\f&
(+/\KR#); +/\BHEE The eighteen Indian non-Buddhist classics, i.e. the four vedas, six $astras,
and eight $astras.

+N1\E
(tNAEor +1\R), +\ER, +/\BEv. BE.

+ \EB

The eighteen schools of Hinayana as formerly existing in India; v. /N 3E.

T\ E b fR

The eighteen layers of hells, which are described by one writer as the conditions in which the
six sense organs, their six objects, and the six perceptions do not harmonize. Another says the
eighteen are the hell of knives, the boiling sands, the boiling excrement, the fiery carriage, the
boiling cauldron, the iron bed, etc.

+ /8

In the two mandalas, Vajradhatu and Garbhadhatu, each has nine central objects of worship.
The Shingon disciple devotes himself to meditation on one of these eighteen each day.

TR
sodasa Sixteen is the esoteric (Shingon) perfect number, just as ten is the perfect number in the
Huayan satra and generally, see X B #&E; 5.

EAYR

op

BEE; fEE



i.e. the /\B and /\&.

TAX

(T75KX) The sixteen devas are E. Indra and his wife; S.E. the fire deva and his wife; S. Yama
and his wife; S.W. Yaksa-raja (Kuvera) and wife; W. the water deva and his naga wife (Sakti);
N.W. the wind deva and wife; N. Vaisramana and wife; N.E. 1$ana and wife.

+ 756

The sixteen non-Buddhist "heretical" Indian philosophers.
T8

The sixteen lessons of the Prajfia-paramita.

+]97

(T75017) ; TAFH idem +751740. The sixteen{T#H of the Four Axioms PU%%, i.e. four forms
of considering each of the axioms, associated with R i&.

VAN
Two lists are given, one of sixteen X#% maharajas; another of sixteen & ## good spirits or gods;
all of them are guardians of the good and enemies of evil.

TARBEE

+ 7S KBl The sixteen ancient kingdoms of India whose kings are addressed in the I=E#& 2; i.e.
Vaiéall, Kosala, Sravasti, Magadha, Baranasi, Kapilavastu, Kusinagara, Kausambi, Paficala,
Pataliputra, Mathura, Usa (Usira), Punyavardhana, Devavatara, Kasi, and Campa.

TARKRAD

The sixteen great powers obtainable by a bodhisattva, i.e. of will, mind, action, shame (to do
evil), energy, firmness, wisdom, virtue, reasoning, personal appearance, physical powers,
wealth, spirit, magic, spreading the truth, subduing demons.

+ 5488
idem +758.

TAREF
(TAREF6); +752% The sixteen princes in the Lotus Shtra who became Buddhas after
hearing their father preach it.

TARAR

+ /5% 3 The sixteen heretical views on me and mine, i.e. the ego in self and others,
determinism or fate, immortality, etc.; v. & E i 25.

NEE
+7SK =< (or +751E %) The sixteen bodhisattvas; there are two groups, one of the #%*J exoteric,
one of the Z# esoteric cults; the exoteric list is indefinite; the esoteric has two lists, one is of
four bodhisattvas to each of the Buddhas of the four quarters of the Diamond Realm; the other
is of the sixteen who represent the body of bodhisattvas in a & kalpa, such as the present: E.



WE, A=, BRE, BRE; S. BR, ABH#, E ZREE, W REX, BE, 89, AX,N. £85 (X
), PR, SRIEEE.

T8
The sixteen meditations of Amitabha on the setting sun, water (as ice, crystal, etc. ), the earth,
and so on.

T+AREER
Sixteen necessaries of a strict observer of ascetic rules, ranging from garments made of rags
collected from the dust heap to sleeping among graves.

+
There are many groups of ten profitable things or advantages, e.g. ten in regard to edibles, ten
to congee, to learning, to study of the scriptures, to wisdom, to zeal, etc.

T2

Dasabala. The ten powers of Buddha, giving complete knowledge of: (1) what is right or wrong
in every condition; (2) what is the karma of every being, past, present, and future; (3) all stages
of dhyana liberation, and samadhi; (4) the powers and faculties of all beings; (5) the desires, or
moral direction of every being; (6) the actual condition of every individual; (7) the direction and
consequence of all laws; (8) all causes of mortality and of good and evil in their reality; (9) the
end of all beings and nirvana; (10) the destruction of all illusion of every kind. See the & E & 25
and the & 29.

TH#

The religion of Him who has the ten powers, i.e. Buddhism.

ThHE

(T &) The honoured (unequalled) possessor of the ten powers, Buddha.

THME

Dasabala-Kasyupa, one of the first five disciples.

08

The ten powers and ten understandings of a Buddha.

THE

(+Ih4EEm) Ten merits (or powers) commended by the Buddha to his bhiksus—zealous
progress, contentment with few desires, courage, learning (so as to teach), fearlessness,
perfect observance of the commands and the fraternity, regulations, perfect meditation, perfect
wisdom, perfect liberation, and perfect understanding of it.

T3

The ten kalpas that have expired since Amitabha made his forty-eight vows, or + ) IE Battained
complete bodhi, hence he is styled +#15BE. These ten kalpas as seen by Puxian aret+#178 R
but as a moment.

T BT



The ten paramitas observed by bodhisattvas, see 11t and +1%. Hinayana has another group,
adding to the four 4& q. v. the six of sacrificing one's life to save mother; or father; or a
Buddha; to become a monk: to induce another to become a monk; to obtain authority to preach.

+8
idem +35%.
+ &

The ten questions to the Buddha, put into the mouth of Vajrapani, which, with the answers
given, form the basis of the X BH#€. What is (or are) (1) the nature of the bodhi-mind? (2) its
form or forms? (3) the mental stages requisite to attainment? (4) the difference between them?
(5) the time required? (6) the character of the merits attained? (7) the activities or practices
necessary? (8) the way of such practices? (9) the condition of the uncultivated and cultivated
mind? (10) the difference between it and that of the follower of Yoga?

TEEE

(1+%2) The ten good characteristics, or virtues, defined as the non-committal of the + & ten
evils, g. v. Tiantai has two groups, one of ceasing 1k to do evil, the other of learning to do well
7.

TEL

+EMN; T E The position, or power, attained in the next life by observing the ten
commandments here, to be born in the heavens, or as rulers of men.

T&15
The ten good crafts, or meditations of pratyeka-buddhas, i. e. on the five skandhas, twelve &g,
eighteen £, twelve E#, etc.

TEM

The ten commandments (as observed by the laity).

TEX

(T2 %38) The excellent karma resulting from practice of the ten commandments.

TEZE
The bodhisattvas of the +151 q. v.

+m

caturdasa, fourteen.

THEGEEE

The fourteen other-world realms of fourteen Buddhas, i. e. this realm of Sakyamuni and thirteen
others.

THMAE
The fourteen devas and nine dragon and other kings, who went in the train of Manjusri to thank
the Buddha at the last of his Huayan addresses; for list see FEEERE 61.



+mEL,

The fourteen transformations that are connected with the four dhyana heavens.

+ g

The fourteen difficult questions of the "heretics" to which the Buddha made no reply, for, as it
is said, the questions were no more properly put than if one asked " How much milk can you
get from cow's horn?" They are forms of: All is permanent, impermanent, both or neither; all
changes, changes not, both, neither; at death a spirit departs, does not, both, neither; after
death we have the same body (or personality) and spirit, or body and spirit are different.

+ it

dasabhimi; v. T1¥. The "ten stages" in the fifty-two sections of the development of a
bodhisattva into a Buddha. After completing the+PH[E he proceeds to the tith. There are
several groups. |. The ten stages common to the Three Vehicles =3 are: (1) B Eith dry
wisdom stage, i. e. unfertilized by Buddha-truth, worldly wisdom; (2) 4 ith the embryo-stage

of the nature of Buddha-truth, the EHZER; (3) /\ Atk (J/\R1h), the stage of the eight patient
endurances; (4) R ith of freedom from wrong views; (5) & of freedom from the first six of the
nine delusions in practice; (6) B &kt of freedom from the remaining three; (7) B ##ih complete
discrimination in regard to wrong views and thoughts, the stage of an arhat; (8) 3z {5 itb
pratyeka-buddhahood, only the dead ashes of the past left to sift; (9) ZiEth bodhisattvahood:;
(10) ff b Buddhahood. v. EE & 78. Il. KFE[E + ik The ten stages of Mahayana bodhisattva
development are: (1) Bt E #b Pramudita, joy at having overcome the former difficulties and now
entering on the path to Buddhahood; (2) B35t Vimala, freedom from all possible defilement,
the stage of purity; (3) 2 Y¢#th Prabhakari, stage of further enlightenment; (4) &t Arcismati,
of glowing wisdom; (5) &5 it Sudurjaya, mastery of utmost or final difficulties; (6) 3R 8

# Abhimukhi, the open way of wisdom above definitions of impurity and purity; (7) B1Tt
Ddrarmgama, proceeding afar, getting above ideas of self in order to save others; (8) T E it
Acala, attainment of calm unperturbedness; (9) & ZE#th Sadhumati, of the finest discriminatory
wisdom, knowing where and how to save, and possessed of the 1 ten powers; (10) &

i Dharmamegha, attaining to the fertilizing powers of the law-cloud. Each of the ten stages

is connected with each of the ten paramitas, v. . Each of the I 3§ or four vehicles has a
division of ten. lll. The B @5+ ten Sravaka stages are: (1) & =581 initiation as a disciple
by receiving the three refuges, in the Buddha, Dharma, and Sangha; (2) 1§t belief, or the
faith-root; (3) 181t belief in the four truths; (4) AN X itk ordinary disciples who observe the
RELE, ete.; (5) ZEM those who pursue the =2 three studies; (6) /\ A& b the stage

of BB seeing the true Way; (7) ZBPe’Bith $rota-apanna, now definitely in the stream and
assured of nirvana; (8) HiPg & #t sakrdagamin, only one more rebirth; (9) B 8 & # anagamin,
no rebirth; and (10) FIIZZE s arhatship. IV. The ten stages of the pratyekabuddha #% & &+

b are (1) perfect asceticism; (2) mastery of the twelve links of causation; (3) of the four noble
truths; (4) of the deeper knowledge; (5) of the eightfold noble path; (6) of the three realms
=&, (7) of the nirvana state; (8) of the six supernatural powers; (9) arrival at the intuitive
stage; (10) mastery of the remaining influence of former habits. V. #3& 1t The ten stages,

or characteristics of a Buddha, are those of the sovereign or perfect attainment of wisdom,
exposition, discrimination, mara-subjugation, suppression of evil, the six transcendent faculties,
manifestation of all bodhisattva enlightenment, powers of prediction, of adaptability, of powers
to reveal the bodhisattva Truth. VI. The Shingon has its own elaborate ten stages, and also a
group i+, see 1 and there are other groups.



+ ith i
The twenty-second chapter of the sixty-chapter version of the ZEE#E, the twenty-sixth of the
eighty-chapter version.

+ Hh FE1T
The vow of bodhisattvas to attain the+ it by fulfilling the ten paramitas, v. +3§.

+ith /s

Ten stages of mind, or mental development, i.e. (1) &£ the four kinds of boundless
mind; (2) +2 1 the mind of the ten good qualities; (3) B3 ¥ the illuminated mind; (4) 18 &
1L the mind of glowing wisdom; (5) KBt the mind of mastery; (6) 3 8i0» the mind of the
open way (above normal definitions); (7) #&4: the mind of no rebirth; (8) &L the mind
of the inexpressible; (9) E ¥4 the mind of wisdom-radiance; (10) Z {1 the mind of perfect
receptivity. v. also + 0.

TiE

Ten objects of or stages in meditation# in the Tiantai school, i.e. B&1% the five skandhas; 814
1% life's distresses and delusion; J&&£3E sickness, or duhkha, its cause and cure; ¥483% age-
long karmaic influences; BBE 1% Mara affairs, how to overthrow their rule; EE % the conditions
of dhyana and samadhi; # R & various views and doubts that arise; %1% pride in progress
and the delusion that one has attained nirvana; = 3% temptation to be content with the lower
nirvana, instead of going on to the greater reward; E &% bodhisattvahood; see the 1L # 5.

TR =5
(T&) The ten nights (and days) from the sixth to the fifteenth of the tenth moon, when the
Pure-land sect intones sutras.

TREF

The ten chief discip1es of Sakyamuni, each of whom was master of one power or gift. Sariputra
of wisdom; Maudgalyayana of supernatural powers; Mahakasyapa of discipline; Aniruddha of
XHR deva vision; Subhdti of explaining the void or immaterial; Plrna of expounding the law;
Katyayana of its fundamental principles; Upali of maintaining the rules; Rahula of the esoteric;
and Ananda of hearing and remembering.

+ K=K
idem +1f&.

+ XEE

The ten vows of Puxian & &, or Samantabhadra.

TR

The ten essential qualities, or characteristics, of thing, according to the 77 {€chapter of the
Lotus satra: 3012 form; #4012 nature; B2 corpus or embodiment; M2 powers; fE4
= function; E @12 primary cause; #&#=2 environmental cause; R 12 effect; U Z karmic
reward; &R FEEZ the inseparability, or inevitability of them all.

+ 43R i
v. Tib.



T

The ten wonders, or incomprehensibles; there are two groups, the ¥ v traceable or manifested
and 7Z<F9 the fundamental. The B9+ are the wonder of: (1) 3% the universe, sphere, or
whole, embracing mind, Buddha, and all things as a unity; (2) &% a Buddha's all-embracing
knowledge arising from such universe; (3) 7% his deeds, expressive of his wisdom; (4) %
his attainment of all the various Buddha stages, i.e. T1¥ and+3k; (5) =% his three laws

of #, &, and truth, wisdom, and vision; (6) Bf& his response to appeal, i.e. his (spiritual)
response or relation to humanity, for "all beings are my children"; (7) #&#% his supernatural
powers; (8) &L his preaching; (9) &B X his supernatural retinue; (10) FzE# the blessings
derived through universal elevation into Buddhahood. The Z<F§+# are the wonder of (1) A<K
¥ the initial impulse or causative stage of Buddhahood; (2) A& its fruit or result in eternity,
joy, and purity; (3) Bl % his (Buddha) realm; (4) RFE his response (to human needs); (5)
B his supernatural powers; (6) &R his preaching; (7) B his supernatural retinue;
(8) YEERY his nirvana; (9) Ea Y his (eternal) life; (10) his blessings as above. Both groups are
further defined as progressive stages in a Buddha's career. These "wonders" are derived from
the Lotus sutra.

TR

The ten schools of Chinese Buddhism: I. The (1) 3 Vinaya-discipline, or EILR ; (2) &
Kosa, Abhidharma, or Reality (Sarvastivadin) AR ; (3) REZR Satyasiddhi sect founded on
this $astra by Harivarman; (4) =& = Madhyamika or t£Z2 5% ; (5) S2ER Lotus, "Law-flower"
or Tiantai K&R ; (6) E&Huayan or’Et orBEE R ; (7) &M R Dharmalaksana or Z 2R
founded on the M &% (8) [U\3R Ch'an or Zen, mind-only or intuitive, v. R ; (9) EE =R (Jap.
Shingon) or esoteric 258 ; (10) &R Amitabha-lotus or Pure Land (Jap. J6do) JF L 5R. The

2nd, 3rd, 4th, and 9th are found in Japan rather than in China, where they have ceased to be
of importance. IIl. The Hua-yen has also ten divisions into ten schools of thought: (1) &;%xE%&
the reality of self (or soul) and things, e.g. mind and matter; (2) 78 £ the reality of things
but not of soul; (3) JE#&ZX2K things have neither creation nor destruction; (4) IHE{RE present
things are both apparent and real; (5) 8% & common or phenomenal ideas are wrong,
fundamental reality is the only truth; (6) things are merely names; (7) all things are unreal Z=; (8)
the bhutatathata is not unreal; (9) phenomena and their perception are to be got rid of; (10) the
perfect, all-inclusive, and complete teaching of the One Vehicle. Ill. There are two old Japanese
divisions: AFER, BE2R , RER , ZFR, =RR, XAR, EB R, EER , MERER,
and &1L R ; the second list adds iR and omits AZfE5R. They are the Ritsu, Kusha, Jojitsu,
Hoss0, Sanron, Tendai, Kegon, Shingon, (Hinayana) Ritsu, and Jodo; the addition being Zen.

T8

The ten precious things; +E I the ten precious mountains, or mountain of ten precious things;
v. t&and +&X.

TE

The spirit king of each of the ten mountains—Himalaya, Gandhamadana, Vaidhari, 4l L,
Yugandhara, Asvakarna, Nemindhara, Cakravada, Ketumati, and Sumeru.

au:]

The ten monks necessary for a full ordination of a monk, i.e. =i+ & three leaders and seven
witnesses.



5

The ten paramitas or virtues transporting to nirvana; idem +R#&Z q.v.

TE=1T

each of the paramitas has three forms of observance, e.g. the first, i dana or giving has &f
#e almsgiving, A5 truth-giving, and &R e courage-giving. The three forms differ with each
paramita.

+57F

The ten acolytes or attendants on an acarya, or superior religious teacher, in his ceremonial
offices, following the pattern of the ten principal disciples of Sakyamuni.

T

The ten virtues, powers, or qualities, of which there are several groups, e.g. in the ZEE&E, 1

# f there are %BET11E the ten virtues of a teacher of the Law, i.e. he should be well versed

in its meaning; able widely to publish it; not be nervous before an audience; be untiring in
argument; adaptable; orderly so that his teaching can be easily followed; serious and dignified;
bold and zealous; unwearied; and enduring (able to bear insult, etc.). The % ¥+ 1& ten virtues
or qualities of a disciple according to the X B #& &} 4, are faith; sincerity; devotion to the trikaya;
(seeking the) adornment of true wisdom; perseverance; moral purity; patience (or bearing
shame); generosity in giving; courage; resoluteness.

T

The ten kinds of heart or mind; there are three groups. One is from the LE# 4, minds ignorant
and dark; affected by evil companions; not following the good; doing evil in thought, word,
deed; spreading evil abroad; unceasingly wicked; secret sin; open crime; utterly shameless;
denying cause and effect (retribution)—all such must remain in the flow j# of reincarnation. The
second group (from the same book) is the ¥ the mind striving against the stream of perpetual
reincarnation; it shows itself in devout faith, shame (for sin), fear (of wrong-doing), repentance
and confession, reform, bodhi (i.e. the bodhisattva mind), doing good, maintaining the right law,
thinking on all the Buddhas, meditation on the void (or, the unreality of sin). The third is the &
S group from the X B# i 3; the "seed" heart (i.e. the original good desire), the sprout (under
Buddhist religious influence), the bud, leaf, flower, fruit, its serviceableness; the child-heart, the
discriminating heart, the heart of settled judgment (or resolve).

TR

The ten inexpressible joys of the Pure-land; also + 2.
AL
A

The ten repetitions of an invocation, e.g. namo Amitabha.

SEE

These ten invocations will carry a dying man with an evil karma into the Pure-land.

+ 2
See + & &4, but cf. +2.

TRE



A bodhisattva's ten objects of thought or meditation, i.e. body, the senses, mind, things,
environment, monastery, city (or district), good name, Buddha-learning, riddance of all passion
and delusion.

= MR

The arteries of the "ten invocations", i.e. the teacher's giving and the disciple's receiving of the
law.

+RREE

The ten irate rajas, or protectors, whose huge images with many heads and limbs are seen

in temples; perhaps the ten krodha gods of the Tibetans (Khro-bo); their names are & &5
Yamantaka; EBEES Ajita; TR E 5 ? Padmahtaka; BE BB Vighnantaka; FE & Acala; &
12 ? Dakint; R EE ? Niladanda; X1, 5% Sambara; and#@ H &#E 27 Virabhadra.

+2

Ten kinds of the Buddha's grace: his (1) initial resolve to universalize (his salvation); (2) self-
sacrifice (in previous lives); (3) complete altruism; (4) his descent into all the six states of
existence for their salvation; (5) relief of the living from distress and mortality; (6) profound

pity; (7) revelation of himself in human and glorified form; (8) teaching in accordance with the
capacity of his hearers, first hinayana, then mahayana doctrine; (9) revealing his nirvana to
stimulate his disciples; (10) pitying thought for all creatures, in that dying at 80 instead of at 100
he left twenty years of his own happiness to his disciples; and also the tripitaka for universal
salvation.

+ =
idem +f&.

TE

Dasakusala. The ten "not right" or evil things are killing, stealing, adultery, lying, double-tongue,
coarse language, filthy language, covetousness, anger, perverted views; these produce the ten
resultant evils +3&3 (JB) Cf. T&; TH.

a1

The ten disturbers of the religious life: a domineering (spirit); heretical ways; dangerous
amusements; a butcher's or other low occupation; asceticism (or selfish hinayana salvation);
(the condition of a) eunuch; lust; endangering (the character by improper intimacy); contempt;
breeding animals, etc. (for slaughter).

T

Entirely completed, perfect.

T

Siksapada. The ten prohibitions (in Pali form) consist of five commandments for the layman:

(1) not to destroy life RFX4E panatipataveramani; (2) not to steal & fai&nnadanaver; (3)

not to commit adultery 128X abrahmacaryaver.; (4) not to lie % &&musavadaver.; (5)

not to take intoxicating liquor B suramereyya-majjapamadatthanaver. Eight special
commandments for laymen consist of the preceding five plus: (6) not to eat food out of regulated
hours FIEBSF & vikala-bhojanaver.; (7) not to use garlands or perfumes T EEBIFEZR

& mala- gandha-vilepana-dharana-mandana-vibhiisanatthana; (8) not to sleep on high or



broad beds (chastity) 74 & & KK uccasayana-mahasayana. The ten commandments for

the monk are the preceding eight plus: (9) not to take part in singing, dancing, musical or
theatrical performances, not to see or listen to such THREE KT FEE nacca-gita-vadita-
vislikadassanaver.; (10) to refrain from acquiring uncoined or coined gold, or silver, or jewels £
B SR EY jatarlipa-rajata-patiggahanaver. Under the Mahayana these ten commands for
the monk were changed, to accord with the new environment of the monk, to the following: not
to kill, not to steal, to avoid all unchastity, not to lie, not to slander, not to insult, not to chatter,
not to covet, not to give way to anger, to harbour no scepticism.

T
The ten Yoga books, the foundation work being the ¥ {il &, the other ten are B L, L@, B
&, MASRR, MR, HPER, = THER, =T &R, KRR, and 2 BIRMNG .

T

v. T5R.

5

The ten directions of space, i.e. the eight points of the compass and the nadir and zenith. There
is a Buddha for each direction + 7 + 1.

THHR

The worlds in all directions.

+hHHEL
A Buddha-realm, idem KF 1t 5.

+HEEEY
THBEFEY see WERY).

=

The ten universals of a bodhisattva: Z & universal pity; 5AZ P9 vow of universal salvation;
18179 accordant action; Ei2F9 universal cutting off of delusions; A%F3F9 freedom of entry
into all forms of truth; ##3&F9 universal superhuman powers; 77 {&F9 universal accordance with
conditions of the receptivity of others; &t7AP9 powers of universal explication of the truth; f

E 5P power of universal service of all Buddhas; F R 49 the perfecting of all beings
universally.

T8

The ten forms of understanding.l. Hinayana:(1) 4% common understanding;(2) 2 &
enlightened understanding, i.e. on the Four Truths in this life;(3) ¥ % ditto, applied to the two
upper realms £ =5;(4), (5), (6), (7) understanding re each of the Four Truths separately, both
in the upper and lower realms, e.g. & &;(8) ft2/0:& understanding of the minds of others;(9)

£ & the understanding that puts an end to all previous faith in or for self, i.e. BE%;(10) &4
& nirvana wisdom; v. £ &5 26.1l. Mahayana. A Tathagatas ten powers of understanding or
wisdom:(1) =1t E& perfect understanding of past, present, and future;(2) ditto of Buddha Law;
(3) EFRERE unimpeded understanding of the whole Buddha-realm;(4) £ R Ei2& unlimited,
or infinite understanding of the whole Buddha-realm;(5) &% —t1 & understanding of ubiquity;
(6) ZHR— 411 B %E understanding of universal enlightenment;(7) 13— 411 528 understanding
of omnipotence, or universal control;(8) F1—t1R £ & understanding of omniscience re all living



beings;(9) H1—4#I3£% understanding of omniscience re the laws of universal salvation;(10) &
#32# E understanding of omniscience re all Buddha wisdom. v. ZEE#& 16.There are also
his ten forms of understanding of the "Five Seas" B of worlds, living beings, karma, passions,
and Buddhas."

TR AN
idem +1&.

+2
v. TR

+BREsE
The ten rare or surpassing terms connected with the ten surpassing laws; they are given in
Xuanzang's translation of Vasubandhu's #&&®

+ B E
The ten Yama courts, cf. +E.

&

The ten B perfect or perfecting Mahayana rules; i.e. in (1) right belief; (2) conduct; (3) spirit;
(4) the joy of the bodhi mind; (5) joy in the dharma; (6) joy in meditation in it; (7) pursuing the
correct dharma; (8) obedience to, or accordance with it; (9) departing from pride, etc.; (10)
comprehending the inner teaching of Buddha and taking no pleasure in that of the Sravaka and
pratyeka-buddha order.

TER

The ten dharma-worlds, or states of existence, i.e. the hells (or purgatories), pretas, animals,
asmas, men, devas, sravakas, pratyekabuddhas, bodhisattvas, Buddhas. In the esoteric
teaching there is a series of hells, pretas, animals, asuras, men, devas, Sravakas, bodhisattvas,
% relative Buddhas, E# absolute Buddhas.

TI3E1T

Ten ways of devotion to the Buddhist sutras: to copy them; serve the places where they are
kept, as if serving the Buddha's shrine; preach or give them to others; listen attentively to
their exposition; read; maintain; discourse on them to others; intone them; ponder over them;
observe their lessons.

TRER
The ten parajikas, or sins unpardonable in a monk involving his exclusion from the community;

v. TEZEA.
+REE

(or %) The ten are the six paramitas with four added. The six are charity (or almsgiving),
purity (or morality), patience, zealous progress, meditation, wisdom; i.e. 1, &, BE, Bi, iE,
& The four additions are 5 {&; f&; b and & upaya, adaptability (or, teaching as suited to the
occasion and hearer): pranidhana, vows; bala, force of purpose; and jiana, knowledge. Also +

E.
+&E=



Ten powers only possessed by Buddhas: (1) prediction; (2) knowing and fulfilling the desires
of the living; (3)-(10) are various forms of omniscience, i.e. (3) of all Buddha-realms and their
inhabitants; (4) their natures; (5) good roots; (6) laws; (7) wisdom; (8) every moment; (9)
evolving domains, or conditions; (10) language, words, and discussions. v. ;R#& & 909.

+EEW
idem +EZ.

TESRE

The ten boundless treasuries of a bodhisattva: (1) 1§ belief and faith; (2) # the commandments;
(3) i shame of past misdeeds; (4) 1#®blushing over the misdeeds of others; (5) hearing and
knowledge of the truth; (6) giving; (7) wisdom; (8) memory; (9) keeping and guarding the sutras;
(10) powers of expounding them. E B&#& 20.

+ &g

The ten unhindered transformations and ubiquitous powers of a Buddha.

T4 E

(T4 B FF) The ten ox-pictures, the first, a man looking for an ox, then seeing its tracks, then
seeing the ox, catching it, feeding it, riding it home, ox dies man lives, both dead, return whence
they came and enter the dust.

T%

+ %9 (+%#&#2) The ten philosophic ideas expressed in two metrical versions, each line
ending with P9. v. 9.

+T=E

The ten kings presiding over the ten departments of purgatory.

+HEE

The king of the ten sweet dews, i.e. Amitabha.

+ 5
idem +3£5.

TR E R

The teaching of theLotus sutraof universalism, that all become Buddha.

TREE(LERE
Bodhisattvas, above the #]ith, who have reached the stage of transforming beings in all the ten
kinds of realms.

+ 80

The ten directional decisions: (1) renouncement of the world; (2) observance of the
commandments; (3) patience or endurance; (4) zealous progress; (5) meditation; (6) wisdom or
understanding; (7) B0 the will for good for oneself and others; (8) i protection (of Buddha,
Dharma, Sangha); (9) E. joy; (10) JE/» highest wisdom. v. R, Ot &,



+Em

The ten aspects of the bhitatathata or reality attained by a bodhisattva during his fifty-two
stages of development, cf. +1h and +F&, each of which is associated with one of thesezhenru:
(1) IB{TE U0 the universality of thezhenru; (2) & E 1 its superiority over all else; (3) BBRE
i its ubiquity; (4) BEEZ E M its independence or self-containedness; (5) B E 41 subjective
indifferentiation; (6) f&ZIFE 2 above differences of impurity and purity; (7) 3% Bl E 40
objective indifferentiation; (8) B E U invariable, i.e. can be neither added to nor taken from;
(9) & BfEFT Kk the basis of all wisdom; (10) ¥ B & FT#KE 1 and all power. The above are the
B group from the MEEE® 10. Another group, of the El#, is the same as the T2 q.v.

+0R

The ten kinds of eyes: (1) FJER eyes of flesh; (2) XER deva eyes; (3) ZHR wisdom eyes; (4)
7£BR dharma eyes; (5) #ER Buddha eyes; (6) EER eyes of judgment; (7) JBAER eyes shining
with Buddha-light; (8) Hi4 3ERR immortal eyes; (9) ZESER unhindered eyes; (10) —41 E R
omniscient eyes.

T
v. T—HEE.

+ %l
+1& The ten rules for translation. v. BIZZZ &K 3.

TERE

The deluded, e.g. the hinayanists, because of their refusal to follow the higher truth, remain in
the condition of reincarnation and are impure in ten ways: in body, mouth, mind, deed, state,
sitting, sleeping, practice, converting others, their expectations.

+EMEE
Ten meditations on each of the +1¥, +417, +i@[@, +3t and E&.

TELE

Ten kinds of suitable aids to religious success: almsgiving (or self-sacrifice); keeping the
commandments; forbearance; zealous progress; meditation; wisdom; great kindness; great pity;
awaking and stimulating others; preaching (or revolving) the never receding wheel of the Law.

TEE S
The ten kinds of wisdom and power, v. +& and + 1.

TEEH

Ten kinds of bodhisattva wisdom, or omniscience, for the understanding of all things relating to
all beings, in order, to save them from the sufferings of mortality and bring them to true bodhi.
The ten are detailed in the Hua-yen # & sitra in two groups, one in the +83 & and one in the

BRI,
TRETHE

The ten vows of Puxian E&.



+REH L
idem + & L.

TEREE
idem +E.

TiEEQ

Ten illusions arising from environmental conditions: sleight of hand; mirage; dreams; reflections
or shadows; gandharva cities (or cities of the sirens, seen in the sea-mist); echoes; the moon
reflected in water; floating bubbles; motes (muscae volitantes); fire-wheel (made by revolving a
flare).

+ 58
+ 8 A meditation or reflection on the ten illusions + &4 4.

148

The ten bonds that bind men to mortality — to be shameless, unblushing, envious, mean,
regretful, torpid, busy, absorbed, angry, secretive (of sin).

T&ER

The tenraksasi, or demonesses mentioned in the Lotus Satra PE#&fE . They are now
represented in the temples, each as an attendant on a Buddha or bodhisattva, and are
chiefly connected with sorcery. They are said to be previous incarnations of the Buddhas
and bodhisattvas with whom they are associated. In their evil state they were enemies of the
living, converted they are enemies of evil. There are other definitions. Their names are: (1)
EE# Lamba, who is associated with Sakyamuni; (2) BE#2 Vilamba, who is associated with
Amitabha; (3) #i#8 Kitadanti, who is associated with Z£Ef Bhaisajya; (4) ZE#& Puspadanti,
who is associated with Z& Prabhataratna; (5) £# Makutadanti, who is associated with

K B Vairocana; (6) 2% Kesini, who is associated with & & Samantabhadra; (7) R 2
Acala, who is associated with X% Manjusrt; (8) ¥ Maladhari, who is associated with 7
#Maitreya; (9) 2% Kunfi, who is associated with Bl Avalokite$vara; (10) E— I RERBR
Sarvasattvaujohari, who is associated with b j& Ksitigarbha.

+&8
A lakh, i.e. an & or & X..

TEREH#L
The Happy Land, i.e. Amitabha's Paradise in the West, beyond ten thousand million Buddha-
realms.

T8

Ten titles of a Buddha: #13R Tathagata; FEfft Arhat; IEJEH Samyak-sambuddha; BB{T 2
Vidyacarana-sampanna; & Sugata; tttE## Lokavid.; & £+ Anuttara; F84 X X Purusa-
damya-sarathi; X A Bl Sasta deva-manusyanam,; f#itt  Buddha-lokanatha, or Bhagavan.

+17
The ten necessary activities in the fifty-two stages of a bodhisattva, following on the +1§ and
+1%; the two latter indicate personal development B #J. These ten lines of action are for the



universal welfare of others Flfth. They are: joyful service; beneficial service; never resenting;
without limit; never out of order; appearing in any form at will; unimpeded; exalting the paramitas
amongst all beings; perfecting the Buddha-law by complete virtue; manifesting in all things the
pure, final, true reality.

T8
The ten (wrong) views; see ERand add &, & , 18 , &/ and £ R desire, hate, pride,
ignorance, and doubt.

+
idem + 7.

+#
The ten guardians of the law, assistants to the + X8 £.

tT5
Ten aspects of the Buddhakaya # & q.v.

TE

The ten armies of Mara, which the Buddha attacks and destroys; the armies are desire, anxiety,
hunger and thirst, longing, torpidity, fear, doubt, poison, gain, haughtiness (i.e. disdaining
monks).

T

idem +&E H; v. +4.

T&

Ten supernatural powers, e.g. of seeing, hearing, appearance, etc.; cf. L 1#i&.
TENIE

The Buddha's teaching is so difficult that of ten who enter it nine fall away.
+Ti&

The ten (good) ways for deliverance from mortality- not to kill, steal, act wrongly, lie, be double-
tongued, be of evil speech, slander, covet, be angry, look wrongly (or wrong views).

Ti8

Ten faults in eating flesh, and ten in drinking intoxicants.

TERE
v. T—1EE.

TEH

The ten parajika, or a monk's most serious sins; also TR &R, KERBEM. They are killing,
stealing, adultery, lying, selling wine, talking of a monk's misdeeds, self-praise for degrading
others, meanness, anger at rebuke, vilifying the Triratna. The esoteric sect has a group in
regard to giving up the mind of enlightenment, renouncing the Triratna and going to heretical
sects, slandering the Triratna, etc. Another group of ten is in the X B#€ 9 and 17; cf. T K& R.



+E5E
idem T &, +17&.

TERE

The ten weighty bodhisattva hindrances, according to the BlI%{, which are respectively
overcome by entry into the +1th; v. EXHERLER O; the first is 4 1 the natural heart hindering the
EE™ holy heart, etc.; v. TF&.

+ 2R/l

Ten characteristics of the "diamond heart" as developed by bodhisattva: (1) complete

insight into all truth; (2) saving of all creatures; (3) the glorifying of all Buddha-worlds; (4)
supererogation of his good deeds; (5) service of all Buddhas; (6) realization of the truth of

all Buddha-laws; (7) manifestation of all patience and endurance; (8) unflagging devotion to
his vocation; (9) perfection of his work; (10) aiding all to fulfill their vows and accomplish their
spiritual ends. R 55.

TE&HLmR

Ten "fruits" that accrue to the resolute "diamond-heart" of a bodhisattva: faith; meditation;
refection on the doctrine; thoroughness in contemplation; straight-forward progress to
Buddhahood; no retrogression; the Mahayana spirit (of universal salvation); freedom from
externals (or impressions); wisdom; firm establishment; v. Z##&, i f.

TRED

The ten kinds of well-nourished heart, essential to entry into the cult of the higher patience
and endurance: a heart of kindness; of pity; of joy (in progress toward salvation of others);
renunciation; almsgiving; delight in telling the doctrine; benefiting or aiding others to salvation;
unity, or amity; concentration in meditation; wisdom; v. 4 U it 5.

1P

The ten "doors" or connections betweenZ and ¥; 2 is defined as I & form and ¥ as 7#<

#8 substance; the common illustration of wave and water indicates the idea thus expressed.
The BE#&# 19 means that in ten ways form and substance are not separate, unconnected
entities. (1)lithe substance is always present with shih the phenomena; (2)shihis always present
withli; (3)shihdepends onlifor its existence; (4) theshihcan reveal theli; (5) theshih(mere form,
which is unreal) can disappear in theli;(6) theshihcan conceal theli; (7) the trueliis theshih; (8)
theshihisli; (9) the trueli(or reality) is not theshih; (10) theshihis not the (whole)li; v. & K5 2.
BB E R E 1 The fifth of the five B meditations of the ZEE R, i.e. onliandshih, e.g. (1) theliis
as theshih; (2) theshihis as theli; ZE 3%, =41 and so on. The LB+ in the SREEER35, also
deals withliandshihchiefly for purposes of meditation. Another group, the ZEEE&E 19, treats of
the Canon and the schools.

T

Ten hindrances; bodhisattvas in the stage of 11 overcome these ten hindrances and realize
the+E 1M g.v. The hindrances are: (1) 4 1%f& the hindrance of the common illusions of the
unenlightened, taking the seeming for real; (2) #B4TF& the hindrance of common unenlightened
conduct; (3) BE#tFZ the hindrance of ignorant and dull ideas; (4) #iZXIR{TFE the hindrance of the
illusion that things are real and have independent existence; (5) T~ 3&E2FE the hindrance of the
lower ideals in Hinayana of nirvana; (6) #8327 k& the hindrance of the ordinary ideas of the



pure and impure; (7) ##H3R 1TF& the hindrance of the idea of reincarnation; (8) #E#H iN1TFE the
hindrance of the continuance of activity even in the formless world; (9) T#{TF& the hindrance
of no desire to act for the salvation of others; (10) 7&Kk B #£F& the hindrance of non- attainment
of complete mastery of all things. v. Bz 10.

THE

The king of the ten vows, Puxian® &, or Samantabhadra.

+%&H
(T %) The ten 'fast' days of a month are 1, 8, 14, 15, 18, 23, 24, 28, 29, and 30. In certain
periods flesh was forbidden on these days, also all killing, hunting, fishing, executions, etc.

+ &%
(1 %5 B %) The ten Buddhas or bodhisattvas connected with the ten days of fasting days who in

turn are TEJE, #EF, B, Mk, 5, Z2F, i@, BERER, £X, Bl
I\

To divine, foretell.

NEZE

pukkasa; also /8% A degraded caste of sweepers, or scavengers, and bearers of corpses.



3.THREE STROKES
X

Ten feet; an elder; a wife's parents; a husband.

A
Sixteen "feet", the normal height of a Buddha in his "transformation body" 1t & nirmana-kaya;
said to be the height of the Buddha when he was on earth.

XAREH

sixteen-foot diamond-body; also a metal or golden image of the Buddha 16 feet high mentioned
in the Jt 52 Northern History.

Xk

A virile, zealous disciple, a man who presses forward unceasingly.

EREER

A firm-willed man, especially used of a bodhisattva who dauntlessly presses forward.

X RE _

The country of virile men, Purusapura & £ E#, ancient capital of Gandhara, the modern
Peshawar; birthplace of X# Vasubandhu.

T
hina, adhara. Below, lower, inferior, low; to descend, let down, put down.

T=&

The three lower paths of the six destinations (gati) 7<J&, i.e. beings in hell, pretas, and animals.
LS

The lower yana, i.e. Hinayana; likened to an old worn-out horse. To alight from (a vehicle,
horse, etc.).

T\t
The regions in the nine divisions of the trailokya below the FEFf & Eith of the aripadhatu, v. J1
ih.

EES

The inferior, mean yana, a scornful term for Hinayana.

T
(LR ) Below, to transform all beings, one of the great vows of a bodhisattva. £3RE1R
above, to seek bodhi. Also TER4E.

Tog



one of the B # & four heterodox means of living, i.e. for a monk to earn his livelihood
by bending down to cultivate the land, collect herbs, etc.; opposite of {0 &, i.e. making a
heterodox living by looking up, as in astrology, fortune-telling, etc. & E# 3.

N

The three lowest of the nine classes born in the Amitabha Pure Land, v. EEE#. These three
lowest grades are (1) T~ fa_£4 The highest of the three lowest classes who enter the Pure
Land of Amitabha, i.e. those who have committed all sins except dishonouring the sutras. If

at the end of life the sinner clasps hands and says "Namo Amitabha", such a one will be born
in His precious lake. (2) T @™ 4 The middle class consists of those who have broken all the
commandments, even stolen from monks and abused the law. If at death such a one hears of
the great power of Amitabha, and assents with but a thought, he will be received into paradise.
(3) TA T4 The lowest class, because of their sins, should have fallen into the lowest gati,
but by invoking the name of Amitabha, they can escape countless ages of reincarnation and
suffering and on dying will behold a lotus flower like the sun, and, by the response of a single
thought, will enter the Pure Land of Amitabha.

1
The lower regions of the JLith q. v.; also the lower half of the 1t in the fifty-two grades of
bodhisattva development.

T EREE
To see the lower grade out of which one has migrated, as rough, wretched, and a hindrance; a
Brahman form of meditation.

T
To descend from the hall, especially after the morning congee.

TE

The lower gati, the hells, hungry ghosts, animals.

TR

Those (born) with base character, or of low capacity.

Y
To lay on the cudgel, beat; syn. for the & |L| Te Shan monastery, whose Chan sect abbot
instilled intelligence with his staff.

TR

T4E To apply the torch; syn. for setting alight the funeral pyre of a monk.
TER

idem W T4EK.

TH

The lower, or human world A 5.

&



To sow the seed; to preach, or teach. Tiantai defines three periods: (1) & when the seed
of Buddha's teaching is sown in the heart; (2) Z when it ripens; (3) if when it is stripped or
harvested, i. e when one abandons all things.

T
Inferior candles. The L4 and T4 superior and inferior candles are senior and junior monks;
those of longer and shorter service; but see Lfg.

R

The seven lower orders of disciples, who with the monks and nuns in full orders make the J1L3R.

Tk

The lowest order of a monk's robes, that of five patches; lower garments.
N
AR

To give instruction; to state a case (as at law).

TE=8

A meditation of the Amitabha sect on the T an g. v.; it is the last of sixteen contemplations, and
deals with those who have committed the five rebellious acts ¥ and the ten evils T2, but
who still can obtain salvation; v. EEE&. TET A8 idem.

T

The downward turn, in transmigration. Primal ignorance or unenlightenment #Hacting against
the primal, true, or Buddha-nature causes transmigration. The opposite is £ # when the good
prevails over the evil. T~#is sometimes used for 1t to save those below.

~E

The inferior rooms of a monastery, on the left as one enters.

s

uttara IR AE#E; above upper, superior; on; former. To ascend, offer to a superior.
EHRTE

The three dharmas, systems, or vehicles, E§#, %, and B & bodhisattva, pratyeka-buddha,
and sravaka.

t3E

Mahayana; also £$T, X3 q. v.

FRER

The Mahayana esoteric school, especially the E& Shingon.
LSRN

Mahayana-yoga, chiefy associated with %8 5R.

SR



The Mahayana Ch'an (Zen) School, which considers that it alone attains the highest realization
of Mahayana truth. Hinayana philosophy is said only to realize the unreality of the ego and not
the unreality of all things. The Mahayana realizes the unreality of the ego and of all things. But
the Ch'an school is pure idealism, all being mind. This mind is Buddha, and is the universal
fundamental mind.

LriRE

The lantern festival at the first full moon of the year.

EA

A man of superior wisdom, virtue, and conduct, a term applied to monks during the Tang
dynasty.

EEA

A term used in the Pure Land sect for a worshipper of Amitabha.

L&

To offer up an offering to Buddha, or to ancestors.

Lt

Superior order, grade, or class.

EmtEE
E@mAP4E; ERTE The three highest of the nine stages of birth in the Pure Land, v. 1R$t.

tmEE

The highest stages in the Pure Land where the best appear as lotus flowers on the pool of the
seven precious things; when the lotuses open they are transformed into beings of the Pure
Land.

=
To go into the hall to expound the doctrine; to go to a temple for the purpose of worship, or
bearing presents to the monks; to go to the refectory for meals.

LEM
The tablet announcing the time of worship at a temple or monastery.

£+

The superior disciple, who becomes perfect in (spiritually) profiting himself and others. The £
profits self but not others; the L neither.

L RE

Sthavira; or Mahasthavira. Old man, or elder; head monk, president, or abbot; the first Buddhist
fathers; a title of Mahakasyapa; also of monks of twenty to forty-nine years standing, as A
are from ten to nineteen and T under ten. The BEKEE divides presiding elders into four
classes, those presiding over monasteries, over assemblies of monks, over sects, and laymen
presiding over feasts to monks.



Lt EEER

ftb BB ZYERED; ¥R ZEER Sthavirah; Sthaviranikaya; or Aryasthavirah. The school of the presiding
elder, or elders. The two earliest sections of Buddhism were this (which developed into

the Mahasthavirah) and the Mahasanghikah or KR EB. At first they were not considered

to be different schools, the £ EEEE merely representing the intimate and older disciples of
Sakyamuni and the K5 being the rest. It is said that a century later under Mahadeva XX a
difference of opinion arose on certain doctrines. Three divisions are named as resulting, viz.
Mahaviharavasinah, Jetavaniyah, and Abhayagiri-vasinah. These were in Ceylon. In course

of time the eighteen Hinayana sects were developed. From the time of Asoka four principal
schools are counted as prevailing: Mahasanghika, Sthavira, Mulasarvastivda, and Sammitiya.
The following is a list of the eleven sects reckoned as of the £ EEZp: R—t1EIB; F il B F; %
Lt BE,; E£; ZEMIL; {bib; B, 8K, and &E3P. The Sthaviravadin is reputed as nearest to
early Buddhism in its tenets, though it is said to have changed the basis of Buddhism from an
agnostic system to a realistic philosophy.

t%A

£ F An abbot £ 7 originally meant a mountain monastery.

E1R

A man of superior character or capacity, e.g. with superior organs of sight, hearing, etc.

£ SRZAHR
Similar to the first half of E3RER T {LR4E Above to seek bodhi, below to save all. 22k means
the original or Buddha-nature, which is the real nature of all beings.

ER
(LE3#RA%) Grdhvasrotas. The flow upwards, or to go upwards against the stream of transmigration
to parinirvana. Also £ HRAESR.

Byl
The severe fundamental trials arising out of the ten great delusions; also the trials 